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The Mormons( 
Lesson Outline: 
Mormonism grew during a period of great change and social turmoil in America, the early nineteenth century. 

I. Joseph Smith - Prophet or Profiteer? 


This atmosphere of religious turmoil permitted Joseph Smith, Jr., an obscure man with little formal education, to gain a following for his claim to be a prophet of God with a mission to restore true Christianity. 


Born in Sharon, Vermont, on December 23, 1805, Joseph Smith, Jr., moved in 1816 with his father and mother, Joseph Sr. and Lucy Smith, and his eight brothers and sisters to Palmyra, New York, in the heart of this area of religious ferment, There the elder Smith eked out a living as a farmer and peddler while spending his spare time looking for buried treasure or counterfeiting his own money. As he grew to adulthood, Joseph Jr. followed his father’s example, claiming to locate buried riches with the help of a “peep stone.” 


Stimulated perhaps by the religious excitement of his new home, Smith began to claim special visions, and shifted his concerns from the search for buried treasure to the proclamation of his new religion. In 1820, he claimed to have received a visitation by God the Father and Jesus Christ instructing him to avoid the rival religions fighting for men’s souls in the area (such as Methodism and Presbyterianism), for they had forsaken the true Gospel. Three years later, an angel named Moroni supposedly appeared to lead him to the location of a set of buried golden plates containing the writings of the ancient inhabitants of North America. Aided by a set of large spectacles, the Urim and Thummim, which allowed him to read the “Reformed Egyptian” of the plates, Smith translated and published their contents as The Book of Mormon in 1830. 


Smith’s followers consider The Book of Mormon, a collection of fifteen books, which tell the story of two ancient peoples that immigrated to America from the Middle East long before the birth of Christ, a part of Holy Scripture. The first people, the Jaredites crossed the Atlantic in eight barges and settled in Central America over two thousand years before Christ. In the New World, they established a great civilization. However, a terrible civil war resulted in the complete destruction of this ancient people. According to the Mormons, the prophet Ether left the record of their history on twenty-four plates which form the Book of Ether in the Mormon Bible. 


The second people, the followers of the prophet Lehi, fled Jerusalem in 600 B.C. and settled on the West Coast of South America. However, Laman, one of the sons of the prophet, rebelled against God and became an outcast along with his family. The sons of Laman, whom God punished for their sins by turning their skin dark, are the ancestors of the American Indians. Lehi’s other son, Nephi, followed the path of righteousness and led his people to establish a great civilization in Central and North America. 


Indeed, the descendants of Nephi were so holy that Jesus Christ Himself descended from heaven in A.D. 34 to preach to them and to establish the church in the New World. However, the wicked descendants of Laman grew stronger and destroyed the descendants of Nephi in a terrible battle in AD. 385. Moroni, the only survivor of this holocaust, recorded their history and buried it with the plates of Ether in Hill Cumorah, where Joseph Smith claimed to have found them in 1823-24. 


No credible archeologist or anthropologist has found the slightest evidence to support the fantastic story of The Book of Mormon. Indeed, all authorities agree that the Native Americans are descended from Asiatic peoples who moved into the New World from Siberia through Alaska. The canonical Scriptures give no indication that ancient Jews migrated to the New World, or that Jesus Christ ever visited America. There is no record of the existence of such a language as “Reformed Egyptian,” much less of its use in America. 


Suspiciously large portions of The Book of Mormon appear to be crudely reworded selections from the King James Bible. Indeed, there is very strong evidence that the real source of The Book of Mormon is the imagination of Joseph Smith, rather than a mysterious set of gold tablets. Significantly, the Mormons cannot produce the golden plates as evidence of the truth of Smith’s claims, for they no longer exist. There is even considerable reason to believe that Smith actually rewrote an unpublished novel by Solomon Spaulding entitled The Manuscript Found, using it as the basis for The Book of Mormon. 

Spaulding, a retired Presbyterian minister, submitted his work to a publisher in Pittsburgh shortly before his death in 1316. Sidney Rigdon, an early associate of Smith, visited the printing house that year and showed a copy of Spaulding’s manuscript to several friends. Although the original work has disappeared, several of Spaulding’s relatives and friends have testified to the great similarity between The Manuscript Found and The Book of Mormon. 

Regardless of whether The Book of Mormon came solely from Smith’s vivid imagination or from Spaulding’s work of fiction, the Mormon prophet utilized his claim of access to the mysterious golden tablets for personal gain. As a result, he became the leader of a growing religious movement that was much more successful than his fruitless efforts to discover buried treasure. So great was Smith’s desire for financial profit from his works that he persuaded one gullible follower, Matthew Harris, to mortgage his farm to finance the publication of the original edition of The Book of Mormon on March 26, 1830. 


Smith also claimed that God spoke directly to him. Along with The Book of Mormon, Smith’s prophecies and sermons, published in Doctrine and Covenants, The Pearl of Great Price, and The Teachings of Joseph Smith, form the basis for Mormon doctrine On May 15, 1829, Smith and Oliver Cowdery claimed Saint John the Baptist conferred on them the Aaronic Priesthood. A few days later, they asserted that Saints Peter, James, and John came down from heaven to admit them to the higher Melehizedek Priesthood. 


Smith gathered five followers and organized the Church of Jesus Christ of Latter Day Saints on April 6, 1830, in Fayette, New York. Stimulated by the publication of The Book of Mormon, the small group grew swiftly and moved to Kirkland, Ohio, where they formed themselves into a commune. 


From Kirkland, the infant Mormon Church spread to other cities, including independence, Missouri. Here, Smith ordered the faithful to purchase land on the basis of a vision that Christ would establish His temple there following the Second Coming. Naturally, Smith, who did not hesitate to condemn all other churches as “apostate,” aroused a great deal of opposition. 


Finally, Smith and his followers organized a town of their own in Nauvoo, Illinois. However, criticism of the new religion continued to grow, especially following Smith’s “revelation” of July 12, 1843, sanctioning polygamy. In an effort to crush opposition, Smith and his followers destroyed the plant of a newspaper that had published several critical articles. As a result, the “prophet” found himself in jail. However, the bars failed to protect him from the enraged populace, which attacked the prison and killed Smith on June 27, 1844. 
Go West, Young Man

Following the “martyrdom” of their leader, the Mormons fell into a struggle between the various claimants to the leadership of the movement. After an unsuccessful attempt by Sidney Rigdon to claim the mantle of the prophet, Brigham Young emerged as the leader of the largest faction of Mormons. Young believed that Mormons could never practice their faith unmolested while surrounded by followers of other religions. Therefore, he led thousands in a grueling trek across the wilderness to Salt Lake City, Utah. Those who rejected Young’s leadership, especially following the introduction of polygamy, formed two smaller groups: The Reorganized Church of Jesus Christ of Latter Day Saints and the Church of Christ (Temple Lot) in Independence. Young, who eventually had twenty-five wives, was a brilliant leader. He presided over the transformation of a desert wasteland into a well-planned city, and left an organization of 140,000 at his death in 1877. 


Today, the Church of Jesus Christ of Latter Day Saints claims a membership of over two million throughout the world. Still centered in Salt Lake City, the Mormon Church consists of over six thousand parishes, called wards, which are organized into “stakes.” Advised by a council of twelve “apostles,” the president of the church exercises absolute authority and is considered a spokesman for God by the faithful. 


In addition to its religious activities, the Mormon Church sponsors a very effective social services program for its members. “Storehouses,” a remnant of the movement’s origins in the age of communes, provide food and clothing for members in need. The body sends out thousands of missionaries, young men who give a year or two to spread their faith. Known for their white shirts, black ties, and bicycles, they go door to door in an effort to bring others into the Mormon fold. 

II. The Mormon God 


Based largely on the revelations by Joseph Smith, Mormon doctrine is radically different from traditional Christian doctrine. Like the Jehovah’s Witnesses, the Mormons reject the orthodox doctrine of the Trinity. Ridiculing traditional monotheism, Smith believed that the god of this world is nothing but one of the many gods who populate the heavens. 


Smith taught that the god of this world, the Elohim of the Old Testament, is really an exalted man who lived on a planet and had a father like any other man. Elohim is not a spirit, but possesses a human body of flesh and bones. Indeed, materialism is so important to Mormons that they affirm the eternity of matter and deny its creation by Elohim or any other god. The Father of this world, identified as Adam by some Mormon theologians, achieved godhood and sired a race of spiritual children. The Father has not reached perfection, but is in a state of constant growth. 


Although Mormonism rejects the traditional doctrine of the Trinity, the followers of this religion believe in the existence of the Son and the Holy Spirit. However, they insist that these are separate from the Father, not “one in essence and undivided” as Orthodoxy teaches. Mormons believe that Christ is not the Only Begotten Son of God, but merely the firstborn of the Father and the elder brother of the human race. Identifying Christ as the Jehovah of the Old Testament, the Mormons believe that He organized creation at the command of His Father, Elohim. 


Following the fall of man, Christ came to earth to offer Himself as a sacrifice on the Cross to save fallen mankind from eternal death. The Holy Spirit of Mormonism is a separate entity, which acts as the agent of Elohim in managing creation. Mormons believe that all humans are actually sons of god, and that their existence began long before physical birth. 


According to their doctrine, Elohim gave birth to many spiritual children, some of whom became men and some of whom continue to serve as angels until their physical birth. Before the organization of this world, Elohim met with his spiritual children to plan a place for their dwelling, so that they might grow into godhood as he had done. As a result, the earth came into being. 


However, Lucifer and a third of the sons of god rejected Elohim’s plan and were cast out of heaven. Unable to assume physical bodies, necessary for their exaltation to godhood, they became disembodied spirits. Those who obeyed Elohim were allowed to come to earth to assume bodies so that they might grow into godhood. Adam was the first spirit to receive a body and became the father of mankind. However, his wife Eve fell through the temptation of Satan, thereby presenting Adam with a dilemma. 


His mission was to have children by Eve to provide bodies for the spiritual children of Elohim. However, through her fall by eating of the forbidden fruit, Eve became mortal and her children would be mortal. Adam, according to Smith, unselfishly chose to become mortal himself by sin so that he might fulfill the Father’s command to have children. Therefore, according to Mormon theology, every person born into this world consists of two parts. The first is the spirit, which was born of Elohim before the organization of this world. The second is the corrupt body inherited from Adam and Eve. 


Because of the greatness of Christ’s sacrifice on the Cross, Mormons believe that all mankind will have the opportunity to gain salvation. Following death, every person will await the Last Judgment in an intermediate place called Paradise. There the dead will have a chance to repent of their sins and become Latter Day Saints. The Mormons practice the baptism of the dead by proxy as a means to assist those in Paradise to become members of their church. 


Following the Last judgment, only those who knowingly rejected Christ will spend eternity in perdition with Satan and his angels. The rest of mankind will inherit one of the three degrees of “Glory.” Those who did not become Christians and who lived evil lives will spend eternity in the “Telestial Kingdom.” There, separated from Christ, they will receive the just rewards for their sins. Those who lived righteous lives and who became Christians following death will inherit the “Terrestrial Kingdom.” Spending eternity in the presence of Christ, they will, however, be deprived of fellowship with Elohim and full exaltation to godhood. 


Finally, the righteous Christians will be raised to the “Celestial Kingdom.” There, in the presence of Elohim, they will share in his glory and will become gods themselves. Those in the Celestial Kingdom will even be able to have spirit children and to become gods of their own worlds, just as Elohim became the god of this world. 


In order for a person to enter into the highest level of the Celestial Kingdom, he must fulfill certain obligations. He must be baptized by immersion in the name of “the Father, the Son, and the Holy Ghost,” and must receive the Holy Spirit by the laying on of hands from an elder in the Mormon Church. Every person aspiring to godhood must also enter into a “celestial marriage” for eternity in a special ceremony in a Mormon Temple. 


As gods, men and women in the Celestial Kingdom will be able to give birth to their own spiritual children and organize their own worlds for them - just as Elohim became the god of this world, which he populated with his own spiritual sons and daughters. 

III. The Priesthood and the Temple 


Mormonism places great emphasis on its priesthood, claiming to be a restoration of the true Church by virtue of its exclusive possession of the Melchizedek Priesthood. Before a person may advance to the higher priesthood, he must first pass through the three ranks of the lower Aaronic Priesthood. Named after the first Jewish High Priest, Aaron, the lesser priesthood of Mormonism consists of deacons, teachers, and priests. 


Following advancement through the Aaronic Priesthood, a man is eligible to enter the Melchizedek Priesthood. Named for Melchizedek of Genesis, the higher priesthood of Mormonism consists of five levels: elders, seventies, high priests, patriarchs, and apostles. In each area one high priest has the office of bishop of the ward, a group of stakes. One high priest serves as the chief executive officer of the Mormon Church, the First President, who is believed to possess special prophetic powers and to act as a spokesman for God. Twelve apostles form a council to advise the First President. 


The temples are central to the exercise of the Mormon priesthood. Here, in absolute secrecy, the faithful participate in elaborate ceremonies, complete with secret handshakes and special clothing, to receive the Endowments of the Priesthood and to be married for eternity. They also participate in baptism, ordination, and even marriage services for the departed. Mormons wish to extend the blessings of their faith to their ancestors and spend a great deal of time and effort in extensive genealogical research to learn the names of their ancestors. Then they are united in celestial marriage and prepared for exaltation to godhood in the world to come. 


The Mormons have built sixteen temples, twelve in the United States and others in Canada, England, Switzerland, and New Zealand. The most famous temple is in Salt Lake City, the headquarters of the Mormon Church. Only members of the church in good standing may enter a temple, and no part of the ceremony may be disclosed to an outsider. Thus, like the ancient Gnostics, the Mormons teach that only those who are admitted to secret knowledge can achieve the highest level of salvation. 


Actually, the rites of Mormon temples bear no resemblance to the worship of the temple of ancient Jerusalem or to the worship of any Christian Church. There is no praise of God or reading from Holy Scripture, or any other act usually associated with worship. Indeed, the services are more like the initiation rites of a fraternal organization than services of worship. Significantly, Joseph Smith, Jr., the author of the temple rites of Mormonism, was himself a thirty-second degree Mason. 

IV. Recycled Gnosticism 


Although there are important differences between ancient Gnosticism and Mormonism, the similarities are striking. They both replace biblical Christianity with a very elaborate set of legends and esoteric teachings found, for Mormons, in the fanciful tales of The Book of Mormon and the teachings of Joseph Smith. 


Like some ancient Gnostics, Mormons believe in the preexistence of souls, a doctrine contrary to Scripture and condemned by the Church at the Fifth Ecumenical Council, Constantinople II in AD 553. The secrecy of the temple rites of Mormonism is parallel to the secret knowledge of ancient Gnosticism. 


However, Mormonism differs from ancient Gnosticism in one major way. Gnosticism considered the physical world so evil that many Gnostics denied the Incarnation, teaching instead that Christ only seemed to have a physical body (a doctrine called Docetism). The Latter Day Saints, on the other hand, exalt matter over spirit, believing that matter is eternal. 


Although the Scriptures teach that God is spirit (John 4:24), the Latter Day Saints believe that God has a body of flesh and bones. Indeed, they believe that the god of this world is an exalted man who became a god. Finally, they believe that by following the beliefs and practices of the Mormon religion, they too may become gods ruling over their own worlds. 

Conclusion: 


We have to know and understand our faith first and strengthen our spirit before we engage in any interaction with a member of the cults. It is important that we arm ourselves with the verses that answer their misconceptions of the Bible and Jesus Christ. 

Applications: 

· Search for verses that support the divinity of Christ and the Trinity. 

· Search for verses to support the importance of each Church Sacrament. 



Church of Jesus Christ of Latter-day Saints (The Mormons)(
Historical Perspective

The Church of Jesus Christ of Latter-day Saints is distinctive among all the religious cults and sects active in the United States in that it has by far the most fascinating history, and one worthy of consideration by all students of religions originating on the American continent.

The Latter-day Saints, as they are commonly called, are divided into two major groups, The Church of Jesus Christ of Latter-day Saints (the Mormons), with headquarters in Salt Lake City, Utah, and The Reorganized Church of Jesus Christ of Latter Day Saints with headquarters in Independence, Missouri. Today, over 167 years after the movement’s founding, the Mormons own considerable stock in the agricultural and industrial wealth of America and circle the earth in missionary activities, energetically rivaling evangelical Christianity. The former group, which is the main concern of this chapter, claims a membership in excess of nine million (Ensign Magazine, May 1995, 22). The Reorganized Church has just over 240,000 members worldwide and has won acceptance in some quarters as a “sect of fundamentalism.” The Reorganized Church, which rejects the name “Mormon,” is briefly reviewed in this chapter, but there can be little doubt that it is composed of a zealous group of dedicated people. They irritate the Utah Mormon Church consistently by pointing out that court decisions have established their claim that they are the true church and Utah the schismatic. From its founding, the Mormon Church has been characterized by thriftiness, zeal, and an admirable missionary spirit, as even before the advent of World War II, it had more than 2,000 missionaries active on all the mission fields of the world. Since the close of World War II, however, and in keeping with the acceleration of cult propaganda everywhere, the Mormons have around 50,000 “missionaries” active today.

