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Isaiah 
Objective: 
· An overview of the Book of Isaiah, its theme and content
· Learn about the prophecies in the Book of Isaiah regarding the coming of the Savior
Memory Verse: 

“If you are willing and obedient, you shall eat the good of the land” (Isaiah 1:19). 
Reference: 

· The Holy Bible
· “Complete Guide to the Bible,” Readers Digest, 1998, Pleasantville, NY, pp.199-209. 

· “Isaiah,” Father Tadros Y. Malaty
Introduction: 

· Isaiah is the first of the 4 great prophets, who include Jeremiah, Ezekiel and Daniel. 

· The book of Isaiah consists of 66 chapters and is the second most quoted book, after the Psalms, in the New Testament (50 quotations). The four evangelists quoted Isaiah in referring to John the Baptist: “The voice of one crying in the wilderness: Prepare the way of the Lord; make straight in the desert a highway for our God” (Isaiah 40:3). Jesus, Himself, quoted Isaiah 61:1-2 saying, “The Spirit of the Lord is upon Me, because He has anointed Me to preach the gospel to the poor; He has sent Me to heal the brokenhearted, to proclaim liberty to the captives and recovery of sight to the blind, to set at liberty those who are oppressed” (Luke 4:18). 

· Isaiah began his prophecy in 733 BC and continued it for 50-60 years, during the rule of kings Uzziah, Jotham, Ahaz and Hezekiah. The evil king Manasseh, who followed Hezekiah, had him sawed into two. 

· The book has several themes. The most prominent is the portrayal of God as King over all creation and His eternal commitment to the descendents of King David. 

Lesson Outline: 

· Isaiah’s dramatic call to be a prophet occurred in a vision, where he saw God sitting grandly on a throne and the angels called “Seraphs” serving Him and proclaiming the essence of God’s character: “Holy, Holy, Holy is the Lord of hosts; the whole earth is full of His glory” (Isaiah 6:3). 

· A large section of Isaiah contains woes against foreign nations. The first of the nations marked for condemnations is Babylon, and Isaiah foresaw its fall to the Persians in the 6th century. 

· The Assyrians were singled out for a condemnation in Isaiah 14:25. Moab, Israel’s neighbor to the east of the Dead Sea, was next on the list of wicked nations (Isaiah 15:1). 

· The oracle against Egypt in chapter 19 depicts the Lord in majestic terms. The Sea-faring nation Phoenicia, with its capital Tyre, was told of its dreaded fate in chapter 23. 

I. Condemnation of sin 
· The first chapter condemned the sins of Israel: “Israel’s hands are full of blood” (Isaiah 1:2,15). God warns Israel: “Cease to do evil, learn to do good, seek justice, rescue the oppressed, defend the orphan, plead for the widow” (Isaiah 1:16-17). 

· Satan’s sin and fall was described in Isaiah 14:12-15; “How you are fallen from heaven, O Lucifer, son of the morning! How you are cut down to the ground, you who weakened the nations! For you have said in your heart: I will ascend into heaven, I will exalt my throne above the stars of God; I will also sit on the mount of the congregation, on the farthest sides of the north; I will ascend above the heights of the clouds, I will be like the Most High. Yet you shall be brought down to Sheol, to the lowest depths of the Pit.” Chapter 34 and 35 describe God as the Divine Judge and is calling all people to listen to God: “For the Lord is enraged against all the nations” (Isaiah 34:2). 

II. The Coming of the Savior 

· The birth of Jesus is prophesied in Isaiah 7:14; “Therefore, the Lord himself shall give you a sign, behold, a virgin shall conceive, and bear a son and shall call His name Immanuel.” Also, “For unto us a child is born, unto us a Son is given, and the government will be upon His shoulder, and His name will be called Wonderful, Counselor, the mighty God, the everlasting father.” (Isaiah 9:6)
· Jesus is a descendent of King David: “He is coming from the stem of Jesse” (Isaiah 11:1). His character: “The spirit of God shall rest upon Him, the spirit of wisdom and understanding, the spirit of council and right…and righteousness shall be the girdle of his loins, and faithfulness the girdle of his reins” (Isaiah 42:1). 

· Isaiah 52:13 and 53:12 provides a sobering sense of the price that must be paid for redemption. The divine servant “Shall be exalted and lifted up” (Isaiah 52:13) but only after surviving affliction and oppression: “He was wounded for our transgression, and crushed for our iniquities” (Isaiah 53:5). Acts 8:32 echoed the language of Isaiah 53:7 in describing Jesus’ suffering and death. 

· Jesus as Savior: “The people who walked in darkness… upon them a light has shined” (Isaiah 9:2). Compare with Matthew 4:16: “The people which sat in darkness saw a great light, and to them which sat in the region and shadow of death light is sprung up.” 

III. Return to God 

· God expects us to be righteous, repent from our sins and worship him: “Thus says the Lord, ‘maintain justice, and do what is right, for soon My salvation will come, and My deliverance be revealed’” (Isaiah 56:1). God promises that those who are faithful “shall mount up with wings like eagles, they shall run and not be weary, they shall walk and not faint” (Isaiah 40:31) and “do not fear for I am with you” (Isaiah 41:10). 

· God offers the promise of a joyous future for the righteous. For them, God will create a “new heaven and a new earth” (Isaiah 65:17) in which all human infirmities will disappear and there will be continual rejoicing. The divine plan will eventually achieve full realization: “From new moon to new moon, from Sabbath to Sabbath, all flesh shall come to worship before God” (Isaiah 66:27). 

Conclusion 

The first 39 chapters of Isaiah reflect concrete historical events from the eighth century BC. The last chapters depict a future in which God will fashion an entirely new heaven and earth. 

Thus, a spanning time period from the eighth century BC to the unrealized future, Isaiah’s vision addresses the morbid fears of judgment and fervent hopes for consolation of countless generations past, present and yet to come. 

Application: 

· Study all the prophecies in Isaiah that appeared in the New Testament. 

· Look for information about the character of Isaiah. 





Isaiah 53

	1
	Who hath believed our message? And to whom hath the arm of Jehovah been revealed?

	2
	For he grew up before him as a tender plant, and as a root out of a dry ground: he hath no form nor comeliness; and when we see him, there is no beauty that we should desire him.

	3
	He was despised, and rejected of men; a man of sorrows, and acquainted with grief: and as one from whom men hide their face he was despised; and we esteemed him not.

	4
	Surely he hath borne our grieves, and carried our sorrows; yet we did esteem him stricken, smitten of God, and afflicted.