The missionary effort of the Mormon Church is seldom matched by any other religious endeavor. The young Mormon children are taught from primary age onward that it is their duty to the church to serve a mission following high school. The entire missionary force is broken down into the following percentages: 75 percent single males, 19 percent single females, and 6 percent married couples.

One interesting fact, however, accounts for this large missionary force, and that is the practice of the Mormon Church to encourage its most promising young people, boys aged nineteen and older and girls aged twenty-one and older, to perform missionary work. Only in recent years did the Mormon Church begin to subsidize the expenses of their American and Canadian missionaries.

Membership in the Mormon Church now increases each year at an average rate of 300,000 conversions and 75,000 children’s baptisms. The Mormons have a birthrate of 28.1 per thousand, in contrast to the average 15.9 birthrate of the United States.6-1 According to the teaching of the Mormon Church, Mormons are to preserve their bodies always in the best of health and are cautioned against the use of tobacco and alcohol, and even the drinking of tea, coffee, and other caffeine-bearing drinks, such as Coca-Cola. Strongly insistent upon the Old Testament principle of tithing, the Mormon Church requires all temple Mormons and requests members to meet the biblical one-tenth of their gross income.

The facts and figures for the wealth of the Mormon Church have been carefully guarded for years. However, in 1991 the Arizona Republic newspaper ran a series entitled “Mormon Inc. Finances & Faith,” which estimated that the Mormon Church conservatively “collects about $4.3 billion from its members a year plus $400 million from its many enterprises.” Stating that “only a few church officials know how the money is spent,” the articles maintained that the church’s investment portfolio “easily exceeds $5 billion, including $1 billion in stocks and bonds and another $1 billion in real estate. The reader should bear in mind that the Mormons put this money to good use in the expansion of their church, a truth borne out by the fact that the church is rapidly expanding its real estate holdings, both for commercial and ecclesiastical purposes. The “Saints” now have around fifty temples in operation, with many more either in design or under construction on every continent on the globe. The Mormon university in Utah, Brigham Young University, boasts more than 37,000 students on two campuses.

Promulgated as it is by determined, zealous, missionary-minded people who have a practical religion of “good works” and clean living, the Mormons each year spend millions of dollars in the circulation of the writings and teachings of their prophets and apostles, while proselytizing any and all listeners regardless of church affiliation.6-2 In addition to their regular tithing fund, the Mormon Church also encourages what it terms “fast offerings.” This unusual practice involves the giving up of two meals on the first Sunday of each month, the price of which is turned over to the church as a voluntary contribution to support and feed the poor.

Since education ranks high in Mormon circles, the existence of their “seminary” and “institute” programs for high school and college students with an enrollment of over half a million is what could be expected of such systematic growth. The church also has more than fifty schools outside of the United States, most of which are in Mexico and the South Pacific.

Mormonism, then, is not one of the cults tending to appeal merely to the uneducated, as for the most part Jehovah’s Witnesses do, but instead it exalts education, which results in huge amounts of printed propaganda flowing from its presses in the millions of copies annually. The Mormons are also great chapel and temple builders, temples being reserved for the solemnization of “celestial” marriages, sealings, plus proxy baptisms and other ordinances for the dead (nearly 5.5 million sacred endowment rituals performed in 1993 alone). Such temples are forbidden to “Gentiles” (a Mormon term for all non-Mormons) and are truly beautiful buildings, usually extremely costly both in construction and furnishings. Along with their strong emphasis on education, the Mormons believe in sports, hobbies, dramatics, music, homemaking courses for prospective brides, dances, and dramatic festivals. The Mormon organization that sponsors a good deal of this is known as the Mutual Improvement Association, and has sponsored literally thousands and thousands of dances and other programs designed to attract and entertain young people. Each Mormon dance is begun with prayer and closed with the singing of a hymn. Mormonism does all that is humanly possible to make its church organization a home away from home for Mormon children and young people, and its low level of juvenile delinquency is in a marked proportion among Mormons, testifying to the success of the church-centered program.6-3
Emphasizing as they do the importance of missions, the Mormon Tabernacle Choir has become famous and is well known to all radio listeners. The choir contains 350 singers and has a repertoire of hundreds of anthems. The Mormon Tabernacle Choir began network broadcasting in 1929. Those who would tend to write off the Mormons as an influential force in the United States would do well to remember that Mormons have more adherents listed in Who’s Who in America than any other one religion, and this also holds true for the scientific honor societies of our nation. Mormon leaders have become powerful in almost all branches of American government, headed by former Secretary of Agriculture Ezra Taft Benson, the late thirteenth prophet of the Mormon Church; former Treasury Secretary David M. Kennedy; former Treasurers Angela (Bay) Buchanan and the late Ivy Baker Priest; former Education Secretary Terrel H. Bell; former Michigan governor George Romney; Marriner S. Eccles; numerous U.S. ambassadors; and dozens of U.S. senators and representatives, to name but a few. Far from being an organization of minor influence, the Mormons are indeed a potent political and social force to be reckoned with, a fact that few informed persons would doubt.

Church Organization

The organization and general administration of the Mormon Church is directed by its “General Authorities.” At the top is the First Presidency (presently composed of eighty-five-year-old “prophet” Gordon B. Hinckley and two “counselors”), assisted by a “Council of Twelve” apostles, the “First Quorum of the Seventy,” the “Second Quorum of the Seventy,” and its Presidency, a “Presiding Bishopric,” and the Patriarch of the church. All authority resides in the Mormon “priesthood,” established under the titles “Aaronic” (lesser) and “Melchizedek” (higher). To the Aaronic priesthood belongs nearly every active male Mormon twelve years of age or over, and if “worthy” these are ordained to the Melchizedek priesthood at age eighteen. The Mormon Church administration is divided into territories made up of “wards” and “stakes,” the former consisting of from five hundred to a thousand people. Each ward is presided over by a bishop and his two counselors. The wards are all consolidated into stakes, each of which is supervised by a stake president and two counselors, aided in turn by twelve high priests known as the “stake high council.” At the beginning of 1995, there were approximately 21,774 wards and branches, 2,008 stakes, and 303 missions functioning in the Mormon Church. The various auxiliary groups form a powerful coalition for mutual assistance among Mormons, and it is noteworthy that during the Depression in 1929, the Mormon “Bishop’s storehouse” saw to it faithfully that few worthy members were in want of the necessities of life.

In their missionary program the Mormons continue to manifest great zeal and quote the Bible profusely. Thus it is that many true Christians have often been literally quoted into silence by the clever disciples of Joseph Smith and Brigham Young, who flourish a pseudo-mastery of Scripture before the uninformed Christian’s dazzled eyes and confuse him, sometimes beyond description.

In common with most cults, Mormonism has had its siege of persecutions and slander, but unlike many of the other cults who prefer to “let sleeping dogs lie,” the Mormons have attempted at times to defend their “prophets.” This has led them into more than one precarious historical dilemma.6-4
The young and boastful Joseph Smith went on record with outlandish statements that later proved to be a trouble source for the Mormon Church. Examination of three examples will suffice. Joseph Smith once said, “No man knows my history,” which statement caused endless suspicion by Mormon historians and non-Mormons who began researching Joseph Smith’s background and found dozens of improprieties ranging from occult peep-stone seeking, treasure digging, adultery before the polygamy prophecy, and financial schemes. In another instance, Joseph Smith proclaimed “the Book of Mormon is the most correct of any book on the earth,” which has been amply refuted by both Mormon scholars and Christian apologists. Another regrettable statement made by Smith was, “I have more to boast of than ever any man had. I am the only man that has ever been able to keep a whole church together since the days of Adam. A large majority of the whole have stood by me. Neither Paul, Peter, nor Jesus ever did it. I boast that no man ever did such a work as I. The followers of Jesus ran away from Him; but the Latter-day Saints never ran away from me yet” (History of the Church, 6:408–409).

The average active Mormon is usually marked by many sound moral traits. He is generally amiable, almost always hospitable, and extremely devoted to his family and to the teachings of his church. Sad to say, however, the great majority of Mormons are in almost total ignorance of the shady historical and theological sources of their religion. They are openly shocked at times when the unglamorous and definitely unchristian background of the Mormon Church is revealed to them. This little known facet of Mormonism is “a side of the coin” that innumerable Mormon historians have for years either hidden from their people or glossed over in an attempt to suppress certain verifiable and damaging historical evidences. Such evidence the author has elected to review in the interest of obtaining a full picture of Joseph Smith’s religion.

Early Mormon History

The seeds of what was later to become the Mormon religion were incubated in the mind of one Joseph Smith Jr., “The Prophet,” better known to residents of Palmyra, New York, as just plain “Joe Smith.”

Born in Sharon, Vermont, December 23, 1805, fourth child of Lucy and Joseph Smith, the future Mormon prophet entered the world with the proverbial “two strikes” against him in the person of his father and his environment.

Joseph Smith Sr. was a mystic, a man who spent much of his time digging for imaginary buried treasure. This fact is, of course, well known to any informed student of Mormonism. Former Mormon historian Dr. D. Michael Quinn has thoroughly documented the fact that both Joseph Smith Sr. and Joseph Smith Jr. were avid treasure-seekers. In his book entitled Early Mormonism and the Magic World View (1987), Quinn writes, “Joseph Smith, the founding prophet and president of the new church organized on 6 April 1830, had unquestionably participated in treasure-seeking and seer-stone divination and had apparently also used divining rods, talismans, and implements of ritual magic. His father, one of the Eight Witnesses to the divinity of the Book of Mormon and later the church patriarch, had also participated in divining and the quest for treasure.” Quinn states on page 207 that Smith was interested in treasure-seeking even after he became president of the LDS Church and that “occult dimensions of treasure digging was prominent among the first members of the Quorum of the Twelve Apostles, organized in 1835.” In the past, Mormon historians have avoided every indication that Joseph Smith owned a peep stone or seer stone. Dr. Quinn’s aforementioned book includes photographs of actual seer stones owned by Joseph Smith. It should be noted that D. Michael Quinn was excommunicated from the LDS Church, in 1993, after refusing to keep silent about his unflattering research. This newer honesty among Mormon historians is appearing in other books, like the revision of The Story of the Latter-day Saints by J. B. Allen and G. M. Leonard, where they discuss Smith’s “youthful experiments with treasure-seeking”6-5
The mother of the future prophet was as much as her husband the product of the era and her environment, given as she was to extreme religious views and belief in the most trivial of superstitions. Lucy Smith later in her life “authored” a book entitled Biographical Sketches of Joseph Smith and His Progenitors for Many Generations. When published by the Mormon Church in Liverpool, England, however, it incurred the enduring wrath of Brigham Young, the first successor to Smith, who brought about the suppression of the book on the grounds that it contained “many mistakes” and that “should it ever be deemed best to publish these sketches, it will not be done until after they are carefully corrected” (Millennial Star, 17:297–298, personal letter dated January 31, 1885).6-6
Mrs. Smith, of course, was totally incapable of writing such a work, the “ghost writing” being done by a Mrs. Martha Jane Knowlton Coray, who faithfully recorded what came to be known as “Mother Smith’s History.” We will quote from this work as we progress, as we also will the personal history of Joseph Smith Jr. It is merely mentioned now to indicate the contradictory views held by the Mormon Church and by Smith’s mother concerning the prophet’s homelife, background, and religious habits.

We return now to the central character of our survey, Joseph Smith Jr. The year 1820 proved to be the real beginning of the prophet’s call, for in that year he was allegedly the recipient of a marvelous vision in which God the Father and God the Son materialized and spoke to young Smith as he piously prayed in a neighboring wood. The prophet records the incident in great detail in his book The Pearl of Great Price (Joseph Smith—History 1:1–25), wherein he reveals that the two “personages” took a rather dim view of the Christian church, and for that matter of the world at large, and announced that a restoration of true Christianity was needed, and that he, Joseph Smith Jr., had been chosen to launch the new dispensation.

The Mormon Church has always held the position that they alone represent true Christianity. Mormon leaders have consistently taught that after the death of the apostles, true Christianity fell into complete apostasy, making it necessary for a “restoration.” Mormon Apostle Bruce R. McConkie, on page 513 of his book Mormon Doctrine, writes, “Mormonism is Christianity; Christianity is Mormonism … Mormons are true Christians.” In 1995 Mormon Apostle Dallin Oaks stated that the differences between “other Christian churches” and the LDS Church “explain why we send missionaries to other Christians” (Ensign, May 1995, 84).

It is interesting to observe that Smith could not have been too much moved by the heavenly vision, for he shortly took up once again the habit of digging for treasure along with his father and brother, who were determined to unearth treasure by means of “peep stones,” “divining rods,” or just plain digging.6-7
History informs us that the Smith clan never succeeded at these multitudinous attempts at treasure hunting, but innumerable craters in the Vermont and New York countryside testify to their apparent zeal without knowledge.

In later years, the “prophet” greatly regretted these superstitious expeditions of his youth and even went on record as denying that he had ever been a money-digger. Said prophet Smith on one such occasion, “In the month of October, 1825, I hired with an old gentleman by the name of Josiah Stoal, who lived in Chenango County, State of New York. He had heard something of a silver mine having been opened by the Spaniards in Harmony, Susquehanna County, State of Pennsylvania; and had, previous to my hiring to him, been digging in order, if possible, to discover the mine. After I went to live with him, he took me, with the rest of his hands, to dig for the silver mine, at which I continued to work for nearly a month, without success in our undertaking, and finally I prevailed with the old gentleman to cease digging after it. Hence arose the very prevalent story of my having been a money-digger.”6-8
This explanation may suffice to explain the prophet’s treasure-hunting fiascoes to the faithful and to the historically inept; but to those who have access to the facts, it is at once evident that Smith played recklessly, if not fast and loose, with the truth. In fact, it often appeared to be a perfect stranger to him. The main source for promoting skepticism where the veracity of the prophet’s explanation is concerned, however, is from no less an authority than Lucy Smith, his own mother, who, in her account of the very same incident, wrote that Stoal “came for Joseph on account of having heard that he possessed certain means by which he could discern things invisible to the natural eye” (History of Joseph Smith by His Mother, 91–92).

Further evidence, in addition to Mrs. Smith’s statement (and prima facie evidence, at that), proves beyond a reasonable doubt that the prophet was a confirmed “peep-stone” addict, that he took part in and personally supervised numerous treasure-digging expeditions, and further that he claimed supernatural powers that allegedly aided him in these searches. To remove all doubt the reader may have as to Smith’s early treasure-hunting and peep-stone practices, we shall quote two of the best authenticated sources, which we feel will sustain our contention that Smith was regarded as a fraud by those who knew him best. It should also be remembered that Joseph Smith Sr., in an interview later published in Historical Magazine, May 1870, clearly stated that the prophet had been a peep-stone enthusiast and treasure-digger in his youth, and, further, that he had also told fortunes and located lost objects by means of a peep stone and alleged supernatural powers therein. Substantiating Joseph’s father’s account of his rather odd activities is the testimony of the Reverend Dr. John A. Clark after “exhaustive research” in the Smith family’s own neighborhood.

Long before the idea of a Golden Bible entered their minds, in their excursions for money digging … Joe used to be usually their guide, putting into a hat a peculiar stone he had through which he looked to decide where they should begin to dig (Gleanings by the Way, by J. A. Clark, [Philadelphia: W. J. and J. K. Simon, 1842], 225).

The proceedings of a court hearing dated March 20, 1826—New York vs. Joseph Smith—revealed that Joseph Smith “had a certain stone which he had occasionally looked at to determine where hidden treasures in bowels of the earth were … and had looked for Mr. Stoal several times.”6-9 The hearing ruled the defendant guilty of money-digging.

Peep-stone gazing was one of several occult practices deemed illegal in the 1820s. That Joseph Smith’s peep-stone gazing episodes met their challenge with the law is irrefutably documented. The original court bill of 1826, charging Smith with “glass looking,” was discovered by Rev. Wesley P. Walters, in 1971, at the Chenango County Jail, Norwich, New York. The trial for the misdemeanor crime cost two dollars and sixty-eight cents, which Smith apparently paid. A copy of the original court bill is reproduced in Walter Martin’s The Maze of Mormonism (Santa Ana: Vision House, 1978), 37.

In 1820, Joseph Smith Jr. claimed a heavenly vision that he said singled him out as the Lord’s anointed prophet for this dispensation, though it was not until 1823, with the appearance of the angel Moroni at the quaking Smith’s bedside, that Joe began his relationship to the fabulous “golden plates,” or what was to become the Book of Mormon.

According to Smith’s account of this extraordinary revelation, which is recorded in the Pearl of Great Price (Joseph Smith—History, 1:29–54), the angel Moroni, the glorified son of one Mormon, the man for whom the famous book of the same name is entitled, appeared beside Joseph’s bedside and thrice repeated his commission to the allegedly awestruck treasure-hunter. Smith did not write this account down until some years later, but even that fails to excuse the blunder he made in transmitting the angelic proclamation. This confusion appears in the 1851 edition of the Pearl of Great Price, wherein Joseph Smith identifies the messenger as Nephi, an entirely different character found in the Book of Mormon. This unfortunate crossing up of the divine communication system was later remedied by thoughtful Mormon scribes who have exercised great care to ferret out all the historical and factual blunders not readily explainable in the writings of Smith, Young, and other early Mormon writers. In current editions Moroni is identified as the nighttime visitor. However, whether Nephi or Moroni carried the message to Smith apparently makes little difference to the faithful.

The nightmarish blunder of crediting the revelation of the Book of Mormon to Nephi instead of Moroni has never ceased to be a proverbial thorn in the side of Mormon historians. Try as they will, it is impossible to erase it from the handwritten manuscripts of the Mormon Church history, which was supervised by Joseph Smith during his life. A reproduction of the manuscript may be found in Jerald and Sandra Tanner’s Mormonism—Shadow or Reality (Salt Lake City: Utah Lighthouse Ministry, 1987, fifth edition), 136. Later, in 1842, these manuscripts formed the basis of the published history of Mormonism, again, overseen by Smith before his death, where Nephi appears as the revelatory angel, cf. Times and Seasons, vol. 3 (Nauvoo, Ill.: Times and Seasons), 753. The first edition of the Pearl of Great Price (1851), with the subtitle “Choice selections of revelations, translations, and narrations of Joseph Smith,” contained the name Nephi because the unchallenged history of Mormonism had set such a foundation.

In 1827 Smith claimed to receive the golden plates upon which the Book of Mormon is alleged to have been written. Shortly after this historic find, unearthed in the hill Cumorah, near Palmyra, New York, Smith began to “translate” the “reformed Egyptian”6-10 hieroglyphics, inscribed thereupon by means of the “Urim and Thummim,” a type of miraculous spectacles, which the angel Moroni had the foresight to provide for the budding seer. The account of how Smith went about “translating” the plates and of the attendant difficulties with one Martin Harris, his wife, and Professor Charles Anthon, a noted scholar, will be dealt with more fully later in this chapter. However, the plot is obvious to anyone who is even basically informed concerning the real character of Joseph Smith; so we will continue with the prophet’s history.

During the period when Joseph was translating the plates (1827–1829), one Oliver Cowdery, an itinerant schoolteacher, visited Smith at the home of his father-in-law (who after some months, for the sake of his daughter, had received Joseph into his home), where he was duly “converted” to the prophet’s religion and soon after became one of several “scribes” who faithfully wrote down what Joseph said the plates read, in spite of the fact that he and Smith were separated by a curtain during the “translation.” In the course of time, Smith and Cowdery became fast friends, and the progression of the “translation” and spiritual zeal allegedly attained such heights that on May 15, 1829, John the Baptist, in person, was speedily dispatched by Peter, James, and John to the humble state of Pennsylvania with orders to confer the “Aaronic Priesthood” on Joe and Oliver.

This amazing event is recorded in the Pearl of Great Price (Joseph Smith—History, 1:68–73), following which Oliver baptized Joe and vice versa; and they spent time blessing one another and prophesying future events “which should shortly come to pass.” Smith was careful not to be too specific in recording these prophecies, because of the fact that more often than not Mormon prophecies did not come in on schedule, which no doubt accounted for Smith’s hesitancy in alluding to details.

From the now hallowed state of Pennsylvania, immortalized by Smith’s initiation into the priesthood of Aaron by John the Baptist, Joseph returned shortly to the home of Peter Whitmer in Fayette, New York, where he remained until the “translation” from the plates was completed and the Book of Mormon published and copyrighted in the year 1830. On April 6 of the same year, the prophet, in company with his brothers Hyrum and Samuel, Oliver Cowdery, and David and Peter Whitmer Jr., officially founded a “new religious society” entitled “The Church of Christ” (later to be named the Church of the Latter-day Saints [1834], and finally as the Church of Jesus Christ of Latter-day Saints in 1838). Thus it was that one of the more virulent strains of American cults came into existence—Mormonism had begun in earnest.

Following this “momentous” occasion, a conference consisting of thirty men was called by the “prophet” on June 9, 1830. A few months later missionary efforts were decided upon and some of the newly ordained elders were set aside to become missionaries to the Indians. In September 1830, a zealous preacher, Parley P. Pratt, was “converted” to Mormonism, and allegedly in November, Sidney Rigdon, a powerful Campbellite preacher from Ohio, “saw the light” and “converted” more than 100 of his congregation to Smith’s religion, which had begun to take root outside of New York State and Pennsylvania.

Sidney Rigdon and Parley P. Pratt, it should be noted, were almost from the day of their “conversions” slated for greatness in the Mormon hierarchy, as was Orson Pratt; and it is their writings, along with those of Young, Charles Penrose, and James Talmage, which best argue in favor of the Mormon cause, even to this very day. The role Sidney Rigdon played in the Mormon saga will be discussed later, but it must be remembered that Rigdon would eventually be accused of apostasy and excommunicated from the Mormon Church in 1844. Rigdon soared to the heights of inflammatory rhetoric against the citizens of Jackson County, Missouri, when, on Independence Day, 1838, he virtually challenged the whole state to do pitched battle with the “Saints,” who were subsequently terribly persecuted and expelled in November 1838.

Shortly after the original conference meeting in Fayette on April 6, 1830, the nucleus of the Mormon Church moved to Kirtland, Ohio, where in a period of six years they increased to over 16,000 souls. It was from Kirtland that Smith and Rigdon made their initial thrust into Jackson County, Missouri. Joseph and Sidney were no strangers to persecution and suffered the indignity of an old-fashioned “tar-and-feathering,” accompanied by a trip out of town on the proverbial rail. While in Missouri, Smith purchased sixty-three acres, which he deemed “holy ground,” and there marked the exact spot on which he declared that the temple of Zion, the earthly headquarters of the kingdom of Jesus Christ, was eventually to be built. It is an interesting fact of history that one small branch of Mormonism (The Church of Christ, Temple Lot) today owns that temple site and claims that it once refused five million dollars from the Utah church for the “hallowed ground.”

Some of the more prominent divisions of the work of Joseph Smith have survived, though barely, to this day. In the 1990 edition of his book, Divergent Paths of the Restoration, author Steven L. Shields lists well over 100 “restoration” churches that claim Joseph Smith, his first vision, and the Book of Mormon as their foundation. Most of their differences concern his work and revelations following the Book of Mormon. To the far left are those who reject all or nearly all revelations since the early 1830s. These are the Reorganized Church of Jesus Christ of Latter Day Saints (Independence, Missouri), The Church of Christ, Temple Lot (Independence, Missouri), The Church of Christ (Bickerton, Pennsylvania), and other factions. To the far right are the fundamentalist Mormon groups that sustain every revelation of Smith and subsequent prophets through 1890. These often practice polygamy and are mostly located in the Western United States, Canada, and Mexico. Some prominent groups are The Church of the Firstborn, The Order of Enoch, and the communal clans of Johnson, Allred, Barlow, and Musser.

In Kirtland, also, the First Stake of Zion was established and a quorum of twelve apostles was chosen, presided over by a First Presidency of three, supervised by the president, Joseph Smith, the Seer. It appears that the chief reason for the Mormons moving to Kirtland, Ohio, however, was the extreme unpopularity of Smith and his revelations among the people who knew him best and who regarded his new religion as a sham and a hoax, thus hardly recommending them as prospective converts. Smith, of course, had a revelation from God as authorization for the move. In fact, between the years 1831 to 1844, the “prophet” allegedly received well over 135 direct revelations from God, revelations which helped build Kirtland and, later, the Mormon metropolis of Nauvoo, Illinois. Smith’s infamous practice of polygamy was instituted at Kirtland and later confirmed by “divine revelation.” Some misinformed persons have declared that Smith was not a polygamist, but one needs only to search the famous Berrian collection in the New York Public Library for volumes of primary information to the contrary, written by Mormon men and women who lived through many of these experiences and testified to the outright immorality of Smith and the leaders of the Mormon Church. Gradually, of course, polygamy filtered down through the Mormon Church, so that it was necessary for the United States government to threaten complete dissolution as well as to confiscate all Mormon property in order to stamp out the accepted practice.

The “fundamentalist” or polygamist Mormon groups claim no revelation was ever given from God for the disbanding of polygamy. They wholeheartedly reject the 1890 “Manifesto” of Wilford Woodruff, claiming this fourth Mormon prophet apostatized from the revelations of Smith, Young, and Taylor. Fundamentalist Mormons delight in publishing revelations of John Taylor (third prophet) and Mormon apostles of that period who despised the United States government for the sake of polygamy. Most fundamentalist Mormons adhere to obscure teachings abandoned by the Mormon Church, such as the Adam-god and the restoration of Zion in Jackson County, Missouri. It is a matter of historical record that leaders of the Mormon Church were tried and convicted of unlawful cohabitation with plural wives after the 1890 Manifesto. For instance, Heber J. Grant, who would later become Mormonism’s seventh prophet, was fined $100 after pleading guilty to unlawful cohabitation in September 1899. In 1906, sixth LDS President Joseph F. Smith was found guilty of the same and fined $300. Following his plea Smith stated, “When I accepted the manifesto issued by President Wilford Woodruff, I did not understand that I would be expected to abandon and discard my wives” (Deseret Evening News, November 28, 1906).

In 1890, President Wilford Woodruff officially abolished polygamy as a practice of the Mormon Church, one concrete instance, at least, of the fact that the religious convictions of the Mormons were sacrificed for their political and economic survival. The facts still remain that in Kirtland, Nauvoo, Jackson County, etc., the Mormons had a chance to win converts to Smith’s religion because they were strangers and the character of the prophet was unknown in those areas. But in New York, Smith was known by the most uncomplimentary terms, some of which have a direct bearing upon a proper understanding of his character. Pomeroy Tucker, in his classic work The Origin, Rise, and Progress of Mormonism (New York, 1861), collected a number of duly sworn statements by neighbors of the Smith family and by acquaintances of Joseph Smith Jr., particularly. According to the unanimous consensus of those who testified at the time, Joseph Smith Jr. was known for “his habits of exaggeration and untruthfulness … by reason of his extravagances of statement, his word was received with the least confidence by those who knew him best. He could utter the most palpable exaggeration or marvelous absurdity with the utmost apparent gravity” (p. 16).

One of the most interesting statements concerning the early life of the Smith family and of Joseph Jr. was obtained by E. D. Howe, a contemporary of Smith’s, who did tremendous research during Joseph’s lifetime. Smith himself never dared to answer Howe’s charges, though they were well known to him, so great was the weight of contemporary evidence.

Mr. Howe obtained a statement signed by sixty-two residents of Palmyra, New York, one that cannot be ignored by any serious student of Mormonism:

We, the undersigned, have been acquainted with the Smith family for a number of years while they resided near this place, and we have no hesitation in saying that we consider them destitute of that moral character which ought to entitle them to the confidence of any community. They were particularly famous for visionary projects, spent much of their time in diggings for money, which they pretended was hid in the earth; and to this day, large excavations may be seen in the earth, not far from their residence, where they used to spend their time in digging for hidden treasures. Joseph Smith Sr., and his son Joseph, were in particular considered entirely destitute of moral character and addicted to vicious habits (Mormonism Unveiled [Painsville, Ohio, 1834], 261).

Mormons attempt to dissuade members from Howe’s research by pretending that his publication resulted from the revengeful vendetta of one Dr. Philastus Hurlbut (sometimes spelled Harlburt), a Mormon excommunicated in 1833. The fact that Howe published stories that were publicly circulated previous to Hurlbut’s excommunication is incontestable, despite Hurlbut’s assistance in research.

Some persons reading this may feel that it is unfair to quote only one side of the story; what about those who are favorable to the Mormons, they will ask. In answer to this, the amazing fact is that there exists no contemporary pro-Mormon statements from reliable and informed sources who knew the Smith family and Joseph intimately. It has only been the over-wise Mormon historians, utilizing hindsight over a hundred-year period, who have been able to even seriously challenge the evidence of the neighbors, Joseph’s father-in-law, and many ex-Mormons who knew what was going on and went on record with the evidence that not even Mormon historians have bothered to dispute.

As the Mormons grew and prospered in Nauvoo, Illinois, and as the practice of polygamy began to be known by the wider Mormon community and outsiders as well, increasing distrust of prophet Smith multiplied, especially after one of his former assistants, John C. Bennett, boldly exposed the practice of polygamy in Nauvoo. When the prophet (or “general,” as he liked to be known in this phase of his career) could tolerate this mounting criticism no more and ordered the destruction of its most threatening mouthpiece, an anti-Mormon publication entitled The Nauvoo Expositor, the State of Illinois intervened. The “prophet” and his brother, Hyrum, were placed in a jail in Carthage, Illinois, to await trial for their part in the wrecking of the Expositor. However, on June 27, 1844, a mob comprised of some two hundred persons6-11 stormed the Carthage jail and brutally murdered Smith and his brother, Hyrum, thus forcing upon the vigorously unwilling prophet’s head the unwanted crown of early martyrdom, insuring his perpetual enshrinement in Mormon history as a “true seer.”

With the assassination of Joseph Smith, the large majority of Mormons accepted the leadership of Brigham Young, then forty-three years of age and the man who had previously led the Mormons to safety from the wrath of the Missouri citizenry.

In 1846, Young announced that the Saints would abandon Nauvoo. In 1847, after a brutal trek through the wilderness of the Great Plains and the Rocky Mountains, Young brought the first band of Mormons to the valley of the Great Salt Lake and is credited with the exclamation, “This is the place!” The destiny of the Saints was sealed—they were in what was to become the state of Utah.

For thirty years, Brigham Young ruled the Mormon Church and, as is still the case, he inherited the divinely appointed prophetic mantle of the first prophet. So it is that each succeeding president of the Mormon Church claims the same authority as Joseph Smith and Brigham Young—an infallible prophetic succession.

The “spiritual deed” that the Mormons felt entitled them to possession of the valley of the Great Salt Lake was “granted” in June 1848, when the first Mormon crops were largely saved from a plague of locusts by a vast armada of sea gulls; thus, according to Mormon teaching, God gave visible evidence of His blessing upon the Latter-day Saints Church.

We cannot, of course, discuss the history of the Mormons under Brigham Young in great detail because that would easily necessitate a full volume by itself, but suffice it to say that Smith gave the movement its initial thrust and Brigham Young supplied the momentum necessary to establish it as a bona fide religion. Young himself was a character of many facets, and one cannot understand the theology of Mormonism without understanding the tremendous influence exercised upon it by the person of “prophet” Young and his teachings. Smith and Young, in company with the pronouncements of the succeeding presidents, have made Mormon theology what it is, and apart from Brigham Young, Mormonism cannot be thoroughly understood.

Young was a man of indomitable courage, possessed of a canny nature, but given to fits of ruthlessness now conveniently forgotten by Mormon historians. One such evidence of his determination to control Utah was the order that he gave to those involved in the massacre of around 100 non-Mormon immigrants to remain quiet about what has now become known as the infamous Mountain Meadows Massacre. In September 1857, John D. Lee and a group of LDS cohorts devised a plan to mercilessly annihilate a wagon train of virtually helpless immigrants. Twenty years later he was imprisoned, tried, convicted, and executed by the government of the United States for this vicious action.

The Mountain Meadows Massacre has definitely become a lamentable part of Mormon history. Whereas Mormons often like to point to persecutions brought on them from outside sources, this is one area of history where there is no doubt that the Mormons were guilty of the most heinous of crimes. According to The Comprehensive History of the Church (4:177), when Brigham Young was told of the deed, he said, “As soon as we can get a court of justice we will ferret this thing out, but till then, don’t say anything about it.” In her book entitled The Mountain Meadows Massacre, the late LDS historian Juanita Brooks admits that the secrecy surrounding the tragedy has prevented the whole truth from ever being known. It would take nearly two decades before John D. Lee would be made the lone scapegoat. On March 23, 1877, he was executed by firing squad while sitting on the edge of his coffin. Brooks writes on pages 219–220, “The Church leaders decided to sacrifice Lee only when they could see that it would be impossible to acquit him without assuming a part of the responsibility themselves.” She also states on page 219 that while Brigham Young and other church authorities “did not specifically order the massacre, they did preach sermons and set up social conditions that made it possible.” Before Lee would be executed, he would face excommunication from the LDS Church. This decision, however, was overturned, when on April 20, 1961, The First Presidency and Council of the Twelve reinstated John D. Lee’s membership and former blessings.

In his memorable book The Confessions of John D. Lee, a consistent sore spot in the Mormon scheme of historical “reconstruction,” Lee confessed to his part in the infamous doings, but he swore that he believed he acted upon the approval of Brigham Young. As we further study Mormon theology, it will become apparent that this was not at all beyond the limits of Young’s character. He was the law in Utah, and as it has been so wisely observed, “Power corrupts and absolute power corrupts absolutely.”