	5
	But he was wounded for our transgressions, he was bruised for our iniquities; the chastisement of our peace was upon him; and with his stripes we are healed.

	6
	All we like sheep have gone astray; we have turned every one to his own way; and Jehovah hath laid on him the iniquity of us all.

	7
	He was oppressed, yet when he was afflicted he opened not his mouth; as a lamb that is led to the slaughter, and as a sheep that before its shearers is dumb, so he opened not his mouth.

	8
	By oppression and judgment he was taken away; and as for his generation, who [among them] considered that he was cut off out of the land of the living for the transgression of my people to whom the stroke [was due]?

	9
	And they made his grave with the wicked, and with a rich man in his death; although he had done no violence, neither was any deceit in his mouth.

	10
	Yet it pleased Jehovah to bruise him; he hath put him to grief: when thou shalt make his soul an offering for sin, he shall see [his] seed, he shall prolong his days, and the pleasure of Jehovah shall prosper in his hand.

	11
	He shall see of the travail of his soul, [and] shall be satisfied: by the knowledge of himself shall my righteous servant justify many; and he shall bear their iniquities.

	12
	Therefore will I divide him a portion with the great, and he shall divide the spoil with the strong; because he poured out his soul unto death, and was numbered with the transgressors: yet he bare the sin of many, and made intercession for the transgressors.





The Sixth Day of the Blessed Month of Tute
The Departure of Isaiah the Prophet


On this day, the great Prophet Isaiah, the son of Amoz, was killed by the hand of Manasseh the King who sawed him with a wooden saw.


This prophet prophesied in the days of five kings: Uzziah, Jotham, Ahaz, Hezekiah, and Manasseh. He prophesied to Ahaz saying, "Behold, the virgin shall conceive, and bear a Son, and shall call his name Immanuel." (Isaiah 7:14) He also prophesied that "His name shall be called Wonderful, Counselor, Mighty God, Everlasting Father, Prince of Peace," (Isaiah 9:6) and that the Lord will have mercy upon the world by offering Himself as a sacrifice for all mankind; "He was wounded for our transgressions, He was bruised for our iniquities; the chastisement for our peace was upon Him; and by His stripes we are healed..., and the Lord has laid on Him the iniquity of us all." (Isaiah 53:5-6)


He prophesied to Hezekiah and encouraged him when Sennacherib, King of Assyria, besieged Jerusalem. He informed Hezekiah that God would destroy Sennacherib because of his blasphemy against Him. And that night, the angel of the Lord went out and killed in the camp of the Assyrian 185,000 men (Isaiah 37:36), and those who were spared fled from the camp.


And when Hezekiah the King was sick, Isaiah told him to set his house in order, for he was to die. When Hezekiah prayed to God, He sent to him Isaiah the prophet who made known to him that God had added to his days 15 years. And God showed him a sign so that he might realize the validity of his prophesy (Isaiah 38:8).

Isaiah prophesied about the calamities that would befall Israel because of the hardness of their hearts, love for sin and forsaking the worship of God; only a few of them would be believers. Because of his prayers, God sprung water when the people were thirsty. On another occasion, when Isaiah himself was thirsty, God sprung for him the spring of Siloam.


When he rebuked Manasseh because of his evil deeds and idol-worship, Manasseh ordered to have him sawed.


He prophesied for 70 years and he lived 913 years before the advent of the Lord Christ.

His prayers be with us all. Amen.

INTRODUCTION TO THE BOOK OF ISAIAH

By Fr. Tadros Y. Malaty


Isaiah was called “The Prophetical Evangelist,” and his book was called “The Gospel of Isaiah,” or the “Fifth Gospel.” Whoever reads it would see it as one of the New Testament books, and its author as an eyewitness to the life of the Lord Christ and His redemptive work, especially the “Cross.” The reader would see a lively portrait of redemption and its deep, divine mysteries.


St. Jerome says, “In the book of Isaiah, I see an evangelist narrating the life of Jesus Christ, besides being a prophet who speaks of things to come.” H. A. Ironside says that more than any other prophetical book, the book of Isaiah includes the most perfect Messianic prophecies in the Old Testaments, definitely testifying to the passions of Lord Christ and to all the glories that followed.


The Fathers of the Church, in their debates with unbelievers, depended on it because of its numerous and clear prophecies concerning the Person of the Lord Christ, His redemptive work, His Church, His Holy Spirit, etc.

Shortly after St. Augustine converted to the Christian faith, the elderly Bishop St. Ambrose asked him what he was reading, to which he answered, “Isaiah.”

ISAIAH


The name “Isaiah” was common among the Jews; we find at least seven persons in the Holy Bible who carry this name.


“Isaiah” is the same as “Jeshaiah,” mentioned in Ezra 8:7, Neh. 11: 7, and 1 Chro. 3:21; it means “God’s salvation,” or “God saves.” His name reveals his mission, which his book carries, in its wholeness; it is a clear and prominent trend that concerns the amazing salvation of God realized by the coming of the Victim Messiah, the Founder of the Kingdom, and the Grantor of glory.


He was called by the name “Isaiah, the son of Amoz” (Is. 1:1) to distinguish him from the other persons carrying the same name. Many scholars believe that the name “Amoz” here is not that of the prophet “Amos.” According to Jewish tradition, he was the brother of “Amsea,” the king of Judah, who was also a prophet.


He had been in Jerusalem and worked in it (Is. 7:3; 22:1,15; 37:2; 38:5; 39:3). Unlike Jeremiah, he was married and begat children. Jeremiah was denied marriage to spare his family the bitter circumstances that were to come to the people and the corruption that became like a contagious plague. Isaiah, on the other hand, got married and his wife was called the “prophetess” (Is. 8:3), not because she prophesied but because she shared with her husband his spiritual strife and feelings, becoming his best companion and the supporter of his mission. They got, at least, two sons who carried two symbolic names; the older was called “Shear-Jashub,” meaning “the remnants will return” (Is. 7:3), and the younger was called “Maher-Shalal-Hash-Baz,” meaning “hasten to loot” (Is. 8:3). The two names reflected Isaiah’s prophecies, as we shall see.