Mormonism today, then, is a far cry from quite a number of the principles and practices of its early founders. To be sure, it remains faithful to their basic tenets, but, as in the case of polygamy, when those tenets come in conflict with government statutes or political influence, the Latter-day Saints have wisely chosen to ignore (the word commonly used is “reinterpret”) the counsels of their two chief prophets. The history of the Mormons is a vast and complex subject; it is a veritable labyrinth of books, testimonies, affidavits, photographs, hearsay, and opinions, and it is only after the most careful analysis of the contemporary evidence that a picture emerges consistent with verifiable facts. For the average faithful Mormon, one can but have sympathy and regard. He is, by and large, honest, industrious, thrifty, and zealous in both the proclamation and promulgation of his beliefs. One only regrets that he has accepted at face value a carefully edited “history” of the origin and doctrinal development of his religion instead of examining the excellent sources which not only contradict but irrefutably prove the falsity of what is most certainly a magnificent reconstructed history. It is to be hoped that as we further study the unfolding drama of Mormon doctrine and the basis of such doctrine, the reader will come to appreciate the evolution of Mormonism and the pitfalls which most certainly exist in taking at face value the gospel according to Joseph Smith and Brigham Young. The verdict of history, then, is overwhelmingly against the Mormon version, particularly where Smith and Young are concerned. There is a vast amount of documentation all but a few Mormons seem content to ignore, but the facts themselves remain too well verified to be ignored.

A New Revelation—the “Mormon Bible”

Aside from the King James Version of the Bible, which the Mormons accept as part of the Word of God “insofar as it is translated correctly” (Eighth Article of Faith), they have added the Doctrine and Covenants, the Pearl of Great Price, and the initial volume, the Book of Mormon, to the canon of what they would call authorized Scripture—the “Four Standard Works.” The last mentioned is a subject of this chapter since it occupies a pivotal place in Mormon theology and history and therefore must be carefully examined. A great deal of research on the part of a number of able scholars and organizations has already been published concerning the Book of Mormon, and we have drawn heavily upon whatever documented and verifiable information was available. The task of validating the material was enormous, and so we have selected that information which has been verified beyond refutation and is available today in some of our leading institutions of learning (Stanford University, Union Theological Seminary, the Research Departments of the Library of Congress, the New York Public Library, and others).

It is a difficult task to evaluate the complex structure of the Book of Mormon, and the reader is urged to consider the bibliography at the end of this volume if he should desire further and more exhaustive studies.

The Story of the Ancient People

The Book of Mormon purports to be a history of two ancient civilizations, which were located on the American continent. According to the Mormon version, the first of these great civilizations, named the Jaredites, left the tower of Babel (about 2,250 b.c., by Mormon reckoning), and emigrated to the Western hemisphere. The Jaredites were destroyed as a result of “corruption” and were punished for their apostasy, their civilization undergoing total destruction.

The second group allegedly left Jerusalem somewhere in the neighborhood of 600 b.c., before the destruction of the city and the Babylonian captivity of Israel. According to traditional Mormon thinking, that group crossed the Pacific Ocean, landing on the west coast of South America. The Book of Mormon is supposedly a condensation of the high points of these civilizations. The author of the abridged book was a prophet named Mormon. The book is “the translation of the abridgment of the record of these civilizations” and “includes a brief outline of the history of the earlier Jaredite people, an abridgment made by Moroni, son of Mormon, taken from the Jaredite record found during the period of the second civilization.”

The second group, who came to America about 600 b.c., were righteous Jews, led by Lehi and later his son Nephi. This group eventually met a fate similar to the Jaredites and were divided into two warring camps, the Nephites and the Lamanites (Indians). The Lamanites received a curse because of their evil deeds, and the curse took the form of dark skin.

Racism is a charge that has been leveled at the Mormon Church throughout their history by a number of civil rights groups. Naturally, Mormons reject such claims by pointing to a small number of African-American and Native-American members. The fact remains, however, that the god of Mormonism elevates “white” races as supreme and has demeaned African-Americans and Native Americans as “unrighteous.” The Book of Mormon describes the Native-American curse as, “they were white, and exceeding fair and delightsome; that they might not be enticing unto my people the Lord God did cause a skin of blackness to come upon them” (2 Nephi 5:21). Post-1981 editions of the Book of Mormon have deleted the strength of the racist overtones by changing the word “white,” in the original Book of Mormon, to “pure,” (cf. 2 Nephi 30:6).6-12 The racism concerning African-Americans surfaces in the Pearl of Great Price, Book of Moses (7:8–12) and Book of Abraham (1:24), but is amplified much by Brigham Young’s degrading comments found in the Journal of Discourses (7:290; 10:110). The Journal of Discourses is a twenty-six volume collection of sermons of early Mormon authorities. Even though it is said that today’s Mormon Church places little value in them, they are still published by the Church’s Deseret Publishing Company. In any case, the past General Authorities took a different view, as is seen in the preface to various volumes written by Brigham Young (1:v), Orson Pratt (3:iii), George Q. Cannon (8:iii), Brigham Young Jr. (11:iii), and Joseph F. Smith (18:iii).

The Mormon’s record claims that Christ visited the American continent, revealed himself to the Nephites, preached to them the gospel, and instituted both baptism and Communion, or “the sacrament” as Latter-day Saints call it.

The Nephites, unfortunately, proved to be no match for the Lamanites, and they were defeated by them and annihilated in a great battle near the hill Cumorah, approximately a.d. 421. The traditional view held by the LDS Church is that the hill called Cumorah in the Book of Mormon is the same hill where Joseph Smith dug up the gold plates. This would place the final battle between the Nephites and Lamanites near Palmyra, New York, or near the Smith farm. This view has been vehemently challenged by various Mormon scholars who hold to the view that the hill Cumorah of Book of Mormon fame was located rather in central America. Both theories have serious flaws and because of this, it is doubtful that a general consensus is forthcoming.

Some fourteen hundred years later, the Mormons claim, Joseph Smith Jr. unearthed Mormon’s abridgment, which was written in reformed Egyptian hieroglyphics upon plates of gold, and with the aid of Urim and Thummim (supernatural spectacles) translated the reformed Egyptian into English. It thus became the Book of Mormon, which was published in 1830, bearing the name of Joseph Smith Jr. as “Author and Proprietor.”

Lest there be any confusion, there are four classes of record plates, which were allegedly revealed to Smith: (1) the plates of Nephi; (2) the plates of Mormon; (3) the plates of Ether; and (4) a set of plates mentioned throughout the Book of Mormon known as the “plates of brass” or brass plates of Laban.

The plates of Nephi recorded mostly the secular history, although the smaller plates of Nephi allegedly recorded sacred events. The second group is an abridgment from the plates of Nephi, which was made by Mormon and which included his commentaries and additional historical notes by his son, Moroni. The third set of plates recorded the history of the Jaredites, also abridged by Moroni, who added his own comments. It is now known as the Book of Ether.

The fourth set of plates are alleged to have come from Jerusalem and appear in the form of extracts in Nephite records. They are given over to quotations from the Hebrew Scriptures and genealogies. Joseph Smith is alleged to have received the plates from the hand of Moroni, “a resurrected personage,” in the year 1827.

The conflicting methods Smith used for translating the Book of Mormon leaves little doubt that the story changed often through its progressive history. Mormon missionaries will only discuss the official version of the church: that Joseph Smith received the golden plates with the Urim and Thummim and viewed the plates through the clear stones to translate the reformed Egyptian hieroglyphics into Elizabethan English. The other version, offered by those who saw Smith conducting his work, purports that he often didn’t even look at the golden plates. Instead, he placed a seer stone into a hat and covered his face with the hat to see wonderful visions in the stone concerning the hieroglyphics and English translation (cf. David Whitmer, An Address to All Believers in Christ [Richmond, Mo.: 1887], 12; Deseret News Church Section, [Salt Lake City: September 20, 1969], 32; Emma Smith, The Saint’s Herald [Independence, Mo.: May 19, 1888], 310).

Purpose of the Book of Mormon
The purpose of the Book of Mormon and its mission generally eludes Christian theologians, archaeologists, and students of anthropology because of the many difficulties that the book introduces in the light of already established facts. But the following explanation of the purpose of the book ought to be considered.

It is a principle of divine and civil law that, “In the mouth of two or three witnesses every word shall be established” (2 Corinthians 13:1). The Bible, its history of the dealings and providences of God with man upon the Eastern continent, is one witness for the truth. The Book of Mormon is another witness to the same effect. It recites the providences of God in the basic and vastly important matter of redemption, as also in general in the laws of nature, and indicates that such provisions were not limited, not confined to the Eastern world, “God so loved the world” (John 3:16), not a mere portion of it, that he likewise ministered in behalf of the race in the great Western continent. Being the seat of mighty civilizations, it was entitled to and partook of the ministrations of the Father of the race.

The stated purpose of the Book of Mormon (in its introduction) is universal: to witness to the world the truth and divinity of Jesus Christ, and his mission of salvation through the gospel He taught. Its witness is for Jew and Gentile. The house of Israel rejected its Messiah, and in consequence was rejected, scattered, and the government overthrown. The gospel refused by them was then preached to the Gentiles. Israel has ever since remained in unbelief in Christ and without the ministration of inspired men. Bible prophecy frequently declares its restoration in the latter days to divine favor, the gathering of Israel, and their permanent establishment in their ancient homeland of Israel. The sealed book, the Book of Mormon, is predicted by Bible prophecy and by its own declarations to be a confirming, additional revelation from God of the Messiahship of Jesus Christ and of the covenants made with their fathers. It repeatedly predicts regathering, restoration, and other manifold blessings to Israel. The God of Israel is to make a “new covenant” with that people—not the old Mosaic covenant, but another and later one, by which they are to be reinstated as a nation in their holy land. (See also Jeremiah 31:34; Ezekiel 20:33–38, etc., Bible predictions to the same effect.) The Book of Mormon interprets Old Testament prophecy to that effect, as it recites predictions of its inspired men. It claims to be part of the new covenant to Israel.

It claims to be the sealed book of Isaiah, chapter 29, which it quotes and interprets. It recites that as a result of its revealment, Israel would come to an understanding of the Christ message of salvation; that they would no longer fear but be secured and greatly blessed by divine favor; that the coming forth of its record would be followed by physical blessing upon Israel to its redemption from sterility to fertility, and thus made capable of maintaining that nation as in ancient times. It is a fact that since the appearance of the book that land has been favored. It produces abundantly. The Jews are now permitted to return and establish cities and industrial and agricultural units. Many Jews, according to predictions of the book, are beginning to believe in Christ. Proponents of the book state that with such predictions fulfilled it is now too late for any similar fulfillment by another record.

The book declares also that the remnants of the former inhabitants of ancient America, scattered throughout North, Central, and South America—the Indian populations—will by means of the coming to light of the record of their fathers be converted to the faith and share in the covenants made with their progenitors. It indicates their emergence from primitive conditions to enlightenment. It declares that the Gentile nations occupying their lands would favor their emancipation from degenerate conditions. This is part of the purpose of the book.

The Gospel of John 10:16 contains a statement of Jesus Christ quoted by believers in the divinity of the Book of Mormon. It reads, “And other sheep I have, which are not of this fold: them also I must bring, and they shall hear my voice; and there shall be one fold, and one shepherd.” Citing also that Christ declared these words: “I am not sent but unto the lost sheep of the house of Israel” (Matthew 15:24), they believe that since Jesus Christ, according to the record, never appeared to the Gentiles, and “salvation is of the Jews,” or Israel (John 4:22), the promise concerning “other sheep” was realized by the appearance of Christ to the Nephites.6-13
For the Mormons, then, the Bible predicts the Book of Mormon; the Book of Mormon interprets Old Testament prophecy and it claims to be part of the new covenant to Israel. It is also supposed to be “another witness” to the truth of the Christian gospel. It is unfortunate for the Mormons that this witness is so often found in conflict with the biblical revelation, as we shall see. It is at the very least a gross assumption, unjustified by any of the internal evidence of the book or the testimony of science and history, that the Book of Mormon should be considered “part of the new covenant” in any sense.

Scientific Evidence against the Book of Mormon
In an attempt to validate and justify the claims of the Book of Mormon, the highest authority in Mormonism, Joseph Smith Jr., the Mormon prophet, related an event which, if true, would add significant weight to some of the Mormon claims for their sacred book. Fortunately, it is a fact on which a good deal of evidence can be brought to bear.

Smith put forth his claim in the book Pearl of Great Price (Joseph Smith—History, 1:62–64, 1982 edition), and it is worthwhile to examine it:

I commenced copying the characters off the plates. I copied a considerable number of them, and by means of the Urim and Thummim I translated some of them. … Mr. Martin Harris came to our place, got the characters which I had drawn off the plates, and started with them to the city of New York. For what took place relative to him and the characters, I refer to his own account of the circumstances, as he related them to me after his return, which was as follows: “I went to the city of New York, and presented the characters that had been translated, with the translation thereof, to Professor Charles Anthon, a gentleman celebrated for his literary attainments. Professor Anthon stated that the translation was correct, more so than any he had before seen translated from the Egyptian. I then showed him those which were not yet translated, and he said that they were Egyptian, Chaldaic, Assyriac, and Arabic; and he said they were true characters.”

According to Joseph Smith, then, Martin Harris, his colleague, obtained from the learned Professor Charles Anthon of Columbia University a validation of Smith’s translation of the reformed Egyptian hieroglyphic characters found on the plates that Moroni made available to him. The difficulty with Smith’s statement is that Professor Anthon never said any such thing, and fortunately he went on record in a lengthy letter to Mr. E. D. Howe, a contemporary of Joseph Smith who did one of the most thorough jobs of research on the Mormon prophet and the origins of Mormonism extant.

Upon learning of Smith’s claim concerning Professor Anthon, Mr. Howe wrote him at Columbia. Professor Anthon’s letter reproduced here from Howe’s own collection is a classic piece of evidence the Mormons would like very much to see forgotten.

New York, N.Y.

Feb. 17, 1834

Mr. E. D. Howe

Painsville, Ohio

Dear Sir:

I received this morning your favor of the 9th instant, and lose no time in making a reply. The whole story about my having pronounced the Mormonite inscription to be “reformed Egyptian hieroglyphics” is perfectly false.6-14 Some years ago, a plain and apparently simple-hearted farmer called upon me with a note from Dr. Mitchell of our city, now deceased, requesting me to decipher, if possible, a paper, which the farmer would hand me, and which Dr. Mitchell confessed he had been unable to understand. Upon examining the paper in question, I soon came to the conclusion that it was all a trick, perhaps a hoax. When I asked the person who brought it how he obtained the writing he gave me, as far as I can now recollect, [he gave] the following account: A “gold book,” consisting of a number of plates of gold, fastened together in the shape of a book by wires of the same metal, had been dug up in the northern part of the state of New York, and along with the book an enormous pair of “gold spectacles”! These spectacles were so large that if a person attempted to look through them, his two eyes would have to be turned toward one of the glasses merely, the spectacles in question being altogether too large for the breadth of the human face. Whoever examined the plates through the spectacles, was enabled not only to read them, but fully to understand their meaning. All this knowledge, however, was confined at the time to a young man, who had the trunk containing the book and spectacles in his sole possession. This young man was placed behind a curtain, in the garret of a farm house, and, being thus concealed from view, put on the spectacles occasionally, or rather, looked through one of the glasses, deciphered the characters in the book, and, having committed some of them to paper, handed copies from behind the curtain to those who stood on the outside. Not a word, however, was said about the plates having been deciphered “by the gift of God.” Everything, in this way, was effected by the large pair of spectacles. The farmer added that he had been requested to contribute a sum of money toward the publication of the “golden book,” the contents of which would, as he had been assured, produce an entire change in the world and save it from ruin. So urgent had been these solicitations, that he intended selling his farm and handing over the amount received to those who wished to publish the plates. As a last precautionary step, however, he had resolved to come to New York and obtain the opinion of the learned about the meaning of the paper which he brought with him, and which had been given him as a part of the contents of the book, although no translation had been furnished at the time by the young man with the spectacles. On hearing this odd story, I changed my opinion about the paper, and, instead of viewing it any longer as a hoax upon the learned, I began to regard it as a part of a scheme to cheat the farmer of his money, and I communicated my suspicions to him, warning him to beware of rogues. He requested an opinion from me in writing, which of course I declined giving, and he then took his leave carrying the paper with him. This paper was in fact a singular scrawl. It consisted of all kinds of crooked characters disposed in columns, and had evidently been prepared by some person who had before him at the time a book containing various alphabets. Greek and Hebrew letters, crosses and nourishes, Roman letters inverted or placed sideways, were arranged in perpendicular columns, and the whole ended in a rude delineation of a circle, divided into various compartments, decked with various strange marks, and evidently copied after the Mexican Calendar given by Humboldt, but copied in such a way as not to betray the source whence it was derived. I am thus particular as to the contents of the paper, inasmuch as I have frequently conversed with my friends on the subject, since the Mormonite excitement began, and well remember that the paper contained anything else but “Egyptian Hieroglyphics.” Some time after, the same farmer paid me a second visit. He brought with him the golden book in print, and offered it to me for sale. I declined purchasing. He then asked permission to leave the book with me for examination. I declined receiving it, although his manner was strangely urgent. I adverted once more to the roguery which had been in my opinion practiced upon him, and asked him what had become of the gold plates. He informed me that they were in a trunk with the large pair of spectacles. I advised him to go to a magistrate and have the trunk examined. He said the “curse of God” would come upon him should he do this. On my pressing him, however, to pursue the course which I had recommended, he told me that he would open the trunk, if I would take the “curse of God” upon myself. I replied that I would do so with the greatest willingness, and would incur every risk of that nature, provided I could only extricate him from the grasp of the rogues. He then left me.

I have thus given you a full statement of all that I know respecting the origin of Mormonism, and must beg you, as a personal favor, to publish this letter immediately, should you find my name mentioned again by these wretched fanatics.

Yours respectfully,

Charles Anthon, LL.D.

Columbia University

Professor Anthon’s letter is both revealing and devastating where Smith’s and Harris’ veracity are concerned. We might also raise the question as to how Professor Anthon could say that the characters shown to him by Martin Harris and authorized by Joseph Smith as part of the material copied from the revelation of the Book of Mormon were “Egyptian, Chaldaic, Assyriac, and Arabic” when the Book of Mormon itself declares that the characters were “reformed Egyptian,” the language of the Nephites. Since the language of the Book of Mormon was known to “none other people,” how would it be conceivably possible for Professor Anthon to have testified as to the accuracy of Smith’s translation? To this date, no one has ever been able to find even the slightest trace of the language known as “reformed Egyptian”; and all reputable linguists who have examined the evidence put forth by the Mormons have rejected them as mythical.

Archaeological Evidence

The Book of Mormon purports to portray the rise and development of two great civilizations. As to just how great these civilizations were, some excerpts from the book itself adequately illustrate.

“The whole face of the land had become covered with buildings, and the people were as numerous almost, as it were the sand of the sea” (Mormon 1:7).

“…fine workmanship of wood, in buildings, and in machinery, and also in iron and copper, and brass and steel, making all manners of tools” (Jarom 1:8; 2 Nephi 5:15).

“…grain … silks … cattle … oxen … cows … sheep … swine … goats … horses … asses … elephants …” (See Ether 9:17–19).

“…did multiply and spread … began to cover the face of the whole earth, from the sea south to the sea north, from the sea west to the sea east” (Heleman 3:8).

“…had been slain … nearly two million” [Jaredites] (See Ether 15:2).

“…their shipping and their building of ships, and their building of temples, and of synagogues and their sanctuaries ” (Heleman 3:14. See also 2 Nephi 5:15–16; Alma 16:13).

“…there were ten more who did fall … with their ten thousand each ” (See Mormon 6:10–15).

“…swords … cimeters … breastplates … arm-shields … shields … head-plates … armor” (See Alma 43:18–19; 3:5; Ether 15:15).

“…multiplied exceedingly, and spread upon the face of the land, and became exceeding rich ” (Jarom 1:8).

See 3 Nephi 8:9–10, 14; 9:4–6, 8: where cities and inhabitants were sunk in the depths of the sea and earth.

In addition to the foregoing statements from the Book of Mormon, which indicate the tremendous spread of the cultures of these races, there are numerous cities catalogued in the Book of Mormon, evidence that these were indeed mighty civilizations, which should, by all the laws of archaeological research into the culture of antiquity, have left vast amounts of “finds” to be evaluated. But such is not the case as we shall show. The Mormons have yet to explain the fact that leading archaeological researchers not only have repudiated the claims of the Book of Mormon as to the existence of these civilizations, but have adduced considerable evidence to show the impossibility of the accounts given in the Mormon Bible.

The following letter was addressed to the Rev. R. Odell Brown, pastor of the Hillcrest Methodist Church, Fredericksburg, Virginia, an ardent student of Mormonism and its claims. Dr. Brown, in the course of his research, wrote to the Department of Anthropology at Columbia University in New York City. The answer he received is of great importance in establishing the fact that the Book of Mormon is neither accurate nor truthful where the sciences of archaeology and anthropology are concerned.

Dear Sir:

Pardon my delay in answering your letter of January 14, 1957. The question which you ask concerning the Book of Mormon is one that comes up quite frequently. … However, … I may say that I do not believe that there is a single thing of value concerning the prehistory of the American Indian in the Book of Mormon and I believe that the great majority of American archaeologists would agree with me. The book is untrue biblically, historically, and scientifically.

Concerning Dr. Charles Anthon of Columbia University, I do not know who he is and would certainly differ with his viewpoint, as the Latter Day Saints (Mormons) tell it. What possible bearing Egyptian hieroglyphics would have on either the Book of Mormon or the prehistory of the American Indian I do not know. … I am,

Very sincerely yours,

Wm. Duncan Strong (Signed)

The Smithsonian Institution in Washington has also added its voice against the archaeological claims of the Book of Mormon. Such a highly regarded scientific source the Mormons can ill afford to ignore.

1. The Smithsonian Institution has never used the Book of Mormon in any way as a scientific guide. Smithsonian archaeologists see no direct connection between the archaeology of the New World and the subject matter of the book.

2. The physical type of the Native American is basically Mongoloid, being most closely related to that of the peoples of eastern, central, and northeastern Asia. Archaeological evidence indicates that the ancestors of the present Native Americans came into the New World—probably over a land bridge known to have existed in the Bering Strait region during the last Ice Age—in a continuing series of small migrations beginning from about 25,000 to 30,000 years ago.

3. Present evidence indicates that the first people to reach this continent from the East were the Norsemen who briefly visited the northeastern part of North America around a.d. 1000 and then settled in Greenland. There is nothing to show that they reached Mexico or Central America.

4. One of the main lines of evidence supporting the scientific finding that contacts with Old World civilizations, if indeed they occurred at all, were of very little significance for the development of Native American civilizations is the fact that none of the principal Old World domesticated food plants or animals (except the dog) occurred in the New World in Pre-Columbian times. Native Americans had no wheat, barley, oats, millet, rice, cattle, pigs, chickens, horses, donkeys, or camels before 1492. (Camels and horses were in the Americas, along with the bison, mammoth, and mastodon, but all these animals became extinct around 10,000 b.c. at the time the early big game hunters spread across the Americas.)

5. Iron, steel, glass, and silk were not used in the New World before 1492 (except for occasional use of unsmelted meteoric iron). Native copper was used in various locations in pre-Columbian times, but true metallurgy was limited to southern Mexico and the Andean region, where its occurrence in late prehistoric times involved gold, silver, copper, and their alloys, but not iron.

6. There is a possibility that the spread of cultural traits across the Pacific to Mesoamerica and the northwestern coast of South America began several hundred years before the Christian era. However, any such inter-hemispheric contacts appear to have been the result of accidental voyages originating in eastern and southern Asia. It is by no means certain that such contacts occurred; certainly there were no contacts with the ancient Egyptians, Hebrews, or other peoples of Western Asia and the Near East.

7. No reputable Egyptologist or other specialist on Old World archaeology and no expert on New World prehistory has discovered or confirmed any relationship between archaeological remains in Mexico and archaeological remains in Egypt.

8. Reports of findings of ancient Egyptian, Hebrew, and other Old World writings in the New World in pre-Columbian contexts have frequently appeared in newspapers, magazines, and sensational books. None of these claims has stood up to examination by reputable scholars. No inscriptions using Old World forms of writing have been shown to have occurred in any part of the Americas before 1492, except for a few Norse rune stones which have been found in Greenland. (Revised, May 1980.)

From this evidence, it is clear that the cities mentioned in the Book of Mormon are imaginary, that elephants never existed on this continent, and that the metals described in the Book of Mormon have never been found in any of the areas of contemporary civilizations of the New World. This is not a theologian attempting to discredit the Mormons on the basis of their theology, but recognized archaeological experts challenging the Book of Mormon on the basis of the fact that its accounts are not in keeping with the findings of science. Mormon missionaries are generally reluctant to discuss these areas when the evidence is well known, but it is evidence, and from the most authoritative sources.

One of the most damaging claims against the archaeology of the Book of Mormon was the publication of former Brigham Young University professor Thomas Stuart Ferguson’s paper written in 1975. Ferguson founded the Department of Archaeology (later renamed Anthropology) at BYU for the sole purpose of discovering proofs of the Book of Mormon. After twenty-five years of dedicated archaeological research, the department had nothing at all to back up the flora, fauna, topography, geography, peoples, coins, or settlements of the book and, in fact, he called the geography of the Book of Mormon “fictional.” In Ferguson’s Manuscript Unveiled (Salt Lake City: Utah Lighthouse Ministry, 1988) the reader is treated to a wealth of insights into the sheer nonexistence of Book of Mormon antiquities.

The Mongoloid Factor

It is one of the main contentions of Mormon theology that Native Americans are the descendants of the Lamanites and that they were of the Semitic race; in fact, of Jewish origin. As we have seen, this claim is extensive in Mormon literature, and if evidence could be adduced to show that the Native American could not possibly be of Semitic extraction, the entire story of Nephi and his trip to America in 600 b.c. would be proven false.

It is, therefore, of considerable value to learn that in the findings compiled both by anthropologists and those who specialize in genetics that the various physical factors of the Mediterranean races from which the Jewish or Semitic race spring bear little or no resemblance to those of the Native American. Genotypically, there is therefore little if any correlation, and phenotypically speaking, Native Americans are considered to be Mongoloid in extraction, not Mediterranean Caucasoids.

Now, if the Lamanites, as the Book of Mormon claims, were the descendants of Nephi, who was a Jew of the Mediterranean Caucasoid type, then their descendants, Native Americans, would by necessity have the same blood factor genotypically, and phenotypic or apparent characteristics would be the same. But this is not at all the case. Instead, the Native American, so say anthropologists, is not of Semitic extraction and has the definite phenotypical characteristic of a Mongoloid. A thorough study of anthropology and such writers as W. C. Boyd (The Contributions of Genetics to Anthropology) and Bentley Glass, the gifted geneticist of Johns Hopkins University, reveals that Mormon findings based upon the Book of Mormon are out of harmony with the findings of geneticists and anthropologists. There simply is no foundation for the postulation that the Native American (Lamanites, according to the Mormons) is in any way related to the race to which Nephi (a Semite) allegedly belonged.

Corrections, Contradictions, and Errors

There is a great wealth of information concerning the material contained in the Book of Mormon and the various plagiarisms, anachronisms, false prophecies, and other unfortunate practices connected with it. At best we can give but a condensation of that which has been most thoroughly documented.

Since the publication of the Book of Mormon in 1830, the first edition has undergone extensive “correction” in order to present it in its current form. Some of these “corrections” should be noted.

The former major revision of the Book of Mormon was in 1920. That standard edition is still found in many public libraries and in millions of homes. In the latest revision, 1981, a subtitle was added to the cover: “Another Testament of Jesus Christ,” and no less than 100 verses were changed without consulting the missing golden plates. A note closing the introduction to the 1981 edition says, “Some minor errors in the text have been perpetuated in past editions of the Book of Mormon. This edition contains corrections that seem appropriate to bring the material into conformity with prepublication manuscripts and early editions edited by the prophet Joseph Smith.” Without blushing, the Mormon Church boldly asserts the unfounded claim that the prepublication manuscripts agree with their most recent changes. Our access to the handwritten copies of the original Book of Mormon deny such a claim and proves once again that the Mormon Church will sacrifice truth for the sake of public relations.

1. In Mosiah 21:28, it is declared that “King Mosiah had a gift from God”; but in the original edition of the book, the name of the king was Benjamin—an oversight that thoughtful Mormon scribes corrected. This is not, of course, a typographical error, as there is little resemblance between the names Benjamin and Mosiah; rather, it appears that either God made a mistake when He inspired the record or Joseph made a mistake when he translated it. But the Mormons will admit to neither, so they are stuck, so to speak, with the contradiction.

2. When compared with the 1830 edition, 1 Nephi 19:16–20 reveals more than twenty changes in the “inspired Book of Mormon,” words having been dropped, spelling corrected, and words and phraseology added and turned about. This is a strange way to treat an inspired revelation from God.

3. In Alma 28:14–29:11, more than eighteen changes may be counted from the original edition. On page 303, the phrase, “Yea, decree unto them that decrees which are unalterable,” was dropped in later editions, but strangely reappeared in 1981. (See Alma 29:4.)

4. On page 25 of the 1830 edition, the Book of Mormon declares:

“And the angel said unto me, behold the Lamb of God, yea, even the Eternal Father.”

Yet in 1 Nephi 11:21, the later editions of the book read:

“And the angel said unto me: Behold the Lamb of God, yea even the son of the eternal Father.”

5. The Roman Catholic Church should be delighted with page 25 of the original edition of the Book of Mormon, which confirms one of their dogmas, namely, that Mary is the mother of God.

“Behold, the virgin which thou seest, is the mother of God.”

Noting this unfortunate lapse into Romanistic theology, Joseph Smith and his considerate editors changed 1 Nephi 11:18 (as well as 1 Nephi 11:21, 32; 13:40), so that it now reads:

“Behold, the virgin whom thou seest, is the mother of the Son of God.”

From the above, which are only a handful of examples from the approximately 4,000 word changes to be found in the Book of Mormon, the reader can readily see that it in no sense can be accepted as the Word of God. The Scripture says, “The word of the Lord endureth for ever” (1 Peter 1:25); and our Savior declared, “Sanctify them through thy truth: thy word is truth” (John 17:17).

The record of the Scriptures rings true. The Book of Mormon, on the other hand, is patently false in far too many instances to be considered coincidence.

Added to the evidence of various revisions, the Book of Mormon also contains plagiarisms from the King James Bible, anachronisms, false prophecies, and errors of fact that cannot be dismissed. Some of these bear repetition, though they are well known to students of Mormonism.

The testimony of the three witnesses, which appear at the front of the Book of Mormon (Oliver Cowdery, David Whitmer, and Martin Harris) declares that “An angel of God came down from heaven, and he brought and laid before our eyes, that we beheld and saw the plates, and the engraving thereon. ”

It is quite noteworthy that Martin Harris denied that he had actually seen the plates with his “naked eyes.” In fact, when pressed, he stated, “No, I saw them with a spiritual eye” (Recollections of John H. Gilbert, 1892, Typescript, BYU, 5–6).

The Mormons are loath to admit that all three of these witnesses later apostatized from the Mormon faith and were described in most unflattering terms (“counterfeiters, thieves, [and] liars”) by their Mormon contemporaries (cf. Senate Document 189, February 15, 1841, 6–9).

A careful check of early Mormon literature also reveals that Joseph Smith wrote prophecies and articles against the character of the witnesses of the Book of Mormon, which in itself renders their testimony suspect (cf. Doctrine and Covenants, 3:12; 10:7; History of the Church; 3:228, 3:232).

Mormons try to cover this historical predicament by saying that two of the three witnesses, Oliver Cowdery and Martin Harris, were rebaptized into Mormonism. What they fail to reveal is more significant: The Times and Seasons (2:482) published that Oliver Cowdery denied his Book of Mormon testimony. He spent several years as a baptized Methodist before his rebaptism into Mormonism. Martin Harris, likewise, has suspicious circumstances surrounding his rebaptism. He denied the teachings of Brigham Young after rebaptism and was banned from preaching by Young because of their differences. David Whitmer changed the details of his testimony concerning the angel with the golden plates to say that it was a vision and not an actual visitation by an angelic person (An Address to All Believers in Christ, p. 32). Certainly testimony from such unstable personalities is dubious at best.

Plagiarisms—The King James Version 

A careful examination of the Book of Mormon reveals that it contains thousands of words 
from the King James Bible. In fact, verbatim quotations, some of considerable length, have 
caused the Mormons no end of embarrassment for many years. 

The comparisons of Moroni 10 with 1 Corinthians 12:1–11; 2 Nephi 14 with Isaiah 4; and 2 
Nephi 12 with Isaiah 2 reveal that Joseph Smith made free use of his Bible to supplement the 
alleged revelation of the golden plates. The book of Mosiah, chapter 14, in the Book of Mormon, 
is a reproduction of the fifty-third chapter of Isaiah the prophet, and 3 Nephi 13 copies Matthew 
6 almost word-for-word. 

There are other instances of plagiarisms from the King James Bible including paraphrases of 
certain verses. One of these verses (1 John 5:7) is reproduced in 3 Nephi 11:27. The only 
difficulty with the paraphrase here is that the text is considered by scholars to be an 
interpolation missing from all the major manuscripts of the New Testament, but present in the 
King James Bible, from which Smith paraphrased it not knowing the difference. 

Another example of this type of error is found in 3 Nephi 11:33–34, and is almost a direct 
quotation from Mark 16:16, a passage regarded by many New Testament Greek scholars as one 
of three possible endings to that gospel. But Joseph Smith was not aware of this, so he even 
copied in translational variations, another proof that neither he nor the alleged golden plates 
were inspired of God. 