Isaiah had been proud of his family, sanctified in God, as well as of his spiritual disciples whom he counted as his sons, saying, “Here am I and the children whom the Lord has given me! We are for signs and wonders in Israel” (Is. 8:18). The Apostle Paul used this phrase to represent our Lord Jesus Christ who leads His disciples to glory. (Hebrews 2:13)

RELIGIOUS, SOCIAL, AND ETHICAL CIRCUMSTANCES AT THE TIME OF ISAIAH

1. Isaiah lived in Jerusalem as a member of the royal household in an aristocratic atmosphere, sitting with kings, making friendship with them and offering them good counsel. He had been a prophet in the kingdom of Judah, and he most probably occupied an important position in the royal court. That was obvious from his awareness of the political, religious, and social issues at that time. He exposed the party that was encouraging alliance with Egypt (Is. 29:15; 30:1) and managed to remove Shebna from his prominent position (Is. 22:15).


He began his prophetical work during the year in which king Uzziah of Judah died (740 or 739 B.C.). But that does not mean that he started prophesying after the death of the king but most probably just before that. He kept working in his mission until the death of King Hezekiah (697 or 696 B.C.) and, according to Jewish tradition, during the reign of King Manasseh, son of Hezekiah. Thus, his prophetical work covered more than 50 or may be 60 years.


His life on earth ended while being sawed with a wooden saw, by the order of King Manasseh, according to Jewish tradition and writings of certain Fathers of the Church. This might be what the Apostle Paul meant when he spoke of those who were “sawn in two.” (Hebrews 11:37)

2. Isaiah used to witness in the streets of Jerusalem, the capital, in the carriages of the king, to his household and to the rich, haughty elite. They showed up with their spoiled wives who lived in great luxury and indulgence, proudly and arrogantly riding their chariots. He watched the daily luxuriant banquets, incessantly held in the royal palace and attended by the military, religious, and civil leaderships; all of them drinking wine profusely, turning these banquets into scornful and disgraceful gatherings. At the same time, he used to see how these rich people used to enter the temple to offer sacrifices and offerings without count, seeking through them acknowledgment and respect from the greedy religious leaders, then going back to practice pagan transgressions next to the temple! That was the situation in the city that was referred to God and in which His Holy temple was erected, while the screams of the widows, the orphans, the poor, and the afflicted were sounding in the ears of the prophet and rising to the throne of God.


The kingdom of Judah was corrupted, both the leadership and the people; “The whole head is sick, and the whole heart faints. From the sole of the foot even to the head, there is no soundness in it, but wounds and bruises, and putrefying sores. They have not been closed or bound up, or soothed with ointment.” (Is. 1:5, 6) Some scholars believe that what became of Judah would definitely infect the rest of the world in one way or another, as for example:

a. A mass gathering for the sake of enjoying human authority, without depending on God (Is. 8:9-13).

b. Spiritual ignorance: while the reasonless nature instinctually submits to its Creator, man is ignorant of his Creator, who cares for his salvation and eternity (Is. 1:2-4).

c. Corruption of leadership with childish and immature deeds and with the interference of women with deviant authority, even among some of the religious circles (Is. 3:12); and the spreading of the spirit of hypocrisy without objective truth
d. Selfishness and love of money, with all that follows of practicing unfairness and love of bribes (Is. 1:23)
e. Licentiousness of faith: accepting religion while denying the redemptive work of God, commitment to truth and believing in eternal judgment.

POLITICAL SITUATION

Isaiah lived at a time when the world was overwhelmed by great powers; starting by the struggle between Egypt and Assyria to dominate it; then, during the last days of Isaiah, between Assyria and Babylon. The slogan of these nations has been “Power is the truth.”


As to how that struggle affected Israel (the Northern Kingdom), and Judah, that we can know by reading (2 Kings 15-17):

· Menahem king of Israel gave silver to Pul, king of Assyria to let him reign over his kingdom, Israel. (2 Kings 15:19, 20)

· In the last days of Azariah, King of Judah, when Isaiah received his mission, Tiglath-Pileser, king of Assyria, conquered Pekah, king of Israel (2 Kings 15: 29). The later destroyed the army of Ahaz, king of Judah, killed 120,000, and took 200,000 captives. He had an alliance with Rezin, king of Syria, against Judah for political reasons. They wished for Judah to join them, with a support from the Pharaoh of Egypt, to confront Assyria; yet Judah rejected that offer, preferring to join Assyria against them.


I will not go into details of the political events; except to say that Hosea killed Pekah then submitted to pay tribute money to Assyria (2 kings 17: 3). But, as Shalmaneser of Syria did not trust him, he put him in prison, besieged Samaria for three years and carried Israel away to captivity (2 kings 17: 4-6), in the year 722 B.C.


If Samaria, capital of the ten tribes, selfishly made a pact with Aram Syria against Judah; Yet, Judah in its turn, committed a political miscalculation: Ahaz sent messengers to Tiglath-Pileser, king of Assyria, saying, “I am your servant and your son,” begging him to save him from the hands of the kings of Syria and Israel (2 Kings 16:7), presenting him with the treasures of the temple and palace. Tiglath-Pileser did support him, but later despised him and withdrew his assistance (2 Chronicles. 28: 20, 21). After that, Sennacherib, king of Assyria, came with a great army, and entered Judah, in the days of Hezekiah, son of Ahaz. God allowed the destruction of many cities, but kept Jerusalem for some time.


Isaiah lived in that atmosphere with a heart burnt with love towards his people, and a bitter soul, because of the dissension between Ephraim (Israel) and Judah, that went so far, to the extent that each of them made a pact with foreign nations against the other. On the other hand, Isaiah watched, how Judah, although seeing the destruction that happened to Samaria, not more than 35 to 49 miles away from Jerusalem (Is. 22: 1), yet, kept on in its evil way.


Isaiah, as a patriotic man, was preoccupied with Jerusalem, the capital of Judah, the city of God, and the center of his dreams and hopes. He often spoke of it, yet openly used to reveal its defilement and licentiousness, proclaiming his struggle, not only for the sake of its protection politically, but also for its sanctification on behalf of the Holy God.


Isaiah, as a wise man of politics, and through the guidance of the Holy Spirit, comprehended the circumstances that were prevailing at his time. He prophesied about the fall of Damascus and Samaria, and the extension of the authority of Assyria over the Middle East (Is. 7). His prophetic insight went forward to a faraway future, to see the danger of Babylon on Judah (Is. 39); and in the spirit of hope, he proclaimed the return of all the people - all tribes - from the Babylonian captivity.


Isaiah saw in Assyria (and later in Babylon), means of divine chastisement against Israel and Judah. The people of Judah were unable to imagine the possibility of an Assyrian invasion of Jerusalem; but the prophet made it clear that nations, and history as a whole, are all in the hand of God, to be used for the sake of repentance of His people, and their return to Him. There is no solution for their political problems, other than repentance.