Two further instances of plagiarisms from the King James Bible that have backfired on the 
Mormons are worth noting. 

In the third chapter of the book of Acts, Peter’s classic sermon at Pentecost paraphrases 
Deuteronomy 18:15–19. While in the process of writing 3 Nephi, Joseph Smith puts Peter’s 
paraphrase in the mouth of Christ when the Savior was allegedly preaching to the Nephites. The 
prophet overlooked the fact that at the time that Christ was allegedly preaching His sermon, the 
sermon itself had not yet been preached by Peter. 

In addition to this, 3 Nephi makes Christ out to be a liar, when in 20:23 Christ attributes 
Peter’s words to Moses as a direct quotation, when, as we have pointed out, Peter paraphrased 
the quotation from Moses (Acts 3:22–23); and the wording is quite different. But Joseph did not 
check far enough, hence this glaring error. 

Secondly, the Book of Mormon follows the error of the King James translation that renders 
Isaiah 4:5, “For upon all the glory shall be a defense” (see 2 Nephi 14:5). 

Modern translations of Isaiah point out that it should read “For over all the glory there will 
be a canopy,” not a defense. The Hebrew word  does not mean defense but a protective 
curtain or canopy. Smith, of course, did not know this, nor did the King James translators from 
whose work he copied. 

There are quite a number of other places where such errors appear, including Smith’s 
insistence in Abraham 1:20 that “Pharaoh signifies king by royal blood,” when in reality the 
dictionary defines the meaning of the term Pharaoh as “a great house or palace.” 

The Revised Standard Version of the Bible renders Isaiah 5:25, “And their corpses were as 
refuse in the midst of the streets,” correctly rendering the Hebrew  as “refuse,” not as 
“torn.” The King James Bible renders the passage “And their carcasses were torn in the midst of 
the streets.” The Book of Mormon (2 Nephi 15:25) repeats the King James’ text word-for-word, 
including the error of mistranslating , removing any claim that the Book of Mormon is to 
be taken seriously as reliable material. 

Anachronisms and Contradictions 

Not only does the Book of Mormon plagiarize heavily from the King James Bible, but it 
betrays a great lack of information and background on the subject of world history and the 
history of the Jewish people. The Jaredites apparently enjoyed glass windows in the miraculous 
barges in which they crossed the ocean; and “steel” and a “compass” were known to Nephi 
despite the fact that neither had been invented, demonstrating once again that Joseph Smith was 
a poor student of history and of Hebrew customs. 

Laban, mentioned in one of the characters of the Book of Mormon (1 Nephi 4:9), makes use 
of a steel sword; and Nephi himself claims to have had a steel bow. The ancient Jaredites also 
had steel swords (Ether 7:9). The Mormons justify this by quoting Psalm 18:34 as a footnote to 
1 Nephi 16:18 in the Book of Mormon, but modern translations of the Scriptures indicate that the 
word translated steel in the Old Testament (since steel was nonexistent) is more properly 
rendered bronze. Nahum 2:3, NASB, uses “steel” but it is taken from the Hebrew word , 
probably meaning iron. 

William Hamblin, in his preliminary report entitled Handheld Weapons in the Book of 
Mormon (1985), published by the Foundation for Ancient Research and Mormon Studies 
(F.A.R.M.S.) uses the bronze argument as a possible justification for the rendering of steel in the 
Book of Mormon. He writes, “Another possibility is to equate this Jaredite steel with the ‘steel’ 
of the King James translation of the Old Testament, which actually refers to the Hebrew word 
for bronze.” The problem with using this explanation to protect the Book of Mormon is that it 
defies Mormon history. Remember, numerous contemporaries of Joseph Smith have claimed 
that Smith could not continue “translating” the gold plates unless the scribe read each word back 
to him correctly. If the word steel in the Book of Mormon should really have been bronze, it 
undermines the LDS claim that the book was translated by the gift and power of God, since it 
shows that errors did creep into Joseph Smith’s translation. 

Mormons sometimes attempt to defend Nephi’s possession of a not yet invented compass 
(known in the Book of Mormon as a Liahona) by the fact that Acts 28:13 states: “And from 
thence we fetched a compass.” Modern translations of the Scripture, however, refute this 
subterfuge by correctly rendering the passage: “And from there we made a circle.” 

Added to the preceding anachronisms is the fact that the Book of Mormon not only 
contradicts the Bible, but contradicts other revelations purporting to come from the same God 
who inspired the Book of Mormon. The Bible declares that the Messiah of Israel was to be born 
in Bethlehem (Micah 5:2), and the gospel of Matthew (chap. 2, v. 1) records the fulfillment of 
this prophecy. But the Book of Mormon (Alma 7:9, 10) states: 

“…the son of God cometh upon the face of the earth. And behold, he shall be born of Mary, 
at Jerusalem, which is the land of our forefathers. …” 

The Book of Mormon describes Jerusalem as a city (1 Nephi 1:4) as was Bethlehem 
described as a separate town in the Bible. The contradiction is irreconcilable. 

Another area of contradiction between the Bible and the Book of Mormon concerns sin and 
Mormon baptism at eight years of age. Moroni 8:8 states the doctrine that “little children are 
whole, for they are not capable of committing sin; wherefore the curse of Adam is taken from 
them in me.” Anyone who thinks that children under age eight cannot sin has not visited the 
classrooms of today’s schools. The Mormon concept directly contradicts Psalm 51:5, which 
places sin at the point of conception. The book of Romans leaves no exemption to the sin and 
guilt that Adam passed on to all; no exceptions are made (Romans 5:12–15). Furthermore, it 
clearly states that “there is none righteous, no, not one” (Romans 3:10–12). 

There are also a number of instances where God did not agree with himself, if indeed it is 
supposed that He had anything to do with the inspiration of the Book of Mormon, the Pearl of 
Great Price, the Doctrine and Covenants, or the other recorded utterances of Joseph Smith. 

In the Book of Mormon, for instance, (3 Nephi 12:2; Moroni 8:11) the remission of sins is 
the accomplishment of baptism: 

“Yea, blessed are they who shall … be baptized, for they shall … receive a remission of 
their sin. … Behold baptism is unto repentance to the fulfilling the commandments unto the 
remission of sin.” 

But in the Doctrine and Covenants (20:37), the direct opposite is stated: 

“All those who humble themselves … and truly manifest by their works that they have 
received of the Spirit of Christ unto the remission of their sins, shall be received by baptism into 
his church.” 

Mormon theologians conspicuously omit any serious discussion of the contradiction. 

Joseph Smith did not limit his contradictions to baptism; indeed, polygamy is a classic 
example of some of his maneuvering. 

“Go ye, therefore, and do the works of Abraham; enter ye into my law and ye shall be saved. 
God commanded Abraham, and Sarah gave Hagar to Abraham to wife. And why did she do it? 
Because this was the law; and from Hagar sprang many people. ” (Doctrine and Covenants, 
132:34, 32). 

The Book of Mormon, on the other hand, categorically states: 

“Wherefore, I the Lord God will not suffer that this people shall do like unto them of old … 
for there shall not any man among you have save it be one wife; and concubines he shall have 
none; for I, the Lord God, delight in the chastity of woman” (Jacob 2:26–28). 

It appears that Smith could manufacture revelations at will, depending upon his desires. In 
the last instance, his reputation and subsequent actions indicate that sex was the motivating 
factor. 

A final example of the confusion generated between the Book of Mormon and other 
“inspired” revelations is found in this conflict between two works in the Pearl of Great Price: 
the Book of Moses and the Book of Abraham. 

“I am the Beginning and the End, the Almighty God; by mine Only Begotten I created these 
things; yea, in the beginning I created the heaven, and the earth upon which thou standest” 
(Moses 2:1). 

The Book of Abraham, on the other hand, repudiates this monotheistic view and states: 

“And then the Lord said: Let us go down. And they went down at the beginning, and they, 
that is the Gods, organized and formed the heavens and the earth” (Abraham 4:1). 

Just how it is possible to reconcile these two allegedly equal pronouncements from Mormon 
revelation escapes this author, and the Mormons themselves appear reluctant to furnish any 
concrete explanation. 

The question of false prophecies in Mormonism has been handled adequately in a number of 
excellent volumes, but it should be pointed out that Joseph Smith drew heavily upon published 
articles both in newspapers and magazines. In fact, one of his famous prophecies concerning the 
Civil War is drawn chiefly from material already published at the time. 

In the History of the Church, Volume 1, page 301, Joseph Smith states, “Appearances of 
troubles among the nations became more visible this season than they had previously been since 
the Church began her journey out of the wilderness. … The people of South Carolina, in 
convention assembled (in November), passed ordinances, declaring their state a free and 
independent nation.” From this we know that Smith could have been aware of South Carolina’s 
succession as early as November 1832. If not in November, he could have known about this 
from an article in the Boston Daily Advertiser & Patriot, December 10, 1832. This was a full 
fifteen days before Smith’s prophecy, and the Mormon Apostle Orson Hyde was in Boston that 
day. 

Smith declared in Doctrine and Covenants, Section 87: 

“At the rebellion of South Carolina … the Southern States will call on other nations, even 
the nation of Great Britain … and then war shall be poured out upon all nations . And … slaves 
shall rise up against their masters … and that the remnants … shall vex the Gentiles with a sore 
vexation.” 

Though the Civil War did break out some years after Smith’s death in 1844, England did not 
become involved in any war against the United States. “All nations” were not involved in war as 
was prophesied. The slaves did not rise up against “their masters,” and the “remnants” who were 
Native Americans were themselves vexed by the Gentiles, being defeated in war and confined to 
reservations. 

Prophet Smith was an extremely ineffective prophet here, as well as in Doctrine and 
Covenants 124:22-23, 59, when he prophesied that he would possess the house he built at 
Nauvoo “for ever and ever.” 

The fact of the matter is that neither Joseph nor his seed “after him” lived from “generation 
to generation” in the Nauvoo house. According to The Comprehensive History of the Church 
1:160, “The Nauvoo House was never completed; and after its unfinished walls had stood 
unprotected for a number of years and were crumbling to decay, they were taken down; the 
foundations were torn up and the excellent building stone of which they were constructed sold 
for use in other buildings in and about Nauvoo.” However, the LDS church has rebuilt the house 
in “Nauvoo” and offers it as a tourist attraction. 

These and other instances indicate that Smith was not only a poor scribe but a false prophet, 
and his prophecy concerning the restoration of Israel to Palestine clearly reveals that he 
anticipated the millennium in his own lifetime, whereas in reality the prophecy of Ezekiel 37 
began to be fulfilled in 1948, more than a hundred years after Smith’s death. 

The question quite naturally arises in summing up the background of the Book of Mormon: 
Where did the book come from, since it obviously did not come from God? The answer to this 
has been propounded at great length by numerous students of Mormonism, particularly E. D. 
Howe, Pomeroy Tucker, and William A. Linn. 

All the aforementioned concur that the Book of Mormon is probably an expansion upon the 
writings of Solomon Spaulding, a retired minister who was known to have written a number of 
“romances” with biblical backgrounds similar to those of the Book of Mormon. The Mormons 
delight to point out that one of Spaulding’s manuscripts, entitled “Manuscript Story,” was 
discovered in Hawaii more than 100 years ago, and it differed in many respects from the Book of 
Mormon. 

But in his excellent volume The Book of Mormon, Dr. James D. Bales makes the following 
observation, which is of great importance and agrees in every detail with my research: 

It has long been contended that there is a connection between the Book of 
Mormon and one of Solomon Spaulding’s historical romances. The Latter-day 
Saints, of course, deny such a connection. 

What if the Latter-day Saints are right and there is no relationship between 
the Book of Mormon and Spaulding’s writings? It simply means that those who 
so contend are wrong, but it proves nothing with reference to the question as to 
whether or not the Book of Mormon is of divine origin. 

One could be wrong as to what man, or men, wrote the Book of Mormon, and 
still know that it was not written by men inspired of God. One can easily prove 
that the Book of Mormon is of human origin. And, after all, this is the main issue. 
The fundamental issue is not what man or men wrote it, but whether it was 
written by men who were guided by God. We know that men wrote it, and that 
these men, whoever they were, did not have God’s guidance. 

This may be illustrated by Science and Health With Key to the Scriptures—
the textbook of Christian Science churches. Mrs. Eddy claims to have been its 
author, under God’s direction. There are others who claim she reworked and 
enlarged a manuscript of Mr. Quimby and the evidence seems to prove that such 
is the case. But what if those who so maintained failed to prove their case? 
Would that prove that it was inspired of God? Not at all. It would prove only that 
Quimby’s manuscript had nothing to do with it. But it would not prove that some 
other uninspired being did not write it. Regardless of what human being or beings 
wrote Science and Health, it is of human, not divine origin. Just so the Book of 
Mormon is of human origin and uninspired, even though it were impossible to 
prove what particular man wrote it. 

It has not been maintained that all the Book of Mormon was written by 
Spaulding. Thus, it has not been claimed that the theological portions were put in 
by him. Those portions bear the imprint of Smith, Cowdery, and Sidney Rigdon 
(see the proof offered in Shook’s The True Origin of the Book of Mormon, pages 
126ff.). It is maintained, however, that some things, including a great deal of 
Scripture, were added to one of Spaulding’s manuscripts and that his work was 
thus transferred into the Book of Mormon (see the testimony of John Spaulding, 
Solomon’s brother; Martha Spaulding, John’s wife): They maintained that the 
historical portion was Spaulding’s. (E. D. Howe, Mormonism Unveiled, 1834, 
278ff; Shook, The True Origin of the Book of Mormon, 94ff). 

The Mormons contend that the discovery of one of Spaulding’s manuscripts 
demonstrates that it was not the basis of the Book of Mormon. 

“I will here state that the Spaulding manuscript was discovered in 1884, and 
is at present in the library of Oberlin College, Ohio. On examination it was found 
to bear no resemblance whatever to the Book of Mormon. The theory that 
Solomon Spaulding was the author of the Book of Mormon should never be 
mentioned again—outside a museum.” (William A. Morton, op. cit., 6.) 

There are three errors in the above paragraph: viz., that Spaulding wrote but 
one manuscript; that the manuscript discovered in 1884 is the one that non-
Mormons have claimed constituted the basis of the Book of Mormon; that the 
manuscript in Oberlin bears no resemblance whatever to the Book of Mormon. 

(a) Spaulding wrote more than one manuscript. This was maintained by D. P. 
Harlburt [Hurlbut] and Clark Braden before the Honolulu manuscript was found 
(Charles A. Shook, op. cit., 77). Spaulding’s daughter also testified that her 
father had written “other romances.” (Elder George Reynolds, The Myth of the 
“Manuscript Found,” Utah, 1833, 104). The present manuscript story looks like 
a rough, unfinished, first draft. 

(b) The manuscript found in Honolulu was called a “Manuscript Story” and 
not the “Manuscript Found.” This Honolulu manuscript, The Manuscript Story, 
was in the hands of anti-Mormons in 1854. However, they did not claim that it 
was the manuscript which was the basis of the Book of Mormon. It was claimed 
that another manuscript of Spaulding was the basis of the Book of Mormon, 
(Charles A. Shook, op. cit., 77, 15, 185. The “Manuscript Found or Manuscript 
Stop” of the late Rev. Solomon Spaulding, Lamoni, Iowa: Printed and Published 
by the Reorganized Church of Jesus Christ of Latter Day Saints, 1885, 10). 

(c) Although the Manuscript Story has not been regarded as the Manuscript 
Found, which constituted the basis of the Book of Mormon, there is a great deal 
of resemblance between the Manuscript and the Book of Mormon. These points 
of similarity can be accounted for on the basis that the Manuscript Story was the 
first, and rough draft of one of Spaulding’s works, which he reworked into the 
Manuscript Found. 

“Howe, in 1854, published a fair synopsis of the Oberlin manuscript now at 
Oberlin (Howe’s Mormonism Unveiled, 288) and submitted the original to the 
witnesses who testified to the many points of identity between Spaulding’s 
Manuscript Found and the Book of Mormon. These witnesses then (in 1834) 
recognized the manuscript secured by Harlburt and now at Oberlin as being one 
of Spaulding’s, but not the one that they asserted was similar to the Book of 
Mormon. They further said that Spaulding had told them that he had altered his 
original plan of writing by going farther back with his dates and writing in the 
old scripture style, in order that his story might appear more ancient” (Howe’s 
Mormonism Unveiled, 288; Theodore Schroeder, The Origin of the Book of 
Mormon, Re-Examined in Its Relation to Spaulding’s “Manuscript Found,” 5). 

This testimony is borne out by the fact that there are many points of similarity 
between the manuscript in Oberlin College and the Book of Mormon.6-15 

It is fairly well established historically, then, that the Mormons have attempted to use a 
manuscript that is admittedly not the one from which Smith later copied and amplified the text 
of what is now known as the Book of Mormon as the basis for denying what eye witnesses have 
affirmed: that it was another Spaulding manuscript (Manuscript Found) that Smith drew upon to 
fabricate the Book of Mormon. 

Dr. Bales is right when he states: 

There are too many points of similarity for them to be without significance. 
Thus, the internal evidence, combined with the testimony of witnesses, as 
presented in Howe’s book and reproduced in Shook’s, shows that Spaulding 
revised the Manuscript Story. The revision was known as the Manuscript Found, 
and it became the basis of the Book of Mormon in at least its historical parts. Also 
its religious references furnished in part the germs of the religious portions of the 
Book of Mormon. 

However, in ordinary conversation, and in public debate on the Book of 
Mormon, it is unnecessary to go into the question of who wrote the Book of 
Mormon. The really important issue is whether or not the Book of Mormon is of 
divine origin. There are some Mormons who seem to think that if they can prove 
that Spaulding’s manuscript had nothing to do with the Book of Mormon, they 
have made great progress toward proving its divine origin. Such, however, is not 
the case. And one should show, from an appeal to the Bible and to the Book of 
Mormon itself, that the Book of Mormon is not of divine origin.6-16 

Let us not forget that the Manuscript Story itself contains at least seventy-five similarities to 
what is now the Book of Mormon and this is not to be easily explained away. 

Finally, students of Mormonism must, in the last analysis, measure its content by that of 
Scripture, and when this is done it will be found that it does not “speak according to the law and 
the testimony” (Isaiah 8:20) and it is to be rejected as a counterfeit revelation doubly 
condemned by God himself (Galatians 1:8–9). 

Joseph Smith, the author of this “revelation,” was perfectly described (as was his reward) in 
the Word of God almost thirty-three hundred years before he appeared. It would pay the 
Mormons to remember this message: 

If there arise among you a prophet, or a dreamer of dreams, and giveth thee a 
sign or a wonder, and the sign or the wonder come to pass, whereof he spake 
unto thee, saying, “Let us go after other gods,” which thou hast not known, “and 
let us serve them;” thou shalt not hearken unto the words of that prophet, or that 
dreamer of dreams: for the Lord your God proveth you, to know whether ye love 
the Lord your God with all your heart and with all your soul. 

Ye shall walk after the Lord your God, and fear him, and keep his 
commandments, and obey his voice, and ye shall serve him, and cleave unto him. 

And that prophet, or that dreamer of dreams, shall be put to death; because he 
hath spoken to turn you away from the Lord your God, which brought you out of 
the land of Egypt, and redeemed you out of the house of bondage, to thrust thee 
out of the way which the Lord thy God commanded thee to walk in. So shalt thou 
put the evil away from the midst of thee. 

If thy brother, the son of thy mother, or thy son, or thy daughter, or the wife 
of thy bosom, or thy friend, which is as thine own soul, entice thee secretly, 
saying, “Let us go and serve other gods,” which thou has not known, thou, nor 
thy fathers; namely, of the gods of the people which are round about you, nigh 
unto thee, or far off from thee, from the one end of the earth even unto the other 
end of the earth: 

Thou shalt not consent unto him, nor hearken unto him; neither shall thine 
eye pity him, neither shalt thou spare, neither shalt thou conceal him: 

But thou shalt surely kill him; thine hand shall be first upon him to put him to 
death, and afterwards the hand of all the people. 

And thou shalt stone him with stones, that he die; because he hath sought to 
thrust thee away from the Lord thy God, which brought thee out of the land of 
Egypt, from the house of bondage (Deuteronomy 13:1–10). 

The Book of Mormon stands as a challenge to the Bible because it adds to the Word of God 
and to His one revelation, and the penalty for such action is as sobering as it is awesome: 

For I testify unto every man that heareth the words of the prophecy of this 
book, If any man shall add unto these things, God shall add unto him the plagues 
that are written in this book: 

And if any man shall take away from the words of the book of this prophecy, 
God shall take away his part out of the book of life, and out of the holy city, and 
from the things which are written in this book. 

He which testifieth these things saith, Surely I come quickly. Amen. Even so, 
come, Lord Jesus (Revelation 22:18–20). 

It does no good for the Mormon to argue that Revelation 22:18–20 only pertains to the book 
of Revelation, since this serves only to prove our point. In the 1981 edition of the King James 
Version of the Bible, published by the Mormon Church, they have no less than forty-five verses 
footnoted in the book of Revelation where Joseph Smith added and took away from the “words 
of the book.” These footnotes are conveniently noted as JST (Joseph Smith Translation), 
beginning at Revelation 1:1 and ending at 19:21. He truly did what the apostle John warned 
against. Smith both added to and took away from the book of Revelation. 

We need not make this a personal issue with the Mormons, but a historical and theological 
issue, which, for all the politeness and tact demonstrably possible, cannot conceal the depth of 
our disagreement. Even the famous “witnesses” to the veracity of the Book of Mormon are 
impugned by their own history. This does not speak well for the characters of those concerned 
or for their reliability as witnesses. 

It was Joseph Smith who declared theological war on Christianity when he ascribed to God 
the statement that branded all Christian sects as “all wrong,” their creeds as “abominations,” and 
all Christians as “corrupt … having a form of godliness, but they deny the power thereof” 
(Joseph Smith—History 1:19). 

The onus of hostility rests upon the Mormons, and their history of persecution (largely the 
result of their mouthing of Smith’s abusive accusations and their practice of polygamy) may be 
properly laid at their own doorstep. They were the initial antagonists, not the Christian church. 
We do not excuse those who persecuted the early Mormons, but in a great many instances those 
who were involved were provoked to action by Mormon excesses. (Note: An example of this 
would be the Mormon expulsion from Jackson County, Missouri.) 

We may safely leave the Book of Mormon to the judgment of history and Mormon theology 
to the pronouncements of God’s immutable Word. But we must speak the truth about these 
things and keep foremost in our minds the fact that the sincerity of the Mormons in their faith is 
no justification for withholding just criticism of that faith or of its refuted source, the Book of 
Mormon and the “revelations” of Joseph Smith. The truth must be spoken in love, but it must be 
spoken. 

The Theology of Mormonism 

The Mormon church almost from its inception has claimed what no other church today 
claims to possess: the priesthoods of Aaron and Melchizedek. 

The Mormons maintain that Joseph Smith and Oliver Cowdery received the Aaronic 
priesthood from the hand of John the Baptist on May 15, 1829, and that “the Melchizedek 
Priesthood was conferred upon Joseph Smith and Oliver Cowdery through the ministration of 
Peter, James, and John, shortly after the conferring of the Aaronic order.”6-17 

In the theology of Mormonism, both the Melchizedek and Aaronic orders are considered to 
be but one priesthood “without beginning of days or end of years” (Doctrine and Covenants, 
84:17), and through the authority of this priesthood alone, they maintain, men speak and act in 
the name of the Lord for the salvation of humanity. In order that this may be clearly understood, 
the following quotation from the leading Mormon volume on the subject of the priesthood must 
be considered: 

This authoritative Priesthood is designed to assist men in all of life’s 
endeavors, both temporal and spiritual. Consequently, there are divisions or 
offices of the Priesthood, each charged with a definite duty, fitting a special 
human need. 

The prophet Joseph Smith once said that all Priesthood is Melchizedek. That 
is to say that the Melchizedek Priesthood embraces all offices and authorities in 
the Priesthood. This is clearly stated in the Doctrine and Covenants, Section 107, 
Verse 5: “All other authorities or offices in the church are appendages to this 
(i.e., Melchizedek) Priesthood.” 

There are two Priesthoods spoken of in the Scriptures, viz., the Melchizedek 
and the Aaronic or Levitical. Although there are two Priesthoods, yet the 
Melchizedek Priesthood comprehends the Aaronic or Levitical Priesthood; and is 
the grand head, and holds the highest authority that pertains to the Priesthood, 
and the keys of the kingdom of God in all ages of the world to the latest posterity 
on the earth; and is the channel through which all knowledge, doctrine, the plan 
of salvation, and every important matter is revealed from heaven.6-18 

The Mormon concept of the priesthood holds that God has placed in that church presidents, 
apostles, high priests, seventies, elders; and that the various offices all share specific authorities. 

The president of the church, they maintain, “may hold and dispense the powers of the 
administrative responsibilities of that office, the power of the Priesthood is decentralized: first, 
according to offices and the jurisdictions of those respective offices; second, according to 
individual Priesthood-bearers. This means that while the church as a whole is delicately 
responsive to central authority for church-wide purposes, the central-local relationships in the 
organization do not restrict the full initiative and free development of either territorial divisions 
of the Church, individual quorums, groups of quorums, or the member as an individual. … The 
Priesthood provides a “functional” instrumentality for church government that is at once 
efficient and responsible in centralization, but flexible and decentralized in actual 
administration.”6-19 

It is therefore apparent that in Mormon theology the priesthood occupies a position of great 
importance and comprehends nearly every male member of the church above the age of twelve 
in one capacity or another; and therefore by necessity the refutation of the Mormon claims to its 
possession undercuts the very foundations of Mormonism.6-20 

With the foregoing in mind, let us examine the Scriptures that most thoroughly refute the 
Mormon contentions. The Scripture indeed provides a wealth of information. 

In the seventh chapter of the epistle to the Hebrews, Melchizedek, who was the king of 
Salem and priest of the Most High God, is mentioned briefly in connection with Abraham. The 
author of Hebrews points out that the priesthood of Melchizedek is superior to the Aaronic 
priesthood and the administrations of the Levites because Abraham, who was the father of the 
sons of Levi, paid tithe to Melchizedek. This establishes the fact that Melchizedek was superior 
to Abraham. The writer of Hebrews puts it this way: “And without all contradiction the less is 
blessed of the better. And here men that die receive tithes; but there he receiveth them, of whom 
it is witnessed that he liveth. And as I may so say, Levi also, who receiveth tithes, paid tithes in 
Abraham. For he was yet in the loins of his father, when Melchizedek met him” (7:7–10). 

The establishment of the fact that the Melchizedek priesthood is superior to the Aaronic 
would be virtually meaningless if the writer of Hebrews had not gone on to say: 

“If therefore perfection were by the Levitical priesthood (for under it the people received the 
law), what further need was there that another priest should rise after the order of Melchizedek, 
and not be called after the order of Aaron? For the priesthood being changed, there is made of 
necessity a change also of the law” (vv. 11–12, emphasis added). 

The whole point of the seventh chapter of Hebrews, as any careful exegesis will reveal, is 
the fact that Jesus Christ who is “a priest forever after the order of Melchizedek” (verse 17) has, 
by virtue of His sacrifice upon the cross, changed the priesthood of Aaron (verse 12), instituting 
in its place His own priesthood of the Melchizedek order. 

Christ was not of the tribe of Levi and not of the priesthood of Aaron; He was of the tribe of 
Judah, yet His priesthood is infinitely superior to that of Aaron. It is quite evident that the 
Levitical priesthood could not evolve into the Melchizedek priesthood, but that it passed away 
as symbolized by the tearing of the veil leading to the Holy of Holies at the crucifixion 
(Matthew 27:51). 

The writer of Hebrews further states that Christ is our great High Priest and that He has 
“passed through the heavenlies” to “appear in the presence of God for us.” In addition to this, it 
is declared that “Christ is not entered into the holy places made with hands, which are the 
figures of the true; but into heaven itself. … Nor yet that he should offer himself often, as the 
high priest entereth into the holy place every year with blood of others; for then must he often 
have suffered since the foundation of the world: but now once in the end of the world hath he 
appeared to put away sin by the sacrifice of himself” (Hebrews 9:24–26). 

The previous reference is clearly to the truth that the old priesthood, which enabled the 
priests to enter into the temple apartment once every year on the Day of Atonement, had come 
to a close because Christ has once offered an eternal atonement for the sins of the whole world 
(1 John 2:2). 

How significant indeed are these facts when placed beside the Mormon claim to possession 
of the Aaronic priesthood, which God’s Word says has been “changed” and completely 
consummated in the Priest whose order is after Melchizedek, Jesus Christ himself. 

Our Lord’s priesthood is not dependent upon its continuation from father to son as the 
Aaronic was through the Levitical order, something necessitated by virtue of the fact that all 
men die; hence its transference. But the writer of Hebrews tells us that the Lord Jesus Christ 
“arose after the similitude of Melchizedek.” He is “another priest, Who is made, not after the 
law of carnal commandment [which is temporary by nature], but after the power of an endless 
life” (Hebrews 7:15–16). The Greek word  is rightly translated “imperishable, 
indestructible, and indissoluble”; and in this context it refers to His life. He was not consecrated 
a priest as were the Levites from father to son, but His priesthood is after the order of endless 
Being. His is an infinite priesthood because He is eternal. 

All this background is of vital importance in refuting the Mormon claims to the perpetuity of 
the Aaronic priesthood, but even more so in refuting their concept of the Melchizedek 
priesthood, which they also claim to have received. 

In the same chapter of Hebrews, a second Mormon claim is tersely dispensed with by the 
Holy Spirit in an emphatic and irrevocable manner. 

By so much was Jesus made a surety of a better testament. And they truly 
were many priests, because they were not suffered to continue by reason of 
death: But this man, because he continueth ever, hath an unchangeable 
priesthood. Wherefore he is able to save them to the uttermost that come unto 
God by him, seeing he ever liveth to make intercession for them. For such an 
high priest became us, who is holy, harmless, undefiled, separate from sinners, 
and made higher than the heavens; who needeth not daily, as those high priests, 
to offer up sacrifice, first for his own sins, and then for the people’s: for this he 
did once, when he offered up himself. For the law maketh men high priests which 
have infirmity; but the word of the oath, which was since the law, maketh the 
Son, who is consecrated for evermore (vv. 22–28). 

Particular attention should be paid to verse 24, which, in the Greek, is devastating to the 
Mormon claim. Verse 24, in Greek, literally reads, 

“But he continues forever, so his priesthood is untransferable”6-21 (Goodspeed). 

The Greek word , literally rendered as untransferable, carries the note of 
finality. Thayer’s Greek-English Lexicon puts it this way: 

“Priesthood unchangeable and therefore not liable to pass to a successor,” Hebrews 7:24 
(page 54). 

Since the word appears but once in New Testament Greek, there is not even the appeal to 
possible contextual renderings. Here is one instance where no amount of semantic juggling can 
escape the force of the context and grammar. 

The writer of Hebrews, under the inspiration of the Holy Spirit, declares that the priesthood 
of Melchizedek is the peculiar possession of Jesus Christ, not only by virtue of the fact that He 
is God and possessed of imperishable life, but because it cannot be transferred to another. It 
consummated the Aaronic priesthood; it terminated the Levitical order; it resides in the Son of 
God; and by the will of His Father, it cannot be transferred. There is no escape from the force of 
these revelations of Scripture, and no exegetical theologian or commentator has ever held 
otherwise. It is all well and good for the Mormons to claim the priesthoods of Aaron and 
Melchizedek, but it should be pointed out that they do so by contradicting the expressed 
teaching of the Word of God that they claim to respect. 

In his interesting and informative booklet Gods, Sex, and the Saints, Dr. George Arbaugh 
makes the following observation. “The Mormons are advised that the harvest is ripe and that the 
sickle should be thrust into the Christian churches. The bold proselytizing usually includes 
certain stereotyped challenges, questions, and arguments” (p. 39). 

Dr. Arbaugh then goes on to point out that the priesthood is one of the areas the Mormons 
emphasize. They never tire of stating to any and all who will listen, particularly to those who are 
likely proselytes, “You do not have the priesthood!” 

To answer this, the alert Christian should point out that the Mormons themselves do not 
have any priesthood, but that the church of Jesus Christ has always had a priesthood, a 
priesthood very clearly taught in the New Testament. This priesthood was emphasized by the 
great Reformation theologian Martin Luther, who described it as “the priesthood of all 
believers.” 

Dr. Arbaugh rightly observes, 

There are many millions more priests in the Lutheran Church than in the 
Latter-day Saint organization, for this reason: that every believer is a priest. 
There is a universal priesthood of believers. This means that each believer can 
come to God in prayer, in his own right, and that he can speak about his Lord to 
his fellowmen. He need not wait for some priest to do the essential Christian 
things for him. For that matter, how could any priest do the essential Christian 
thing for you, namely, to love God and your fellowman also? 

In the original Mormon Church the only officers were elders, but 
subsequently many additional offices were established. For this reason Doctrine 
and Covenants, Section 20, verses 65 through 67, was “corrected” from the 
original form in the Book of Commandments. Mormonism even stoops to 
falsifying its scriptures in order to pretend that there have been the same priestly 
offices in all ages (p. 44). 

The True Priesthood

In the opening sentences of the book of the Revelation, John the apostle makes an astounding statement when he declares:

“Blessing and peace to you from him who is, and was, and is coming, and from the seven spirits before his throne and from Jesus Christ, the trustworthy witness, the first born of the dead, the sovereign of the kings of the earth. To him who loves us and has released us from our sins by his own blood—he has made us a kingdom of priests for his God and Father—to him be glory and power forever” (1:4–6, Goodspeed).