Isaiah was strongly loyal to the word of truth, backed by the authority of the Holy Spirit. He courageously said to Ahaz, the king: “Is it a small thing for you to weary men; but will you weary my God also?” (Is. 7: 13)


He rebuked the people as evildoers (Is. 1: 4); and the elite as “rulers of Sodom” (Is. 1: 10); and mocked the enemies (Rezin, king of Syria, and Pekah, son of Remaliah, king of Israel), at a time, when all of Jerusalem was terrified of them; regarding them as “two stubs of smoking firebrands.” (Is. 7: 4) Yet at the same time, “His heart cries out for Moab” (Is. 15: 5) and “bitterly weeps” for the fall of Babylon (Is. 22: 4).

FEATURES OF THE PERSON OF ISAIAH

1. From early times, Isaiah has been called the “Great Prophet,” because of his works and writings1. He carried within his personality the courage of Daniel, the gentleness of Jeremiah, the pains of Hosea, and the fury of Amos. Yet, he surpassed them all, by his unique literary capability of holy stinging criticism, while widely opening the gates of hope, not only for his people, but also for humanity as a whole.

2. God talks to His prophet Isaiah, through the three well-known divine ways of proclamation:

a) Through glorified revelations (Is. 6); he was called a “Seer” (30: 10). He saw the coming Lord Christ, His spiritual glory filling the whole world; the heavens shaken to praise His holiness and glory. That revelation prevailed over his life, his thoughts, and his words: holiness with glory, are the obvious trend throughout the whole book not dictated, to human hand, but through the redemptive work of Christ. That trend stamped the book with the spirit of hope, despite confirming God’s hate for sin, and the fall of nations under severe chastisement because of it.

b) The work of the Spirit in Isaiah’s life, that held him, as though “with a strong hand” (Is. 8: 11), and inflamed his life; the word of God became for him, as fire putting his bones aflame.

c) Proclamation through a fatherly sort of talk: The Almighty Lord of hosts spoke to him whispering as to a friend (Is. 8: 11; 20: 2; 22: 14). This is considered the most exalted way of divine proclamation, presenting the spirit of divine friendship.


And as the prophet received the prophecy through these three ways, he, in his turn, presented it through three ways:

· Through open-air public preaching, provoking the repentance of all.

· Through allegoric actions: In Isaiah (20: 2, 3), it is mentioned that he became “a sign and wonder,” walking naked and barefooted for three years, to confirm to Judah, their future captivity under the yoke of Assyria.

· Through writing a clear proclamation in a public place, as the temple, for the sake of warning.

3. Isaiah enjoyed the mystery of God, at a time when formalities of worship overwhelmed the life of people and leaders; all characterized by hypocrisy and corruption of inner life. As priests and kings failed to realize their mission to put Israel and Judah on the right track, God continued to serve His people through prophets. Isaiah came to proclaim that there is no other way to reform, victory or glory, other than through sanctified life; and that the Holy God is compassionate to sinners, and feels their weaknesses, and yearns for their salvation.


Isaiah presented prophesies concerning future events; yet his primary aim was proclaiming God’s plans, along all time: past, present, and future, working through all nations, even those rejecting Him. It is as though this book answers the following questions:

· Is God really the Master of history, when the wicked nation was much stronger than His people?

· Does power give nations the truth?

· What is God’s role in the world?

· Does God’s judgment or chastisement mean His divine rejection of the people?

· What is the nature of ‘trusting in,’ or ‘leaning on’ Him?

· What is the future of the kingdom of David? 

4. His book is considered one of the most marvelous prophetic writings, in a beautiful literate style. The whole book is poetic in nature, with the exception of chapters 36 - 39; called by De Costa “a gift of poetry.”


He heard by himself the songs of the heavenly hosts (Is. 6); and saw heaven and earth filled with divine glory. His depth, was shaken to praise the Lord, he poured his soul, using, with the help of the Holy Spirit of God, all his exalted literate abilities, and the richness of his thoughts, to touch every soul that listens to him. He presented numerous kinds of praise that carry joy, sorrow, tears, commandments, and glory to God! His book came as a prophetic talk, through which he lovingly pours himself in our souls, with a splendid and a sweet style, speaking the language of love and loyalty, with a prophetic spirit, though futuristic in nature, yet living in actuality. He frankly and bravely expressed how he felt towards the civil and religious leaderships, and people, particularly the underprivileged and afflicted; which made his writings both lively and effective.


Isaiah presented the reasonless nature: the mountains, forests, rivers, valleys etc., all partaking of man’s life. H. Bultema quotes the following comments on the language of this book:


St. Jerome states that it is impossible for any translation of this book into another language, to fulfill its beauty without depriving of its style.


Van Der Palm states that as the language of ecstasy is completely foreign to him, he will not venture to translate Isaiah’s poetry.


Dillman says that Isaiah is a consummated artist in his words.


De Costa says that Isaiah is an angelic and princely one.

5. The book of Isaiah is privileged by its numerous prophesies concerning the Lord Christ: His birth from a virgin (7: 14); His Deity (9: 6); His descent from the stem of Jesse (11: 1); “the Spirit of the Lord shall rest upon Him” (11: 2); “will bring justice to the Gentiles” (42: 1); His humility (42: 2); will bring hope to all (42: 3); His escape to Egypt, and setting there an altar of the New Testament (19); His passion and crucifixion (50: 6; 53: 1-12); opening a highway of joy and gladness for those redeemed by His resurrection (35: 8-10); setting a new era filled with peace, to embrace both the Jews and the Gentiles. He talked profusely of the messianic era, as an inner royal one, that bears unsurpassed blessings.


He also spoke of the Holy Spirit and His exalted gifts in the messianic era (11: 2; 32: 15; 40: 7; 42: 1; 44: 3; 66: 1 etc.).


There is nowhere in the Holy Scripture, where you will find a more amazing dealing with the Cross, with its deepest mysteries, than that recorded in the book of Isaiah.


As to the water of the Holy Spirit, the water of salvation, proclaimed by the Lord Christ on the great day of the feast: “Everyone who thirsts, come to the waters” This was recorded by Isaiah, the great among the prophets, in chapter 55 of his book.

THE BOOK OF ISAIAH IN THE NEW TESTAMENT


The book of Isaiah has its special importance; considered by Ben Sirach 48: 24, as the “Comfort of Zion.” The writers of the New Testaments - most of them Jews - quoted from Isaiah 21 direct texts, beside numerous references.


From the start of Christianity, the book of Isaiah is looked upon as an important testimonial to the Person of the Lord Christ (Acts 8: 27-39; 1 Peter 2: 22 - 25). The Lord Christ Himself read from that book, referring to His Person (Mark 1: 11).

ISAIAH AND THE COPTIC LITURGIES


As the book of Isaiah concentrated on the redemptive work of the Lord Christ, and revealed His reign, designated by the gift of the Holy Spirit (referred to by water and rain), a chapter of it is usually read in the prayer of the first hour of every day of the Great Lent, in the prayers of the Blessing of the Water in Maundy Thursday, the Feast of the Apostles, and the Feast of Epiphany.

THE THEOLOGICAL THOUGHT OF ISAIAH


Certain scholars believe that the theological program of Isaiah could be presented under four headings: “God; humanity; world; and salvation1;” and that it could be summarized in the following phrase: “The Holy God condemns sin that completely corrupted humanity, and led to the fall of the whole world under judgment. Our Savior bore judgment in His body, to raise us in Him as saints; to be glorified with Him.”


This book includes amazing correlations such as: Divine glory - human decline; the horrible final judgment - the supreme godly salvation; the infallible and incomprehensible God - the disability of pagan worship; the extensive wisdom of God - the idiocy of idol worship; the richness of godly gifts - the destruction of blessing through sin.


Through these, and other correlations, God proclaims His redemptive love toward man, to raise him, and to grant him “to inherit His holy mountain” (Is. 57: 13), together with wisdom, victory, and glories.

1. God, “The Holy One of Israel”


Isaiah often used this title, “The Holy One of Israel,” used it only six times in other books, (Jeremiah 50: 29; 51: 5; Ezekiel 39: 7; Psalms 71: 22; 78: 14; 89: 18). Its numerous use, throughout the whole book, indicates its unity: (Isaiah 1: 4; 5: 19, 24; 10: 17, 20; 12: 6; 17: 7; 29: 19, 23; 30: 11, 12, 15; 31: 1; 37: 23; 41: 14, 16, 20; 43: 3, 14.15; 45: 11; 47: 4; 48: 17; 49: 7 (twice); 45: 5; 55: 5; 60: 9, 14)


Whom does he mean by “The Holy One of Israel,” but the Person of the Lord Christ: the Creator, the Unifier and Renewer of Israel, through His redemptive work, to protect and glorify them. In every chapter of this book, the Lord Christ is the center of the whole text.


At the start of his prophetic work, Isaiah saw the Lord Christ sitting on the throne of His glory, with the Seraphim praising Him saying, “Holy, Holy, Holy” (Is. 6). In his revelation St. John saw the four living creatures, carriers of the divine throne, singing the same song in heaven (Rev. 4: 8).


As was previously stated, Isaiah learned not to separate between the absolute holiness of God, and His eternal glories. Calling Him “the Holy One of Israel,” is because He is the Holy One, who sets for Himself a holy people, to partake of His eternal glories. He is Holy in essence, but His Holiness closely touches our relationship with Him.


Confirming the Holiness of God, destroys the prevailing pagan idea at that time, that God is just a ‘superhuman,’ or a ‘great grandfather in heaven.’ God is completely different from His creation; He is alone the Supreme; alone the Holy1. Yet, He is, at the same time, not isolated from His creation, but is sanctifying it.


As much as the prophet demonstrates the extent of corruption of humanity, even of the people chosen by God, he confirms the honesty of God, the One, the Holy, and His capability, as far as salvation is concerned (Is. 41: 14; 43: 3, 14, 15; 47: 4; 48: 17, etc.), in order to grant them the fellowship of His heavens (35: 8; 48: 2; 60: 14; 62: 12).


As much as he demonstrated the idiocy of idol-worship, and their helplessness, he confirmed that God, the Mighty is the Creator, the Helper, the Leader, and the Judge; who has the time in His hand; and is capable of moving the nations to realize His holy will, as far as His believers are concerned.

2. Humanity and the world


Isaiah’s look toward humanity and the world, reflected on his own personality; in that he believed that man - that amazing creature – is the subject of God’s love; for whose sake He moves everything in order to sanctify him, and whom, by Himself he grants salvation; Yet, at the same time, he sees man, all weak, who destroyed himself by himself, to end up as nothing, incapable of getting salvation outside the range of divine work.


That, we see in the personality of Isaiah himself. He stood before the Lord proclaiming: “Woe is me, for I am undone! Because I am a man of unclean lips; and I dwell in the midst of a people of unclean lips.” (Is. 6: 5) But, once he enjoyed a touch on his mouth, of a firebrand, which one of the Seraphim took from the divine altar, he set forth to work with great energy. He enjoyed a strong, yet an attractive personality, which combines a prophetic spirit, with a broad-minded; incessant readiness to work; with sweetness of style and words; courageously rebuking, yet leaving the door of hope open; honest to his nationality, yet loving the whole humanity; apprehensive of the actual circumstances prevailing at his time, yet his heart was set on the future, to reach eternity itself.


Thus his personality, together with his interaction with other people, reveals how Isaiah looked to people and mankind. He did not preoccupy himself with titles and high positions, believing that real strength lies in that mystery inner encounter with the Holy One. That is why he was not afraid to address kings, or to speak against nations; talking with orphans, widows, and the afflicted, with affection and compassion. He realized the real value of human soul, away from worldly measures and outer formalities.

3. The sin


Sin, in Isaiah’s eye, in whatever form, is a “mutiny” against the Holy One, as is clear from the opening and end of his book1. This view is obvious all along the book: God works for our sake, sanctifying us to share His traits. Thus every sin is like a revolution against Him.

4. The salvation


If the first chapters (1 to 39) confirm God’s hate of sin, and His chastisement of sinners, the following chapters (40 to 66), proclaim God’s amazing salvation of sinners from all peoples and nations.


God, the Judge, is Himself the Savior, who reveals the wounds, not to expose, but to heal them with delicacy and compassion. That is why, every time He proclaims His firmness against sin, He soon reveals His redemptive work, to put joyous hope in souls. Isaiah profusely talks of the new life that became ours in Christ (43: 18, 19; 62: 2; 41: 15, 16; 65: 17, etc.).

The Servant of Jehovah (The Servant of the Lord)


One of the problems that faced critics, is the expression “The Servant of Jehovah” or “The Servant of the Lord,” referred to in chapters 40-50 about 20 times: 41: 8, 9; 42: 1, 19; 43: 10; 44: 1, 2, 21, 26; 45: 4; 48: 20; 49: 5, 6; 50: 10; 52: 13; 53: 11; 54: 17. This problem could be summarized in two points:

1. Most references presented him as Israel or Jacob.

2. Sometimes he is presented as the dishonest servant, and other times as the chosen one, object of the Father’s pleasure; who suffers for the sake of saving human kind.

Who could that “Servant of Jehovah” be?

1. At the beginning of the Christian era, there were certain Jews, who interpreted “the Servant of Jehovah,” as being the Messiah; but some others rejected that, as they did not expect the Messiah, the son of David, who would establish the conquering kingdom, to suffer; Therefore, they saw in that “Servant,” a symbol of the Jewish nation. This last interpretation is not logically acceptable, and does not conform to what came in the book, in which the prophet proclaimed that he suffers, and works for the sake of the world’s salvation (49: 5, 6; 53: 5, 11). Did the Jewish nation do that?

2. Certain critics tried to interpret that person as being a historical figure, or as a legendary idea to present a specific theological concept. C. R. North rejected these two interpretations. As to the first one, he wonders, who could be that historical figure? Is he the prophet himself, or some other?! It is clear that the talk does not refer to a certain historical figure in the Old Testament era. As to the second interpretation, it is unacceptable as well, because the Old Testament never used the legends adopted by peoples of the Near East at that time. ‘North’ believes that what is mentioned concerning “the Servant of Jehovah” should be Messianically interpreted; that is, conforming to the Messiah.

3. Some believe that ‘North’ concentrated on the praises of the Servant (42: 1 - 4; 49: 1 - 6; 50: 4.9; 52: 13 - 53:12), where there was no reference to the Servant as being Israel or Jacob, but concentrated only on His redemptive work, thus accepting the messianic interpretation.

4. If we go back to the Holy Bible, we find the apostle Philip interpreting that Servant as being Jesus Christ (Acts 8: 30.35). So, how could the Bible present Him, sometimes as the “dishonest,” and some other times as the “chosen,” object of God’s pleasure?


Ironside answers that Israel, as the Lord’s Servant, unable to save himself, he was in need of that, chosen by Jehovah, the Servant who came to realize the message of salvation. The first Adam received the counsel of the enemy, so came under punishment and in humiliation, for alienating himself from God. That is why, the second Adam came to destroy the enemy, and to establish His own Church (the new Israel), and to proclaim His presence in her (8: 18; 12: 6; 30: 29; 31: 9).


Therefore, the “Servant of Jehovah” is spoken of sometimes, as being the first Adam, who had been destroyed by sin; and some other time, as the second Adam, the Son of Man, who destroyed its authority.


St. Augustine believes the “Servant of Jehovah” to the Lord Christ; yet refers sometimes to His Church, the new Israel, the bride united with Him, and the body that enjoyed His salvation1.

REFERENCE OF THE BOOK TO ISAIAH, AND ITS UNITY


Some of the recent critics try to deny the unity of this book, and its reference, in its wholeness to Isaiah the prophet. Some claim that Isaiah only wrote its first part (chapters 1 to 39); and that someone else, whom they call ‘the second Isaiah,’ wrote the rest of it. Yet, some others claim that the second Isaiah only wrote the chapters 40 to 55, while a third author wrote the chapters 56 to 66. Those theories tending to divide the book were initiated through comments by J. R. Doderlein, in the year 1775, and by J. G. Eichhorn in the years 1780 - 1783. Since the beginning of the twentieth century, interpreters looked at the book of Isaiah, as separate books; basing their views on the following arguments:

1. Historical background


Critics could not accept the idea that the Spirit of God, would possibly reveal the future to men of God, for purpose of edifying the congregation; and did not acknowledge what Ben Sirach said of Isaiah, that he spoke of the future (Ben Sirach 48: 24). That is why they claim the author of chapters 40 to 60, must have been a contemporary of the Babylonian empire, and its collapse at the hands of Cyrus (Is. 44: 28; 45: 1). And as we said in the introductions of several of the books of the Old Testament, that the real problem lied mainly in the denial of the prophetical critics of the prophecy, and in their rejection of divine miracles.

2. Ideas’ background


Some critics believe that chapters 1 to 39 represent a separate book, which adopts a distinct line of thought-that is the chastisement of the people of God for their sins, particularly those pertaining to their leaning on human arm; and their indulgence in pagan transgressions, like the nations surrounding them. Then, all of a sudden, chapters 40 to 66, adopt a different line of thought, and give another impression, in which the author proclaims a new salvation, in a new covenant, undergone by the Creator, interested in renewing His creation, that became corrupted.

3. Linguistic and literate background


Some critics believe that the linguistic and literate impressions in chapters 1 to 39 are different from those in chapters 40 to 66.

Answering claims of a second and a third book of Isaiah

1. Bultema considers it as strange, to discover the existence of a second Isaiah, during a late period, by some theologians, when that was never mentioned by any of the Jewish scholars, and the early Fathers of the Church, even by those who led the Protestant movement. How had that second Isaiah been hidden all along these years?

2. The Septuagint version of the Holy Scripture, in the third century B.C., referred the whole book to the prophet Isaiah, with no division.

3. The Jewish historian Josephus offers us an outsider testimonial of the authenticity of that book (Is. 40 to 66), and its reference to Isaiah: that it was written during a time far earlier than that of Cyrus, saying that Cyrus himself, when he read what was written in the book of Isaiah, was astonished, and was strongly motivated to realize what was written of him2. It is obvious here, that he knew of only one Isaiah.


If that author had not been known at the time of Cyrus, that would mean, either that what Josephus wrote of Cyrus was valueless, or that Cyrus had been an idiot, deceived by the Jews.

4. Joshua, son of Sirach referred the whole book to the prophet Isaiah. The books of the New Testament testified to that, by quoting certain of its phrases, referring them to Isaiah.

5. Concerning the ideas’ difference between the successive divisions of this book, Oswalt believes that trying to divide the book in recent times is responsible of creating that notion of denial of the ideas’ unity of the book in its wholeness1. He presented us with the following example of its ideas’ unity:


The whole book responds to two questions: What is the nature of God’s people? And, what is their destiny?

· In Isaiah 1 to 6: The prophet presents the problem. Sinners are called, and the solution lies in beholding God.

· In Isaiah 7 to 39: He reveals the wisdom of dependence on God, not leaning on neighboring nations. Instead of leaning on them in weakness, they should have recognized their mission, namely, to be light to the nations. The children of Judah started to depend on God, but failed to keep on doing that.

· In Isaiah 40 to 48: He responds to the question: What is the solution of Judah’s failure to keep depending on God. He provoked them to do that, even through chastisement and captivity. God allows captivity, yet He still proclaims, “I am here!” His glory fills heaven and earth, according to the vision of Isaiah (Is. 6).

· In Isaiah 49 to 55: He responds to the question: Is it possible for Israel, the sinner, to become “the Servant of Jehovah”? In a similar way to what God did to Isaiah, sanctifying his lips by a firebrand (Is. 6); that he also does with believers, sanctifying them with His redemptive work. Here he presents a correlation between Israel, “the Servant of Jehovah,” and the Messiah, the Savior.

· In Isaiah 56 to 60: God, who elects His people, and redeems them of their sins, keeps on working, to realize His glory in them, as He had already done with Isaiah in his revelation (Is. 6). Thus, that line is distinct, all along the whole book: the line of amazing salvation that He realizes through inviting sinners, and sanctifying them, through the Messiah, the Savior of the world.

6. What the critics claim, namely, their theory of denying the unity of the book of Isaiah, confronts several problems with no solutions, of which we mention as examples:
a) Their claims flatly destroy the unity. Radday believes chapters 49 to 66, to present a linguistic unit, compared to chapters 40 to 48. If that is the case, he is thus opposing the idea of a second Isaiah (40 to 55). Yet, he believes chapters 23 to 35, not to be written by the first Isaiah, in contradiction of what the majority of critics believe.

b) If this book was written by three authors, it would be very difficult to explain how it turned out to be in its present form. In all versions prior to Christianity, no part of it had been presented as a separate book; all its 66 chapters were always one unit.

c) Morgalioth says that these theories could not explain the existence of certain concepts that are common to different parts; like those of: Is. 1 - 7 with 60 - 66; 7 - 12 with 36 - 39.

d) Certain linguistic studies of this book confirm its unity; as for example that by L. L. Adam.


The following are few examples of the similarities of thought and style, through those parts, claimed by critics to be independently written:

· Calling God, “The Holy One of Israel,” came 13 times in chapters 1 to 39; 16 times in chapters 40 to 66; while it came only 7 times in all the other chapters of the Old Testament.

· Calling God, “The Mighty One of Israel,” came in Isaiah 1 to 24; in Is. 29: 26; and in Is. 60: 26.

· The use of the expression, “The mouth of the Lord has spoken” (Is. 1: 20; 21: 17; 22: 25; 24: 3; 25: 8) together with (Is. 40: 5; 58: 14).

· The relationship between God and Israel in chapters 1 to 39, are similar in form and thought to what was mentioned in chapters 40 to 66.

As to thoughts:

· The children of Israel are the children of God, and His beloved people (Is. 1: 33; 2: 6; 3: 12), (40: 11; 41: 8, 9; 43: 1, 15).

· Their rebellion: (Is. 1: 17, 23; 3: 12, 15; 5: 7, 23), (59: 8, 13).

· Their fall into idolatry: (Is. 1: 29; 2: 8, 20; 31: 7), (40: 19, 20; 21: 7; 44: 9 - 20; 57: 5).

· Shedding of innocent blood: (Is. 1: 15, 21; 4: 4); 9: 3, 7).

· God rejecting them for their disobedience: (Is. 1: 15; 2: 6; 3: 8; 4:6), (42: 18 - 25; 43: 28).

· God delivering them into captivity: (Is. 5: 13; 9: 11, 12; 14: 3), (42:22; 43: 5, 6; 45: 13).

· Captivity to Babylon in particular: (Is. 14: 2 - 4; 39: 6, 7), (47: 6; 48: 20).

· God keeps a remnant for Himself: (Is. 6: 13; 10: 20 - 22; 11: 12; 14: 1, 3), (43: 1 - 6; 48: 9 - 20). The idea of a remnant, to be saved, is a golden thread extending through the whole book.

· Promise of return, to get them planted in the holy land: (Is. 14: 1; 35:10), (44: 26; 45: 3; 51: 11).

· The Gentiles joining them: (Is. 11: 10; 25: 6), (42: 6; 49: 6; 55: 5).

· A promise of a great king: (Is. 9: 6, 7; 24: 23; 32: 1; 33: 17), (42: 1-. 4; 49: 1 - 12).

· To reign on the holy mountain of God: (2: 2; 11: 9), (56: 7; 57: 13; 65: 11).

· To be a Redeemer and Savior: (1: 27; 25: 9, 10; 35: 4), (41: 14; 53: 5 - 12; 59: 20).

· Use of the symbolic name of Egypt “Rahab” in the two parts: (30:7), (51: 9).

As to analogies and literate style of writing:

· Numerous uses of light and darkness, to symbolize knowledge and ignorance. Light allegorically used, at least 18 times; darkness 6 times; and comparing the two 9 times: (Is. 5: 20, 30; 13: 10), (42:16; 50: 10; 58: 10; 59: 9; 60: 1 - 3).

· Use of blindness and deafness in similar cases: (Is. 6: 1029: 10, 18; 22: 3; 35: 5), (42: 7, 16, 18, 19; 43: 8; 44: 18; 56: 9).

· Portraying humanity as a flower or a plant leaf, which would soon fade: (Is. 1: 30; 18: 15), (40: 7; 64: 6).

· Likening reform to lifting up a banner: (Is. 11: 12; 18: 3), (49: 22; 62: 10; 66: 19).

· Calling the Messiah a “Rod” or “Branch”: (Is. 11: 1, 2), (53: 2).

· The Messianic era as that of water (rivers and streams): (Is. 30: 25; 33: 21; 35: 6), (41: 17, 18; 43: 19, 20; 55: 1; 58: 11; 65: 12).

· Likening God to a potter, and man to a pot of clay: (Is. 29: 16), (45:9; 64: 8).

· Likening Jerusalem to a tent with anchoring stakes: (Is. 32: 20), (54:2).

· Likening the refining of Israel to that of silver: (Is. 1: 25), (48: 10).


These are few of numerous expressions that are common to both the first 39 chapters and the rest of the book, which indicates its unity, and being written by one and the same author. It is to be noticed, that not a single chapter in the whole book, was without such splendid artistic style of narration, especially in its original Hebrew version, which gives them a particular splendor.


Yet, in case there are some difference in style, between the first group of chapters (1 to 39), and the second (40 to 66), that would be only natural, if we take into consideration, the possibility of development of style of the same author, along the successive stages of his life, especially Isaiah, with his long life of prophecy, that extended for about 60 years.

7. The author of the two sections appears to be quite knowledgeable of the history of his people.

8. The author of the second section (chapters 40 to 66) is not, as critics claim, one who lived in the land of captivity, but, on the contrary, he was obviously living in the holy land; and as H. Bullima says,

a) While Jeremiah mentions the name ‘Babylon’ more than 160 times, we find it mentioned by Isaiah in these 27 chapters (40 - 66) of his book, only 3 times. Isaiah never referred to the cities, villages or castles surrounding Babylon. As to Canaan, on the other hand, references are numerous.

b) The author does not refer to the nations surrounding Babylon, while he does to the mountains, hills, rocks, caves, mountainous roads, and valleys of Canaan.

c) He refers to types of rocks, not found in Babylon; but in Canaan: (Is. 48: 19; 57: 6; 62: 10; 51: 1; 50: 7).

d) As to plants, he mentioned only one kind of Babylon trees, the ‘willows’ (44: 4), while he mentioned the various kinds of trees of Canaan several times.

e) As to wood, while palm trees are used for construction as well as fuel in Babylon, Isaiah refers to trees of Canaan as: cedars, cypress, oak, and pine (Is. 44: 13 - 16).

f) These chapters did not mention any of the crops of Babylon, but only those of Canaan.

g) More than 25 kinds of animals, birds, and fish, are mentioned in these chapters, none of which live in Babylon.

h) Speaking of idols, he referred to them as set under trees (57:5 - 7), in caves, and on mountains and hills. This might be true as far as Canaan is concerned; but, in Babylon, on the other hand, idols used to be set only in massive magnificent temples.

i) In all his numerous narrations, he never mentioned the well famed world wonders of Babylon, as for examples its walls, unique in their thickness, the temple of Beel, the Neriglisser royal palace, and the (hanging) gardens.


From all that, it is evident that the author of this book, lived in Canaan, and not in the land of captivity, as claimed by the critics, who tend to separate chapters 40 to 60 from the rest of the book, assuming their author to be a different Isaiah, who lived in the land of captivity, in a later time.

THE MILLENNIUM’S INTERPRETATION OF THE BOOK OF ISAIAH


While the Fathers of the early Church considered the prophesies of Isaiah, as true and honest testimonials to the Person of the Lord Christ, and of His redemptive work, many of the recent exegetes, tend to refer to them, as the ‘millennium’s thought’; believing that his prophesies are, yet to be realized, when the Lord will come to reign 1000 years on earth, prior to the great tribulation. The reasons behind this trend of interpretation are:

a) Interpretation of prophesies in a literal way, as for instance, the restoration of the glory of Zion and Jerusalem, and the conquest of the Savior over the opposing nations and peoples, etc. These concepts are non-biblical, as Zion and Jerusalem, are actually the church of the New Testament, called ‘The New Israel.’ As to conquest over enemies, it symbolizes His conquest over the powers of darkness through the cross.

b) They failed to comprehend, that the Lord had already reigned through His cross, over the hearts, and established His Kingdom, filled with unutterable joy and peace.

c) That Satan had already been bound, for believers, through the cross; and we had been given authority “over serpents and scorpions” [See our interpretation of the book of Revelation, chapter 19].

SECTIONS OF THE BOOK OF ISAIAH


According to Jewish scholars, and to Fathers of the early Church, the prophecies mentioned in this book, came according to the order they were proclaimed to the prophet; while some of the recent critics, refuse this point of view.

· Prophecies in the days of Uzziah 
Isaiah 1- 5.

· Prophecies in the days of Jotham 
Isaiah 6.

· Prophecies in the days of Ahaz 
Isaiah 7-14.

· Prophecies in the days of Hezekiah 
Isaiah 15 - 66.


This book, according to its subjects, could be classified into three integrated sections that demonstrate God’s redemptive work. In the first section, the prophet proclaims God’s chastisement of humanity as a whole, Jews and Gentiles, on the ground that human nature got corrupted, and became in need of divine intervention to sanctify it. In the second section, the Holy One proclaims the possibility of conquest over enemies (the devil and his hosts), on death, and on the ‘ego’ attitude, through God Himself. This section is historical and prophetical, revealing that the victory we enjoy, is realized through the Son of David, who dies, and rises again [the story of King Hezekiah, who was granted an extra 15 years of life, symbolizes the death and resurrection of Christ.] In the third section, God proclaims the enjoyment of salvation, in its wide concept, by humanity-namely, the fellowship of divine glory, through the passion and crucifixion of Christ.

These three sections are:

(1) The Holy Chastiser: Is. 1-35

a. Prophecies concerning Judah and Jerusalem 1- 12.

b. Prophecies concerning surrounding nations 13 - 23.

c. Prophecies concerning the world 24 - 35.

(2) The Holy Grantor of victory: Is. 36-39

a. Victory over enemies 36 - 37.

b. Victory over death 38.

c. Victory over the “ego” 39.

(3) The Holy Comforter through salvation: Is. 40-66

a. “Comfort, comfort, My people” 40 - 44.

b. Cyrus’ attacks Babylon 45 - 47.

c. Talks of salvation 48 – 59.

d. Establishing the new city of the Lord 60 – 66.


Some scholars believe that this book represents the Holy Bible as a whole, with its two Testaments: Its first section (chapters 1 to 39) deals with the conditions that prevailed in old Israel, the extent of its corruption and the need of the whole world for a Divine Savior, representing the Old Testament. The remaining 27 chapters (40 to 66), on the other hand, refer to the 27 books of the New Testament that very clearly deal with the mystery of redemption, proclaim the Messianic Kingdom, and the gift of the Holy Spirit to establish the new city of the Lord.


NAME: ____________________________ 
first                                                 last                                                 .
Isaiah 
[image: image1.png] Verse to Memorize: 
	If you are willing and obedient you shall eat the good of the land.

Isaiah 1:19


1. Isaiah is the first of 4 great prophets, who include _____________, _____________, _____________, & _____________.
2. What are the most prominent messages in the Book of Isaiah?

3. In Isaiah’s prophecy, what were the Seraphs singing?

4. Mention a prophecy from the Book of Isaiah about the coming of the Savior:

5. Mention Isaiah’s prophecy regarding John the Baptist:
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