How incisive is this plain declaration by apostolic authority. Jesus Christ who is the sovereign of the kings of the earth, the One who continues to love us and who has released us from our sins through His own blood, has also made us “a kingdom of priests for His God and Father.” Here is the true priesthood indeed.

The Christian does not need temples, secret services, rituals, and mysteries. His priesthood knows no special offices or power to communicate with the dead—things that the Mormon priesthood most definitely claims. The Christian priesthood embraces all those who have been loosed from their sins by the blood of Jesus Christ, and who enjoy the perpetual love of the Lamb of God who takes away the sins of the world.

Communication with the dead is a possibility that many Mormons look forward to. In 1877 Wilford Woodruff expounded on the importance of temple work on behalf of those who are deceased and said, “The dead will be after you, they will seek after you as they have after us in St. George.” (Journal of Discourses, 19:229). In his book Temple Manifestations (Magazine Printing and Publishing, 1979), Mormon author Joseph Heinerman gives numerous examples of visitations from the dead in Mormon temples.

This concept is further developed in the writings of Peter, who affirms that

“You are the chosen race, the royal priesthood, the consecrated nation, his own people, so that you may declare the virtues of him who has called you out of darkness into his wonderful light; you who were once no people, but are now God’s people; once unpitied, but now pitied indeed” (1 Peter 2:9–10, Goodspeed).

In this context, the words of the apostle establish that long before there were any mythological Mormon priesthoods, there was a priesthood embracing all the redeemed, a “royal priesthood,” neither of Aaron nor of Melchizedek. This priesthood is composed of all consecrated “ambassadors for Christ,” to quote the apostle Paul, whose task it is to exhort men to “be reconciled to God … knowing the terror of the Lord” (see 2 Corinthians 5:20, 11).

As has been observed, Mormonism places great stress upon the priesthood. But as we have also seen, it is not the priesthood described in the Scriptures. Instead, they have substituted the revelation of “prophet” Smith concerning a priesthood, which has been changed (Hebrews 7:12), and a priesthood which by its nature is “untransferable” (7:24). The resulting dilemma is that they have no priesthood at all since their denial of the true deity of Jesus Christ and the nature of God rules out the possibility that they could share in the priesthood of all believers. In order for one to be one of the “kingdom of priests to God His Father” (Revelation 1:4–6) and a member of the “royal priesthood” (1 Peter 2:9–10), one must first have undergone personal regeneration in a saving encounter or experience with the God-Man of Scripture—Jesus Christ. Mormon theology with its pantheon of gods, its perverted view of the Virgin Birth, and its outright condemnation of all churches as an “abomination” (Joseph Smith—History 1:19), removes itself from serious consideration as a form of Christianity. There is more to Christianity than the application of the Christian ethic. There is a great deal more to the gospel than the similarity of terms, albeit redefined. Christianity is not merely a system of doctrinal pronouncements (though they are of vast importance). It is a living, vital experience with the God of the Bible as He was incarnate in the man from Nazareth. Mormonism, with its many doctrinal vagaries and outright denials of historic Christian teachings, disqualifies itself. And its priesthood, on which it places so much emphasis, is shown to be the antithesis of the divine revelation.

It is to be earnestly hoped that more Christians will acquaint themselves with the biblical evidence concerning the true priesthood in which we all participate. It is only when a thorough understanding of the fundamentals of Christian theology is obtained that it is possible to successfully encounter and refute the Mormon doctrine of the priesthood.

The Mormon Doctrine of God

It will be conceded by most informed students of Christianity that one cannot deny the existence of the one true God of Scripture and at the same time lay claim to being a Christian. The New Testament writers, as well as our Lord himself, taught that there was but one God, and all church theologians from the earliest days of church history have affirmed that Christianity is monotheistic in the strictest sense of the term. Indeed it was this fact that so radically differentiated it and the parental Judaism from the pagan, polytheistic societies of Rome and Greece. The Bible is particularly adamant in its declaration that God recognizes the existence of no other “deities.” In fact, on a number of occasions the Lord summed up His uniqueness in the following revelation:

Ye are my witnesses, saith the Lord, and my servant whom I have chosen: that ye may know and believe me, and understand that I am he: before me there was no God formed, neither shall there be after me. I, even I, am the Lord; and beside me there is no saviour. … Thus saith the Lord the King of Israel, and his redeemer the Lord of hosts; I am the first, and I am the last; and beside me there is no God. … Ye are even my witnesses. Is there a God beside me? yea, there is no God; I know not any. … I am the Lord, and there is none else, there is no God beside me: I girded thee, though thou hast not known me. … There is no God else beside me; a just God and a Saviour; there is none beside me. Look unto me, and be ye saved, all the ends of the earth: for I am God, and there is none else (Isaiah 43:10–11; 44:6, 8; 45:5, 21–22, emphasis added).

Throughout the Old Testament, God is known by many titles. He is Elohim, Jehovah, Adonai, El Gebor, and He is also spoken of by combinations of names, such as Jehovah-Elohim, Jehovah-Sabaoth, etc. If the Hebrew Old Testament tells us anything, it is the fact that there is but one God: “Hear, O Israel: The Lord our God is one Lord” (Deuteronomy 6:4). And Jewish monotheism, as all know, at length gave birth to Christian monotheism, the one developing from the other by progressive revelation from God the Holy Spirit. It is not necessary to belabor the point; it is common knowledge that the facts as they have been stated are true. But as we approach our study of the Mormon concept of God, a subtle yet radical change takes place in the usage of the vocabulary of Scripture as we shall see.

It must also be admitted at the outset that the Bible does designate certain individuals as “gods,” such as Satan who is described by Christ as “the prince of this world” and elsewhere in Scripture as “the god of this world.” It must be clearly understood, however, that whenever this term is assigned to individuals, to spirit personalities, and the like, metaphorical and contextual usage must be carefully analyzed so that a clear picture emerges. For instance, the Lord declared to Moses: “See, I have made thee a god to Pharaoh: and Aaron thy brother shall be thy prophet” (Exodus 7:1). The Hebrew indicates here, when cross-referenced with Exodus 4:16 (“And he shall be thy spokesman unto the people: and he shall be, even he shall be to thee instead of a mouth, and thou shalt be to him instead of God.”), that a definite relationship was involved. The context also reveals that Moses, by virtue of the power invested in him by God, became in the eyes of Pharaoh “a god.” Aaron in turn became a prophet of the “god” (Moses) that Pharaoh beheld because he was the spokesman for Moses. So metaphorical usage is obviously intended, from the very usage of the language and its contextual analysis. On this point all Old Testament scholars are agreed. But this should never cloud the issue that there is only one true and living God as the previous quotations readily attest.

Another instance of similar usage is the application of the term “Elohim,” the plural usage of the term often translated God in the Old Testament. In some contexts the judges of Israel are referred to as “gods,” not that they themselves possessed the intrinsic nature of Deity but that they became in the eyes of the people as gods, or more literally, “mighty ones” (Psalm 82, cf. John 10:34), representing as they did the Lord of Hosts. In the New Testament usage, the apostle Paul is quite explicit when he declares that in the world, i.e., as far as the world is concerned, “(there be gods many, and lords many,) but to us there is but one God, the Father, … and one Lord Jesus Christ” (1 Corinthians 8:5–6), a statement emphasized by our Lord when He stated, “I am the first and the last: I am He that liveth, and was dead; and, behold, I am alive for evermore” (Revelation 1:17–18). We conclude, then, that polytheism is totally foreign to the Judeo-Christian tradition of theology. In fact, it is the antithesis of the extreme monotheism portrayed in Judaism and Christianity. The God of the Old Testament and the God and Father of our Lord Jesus Christ are one and the same Person; this the Christian church has always held. In addition to this, God’s nature has always been declared to be that of pure spirit. Our Lord declared that “God is spirit, and they that worship Him must worship Him in spirit and in truth” (John 4:24—as correctly translated from the original Greek text). In numerous other places within the pages of the inspired Word of God, the Holy Spirit has been pleased to reveal God’s spiritual nature and “oneness.” The apostle Paul reminds us that “a mediator is not a mediator of one, but God is one” (Galatians 3:20). The psalmist reminds us of His unchangeable nature, “From everlasting to everlasting, thou art God” (Psalm 90:2); and Moses records in the initial act of creation that “the spirit of God moved upon the face of the waters” (Genesis 1:2). The “gods” mentioned in Scripture, then, are never gods by either identity or nature; they are “gods” by human creation or acclamation as we have seen. This, then, is a far cry from comparison with the one true and living God described by the writer of the epistle to the Hebrews as “the Father of spirits” (Hebrews 12:9; see also Galatians 4:8–9).

The Mormons misuse John 10:34, “Ye are gods,” falsely implying that Jesus endorsed godhood for man. This cannot be true for several reasons. It does not fit the context of John 10:24–36, where Jesus shows his equality with the Father and deservedly is called God. In contrast, the judges (so-called gods) in Psalm 82:6 were so called because of their lofty position over the people, but God rebuked them for their sins, and they were proven to be not gods after all but fallen, sinful men.

How this passage is to support the Mormon position is baffling, because Mormons say they are gods in embryo and they have not yet reached godhood. Whatever they wish John 10:34 to say, it does not support their position. The Mormon can only say he hopes to become a god. Psalm 82 and John 10:34 are in the present tense, a distinction apart from their position.

In fact, upon a reading of Psalm 82, it is a wonder that Mormons would want to identify with the Psalm at all. It says nothing good about these men. But if that is the position they desire, only the judgment of God follows.

Furthermore, the Mormon should be made aware that LDS Apostle James Talmage correctly identified the “gods” of Psalm 82 and John 10:34 when he wrote, “Divinely Appointed Judges Called ‘gods.’ In Psalm 82:6, judges invested by divine appointment are called ‘gods.’ To this Scripture the Savior referred in His reply to the Jews in Solomon’s Porch. Judges so authorized officiated as the representatives of God and are honored by the exalted title ‘gods.’ ” (Jesus the Christ, 501).

The Truth about the God of the Mormons 

In sharp contrast to the revelations of Scripture are the “revelations” of Joseph Smith, 
Brigham Young, and the succeeding Mormon “prophets.” So that the reader will have no 
difficulty understanding what the true Mormon position is concerning the nature of God, the 
following quotations derived from popular Mormon sources will convey what the Mormons 
mean when they speak of “God.” 

1. “In the beginning, the head of the Gods called a council of the Gods; and they came 
together and concocted a plan to create the world and people it” (Teachings of the Prophet 
Joseph Smith, 349). 

2. “God himself was once as we are now, and is an exalted man ”(Teachings of the Prophet 
Joseph Smith, 345). 

3. “The Father has a body of flesh and bones as tangible as man’s: the Son also; but the Holy 
Ghost has not a body of flesh and bones, but is a personage of Spirit ” (Doctrine and Covenants, 
130:22). 

4. “Gods exist, and we had better strive to be prepared to be one with them” (Brigham 
Young, Journal of Discourses, 7:238). 

5. “As man is, God once was: as God is, man may become” (Prophet Lorenzo Snow, quoted 
in Milton R. Hunter, The Gospel Through the Ages, 105–106). 

6. “Each of these Gods, including Jesus Christ and His Father, being in possession of not 
merely an organized spirit, but a glorious immortal body of flesh and bones ” (Parley P. Pratt, 
Key to the Science of Theology, ed. 1978, 23). 

7. “And then the Lord said: Let us go down. And they went down at the beginning, and they, 
that is the Gods, organized and formed the heavens and the earth” (Abraham 4:1). 

8. “Remember that God, our heavenly Father, was perhaps once a child, and mortal like we 
ourselves, and rose step by step in the scale of progress, in the school of advancement; has 
moved forward and overcome, until He has arrived at the point where He now is” (Apostle 
Orson Hyde, Journal of Discourses, 1:123). 

9. “Mormon prophets have continuously taught the sublime truth that God the Eternal Father 
was once a mortal man who passed through a school of earth life similar to that through which 
we are now passing. He became God—an exalted being—through obedience to the same eternal 
Gospel truths that we are given opportunity today to obey” (Hunter, op. cit., 104). 

10. “Christ was the God, the Father of all things. … Behold, I am Jesus Christ. I am the 
Father and the Son” (Mosiah 7:27 and Ether 3:14, Book of Mormon). 

11. “When our father Adam came into the garden of Eden, he came into it with a celestial 
body, and brought Eve, one of his wives, with him. He helped to make and organized this world. 
He is MICHAEL, the Archangel, the ANCIENT OF DAYS! about whom holy men have written 
and spoken—HE is our FATHER and our GOD, and the only God with whom we have to do”6-
22 (Brigham Young, in the Journal of Discourses, 1:50). 

12. Historically this doctrine of Adam-God was hard for even faithful Mormons to believe. 
As a result, on June 8, 1873, Brigham Young stated: “How much unbelief exists in the minds of 
the Latter-day Saints in regard to one particular doctrine which I revealed to them, and which 
God revealed to me—namely that Adam is our father and God.  

“ ‘Well,’ says one, ‘Why was Adam called Adam?’ He was the first man on the earth, and its 
framer and maker. He with the help of his brethren brought it into existence. Then he said, ‘I 
want my children who are in the spirit world to come and live here. I once dwelt upon an earth 
something like this, in a mortal state. I was faithful, I received my crown and exaltation’ 
”(Deseret News, June 18, 1873, 308). 

It would be quite possible to continue quoting sources from many volumes and other official 
Mormon publications, but the fact is well established. 

The Reorganized Church of Jesus Christ of Latter Day Saints, which disagrees with the Utah 
church on the subject of polytheism, steadfastly maintains that Joseph Smith Jr. never taught or 
practiced either polygamy or polytheism, but the following direct quotation from Smith, relative 
to the plurality of gods and the doctrine that Mormon males may attain to godhood, vexes the 
Reorganized Church no end. But, it is fact, nonetheless. 

The following quotations are excerpted from a sermon published in the Mormon newspaper 
Times and Seasons (August 15, 1844, 5:613–614) four months after Smith delivered it at the 
funeral of Elder King Follett, and only two months after Smith’s assassination in Carthage, 
Illinois. 

Tenth LDS President Joseph Fielding Smith notes that the King Follett sermon was given at 
the April conference of the Church in 1844 and was heard by around 20,000 people. The 
argument that Smith was misquoted is discounted by the fact that it was recorded by four 
scribes, Willard Richards, Wilford Woodruff, William Clayton, and Thomas Bullock. The 
Encyclopedia of Mormonism states that Smith’s two-hour-and-fifteen-minute message “may be 
one of the Prophet’s greatest sermons because of its doctrinal teachings.” 

It is significant that the split in Mormonism did not take place for more than three and a half 
years. Apparently their ancestors did not disagree with Smith’s theology, as they themselves do 
today. Nor did they deny that Smith preached the sermon and taught polytheism, as does the 
Reorganized Church today. But the facts must speak for themselves. Here are the above 
mentioned quotes: 

I want you all to know God, to be familiar with him. … What sort of a being 
was God in the beginning? 

First, God himself, who sits enthroned in yonder heavens, is a man like unto 
one of yourselves … if you were to see him today, you would see him in all the 
person, image and very form as a man. … 

I am going to tell you how God came to be God. We have imagined that God 
was God from all eternity. These are incomprehensible ideas to some, but they 
are the simple and first principles of the gospel, to know for a certainty the 
character of God, that we may converse with him as one man with another, and 
that God himself; the Father of us all dwelt on an earth the same as Jesus Christ 
himself did … what did Jesus say? (mark it elder Rigdon) Jesus said, as the 
Father hath power in himself, even so hath the Son power; to do what? Why what 
the Father did, that answer is obvious. … Here then is eternal life, to know the 
only wise and true God. You have got to learn how to be Gods yourselves; to be 
kings and priests to God, the same as all Gods have done before you—namely, 
by going from a small degree to another, from grace to grace, from exaltation to 
exaltation, until you are able to sit in glory as doth those who sit enthroned in 
everlasting power.  

Mormon theology is polytheistic, teaching in effect that the universe is inhabited by 
different gods who procreate spirit children, which are in turn clothed with bodies on different 
planets, “Elohim” being the god of this planet (Brigham’s teaching that Adam is our heavenly 
Father is now officially denied by Mormon authorities, but they hold firm to the belief that their 
God is a resurrected, glorified man). In addition to this, the “inspired” utterances of Joseph 
Smith reveal that he began as a Unitarian, progressed to tritheism, and graduated into full-
fledged polytheism, in direct contradiction to the revelations of the Old and New Testaments as 
we have observed. The Mormon doctrine of the trinity is a gross misrepresentation of the 
biblical position, though they attempt to veil their evil doctrine in semi-orthodox terminology. 
We have already dealt with this problem, but it bears constant repetition lest the Mormon 
terminology go unchallenged. 

On the surface, they appear to be orthodox, but in the light of unimpeachable Mormon 
sources, Mormons are clearly evading the issue. The truth of the matter is that Mormonism has 
never historically accepted the Christian doctrine of the Trinity; in fact, they deny it by 
completely perverting the meaning of the term. The Mormon doctrine that God the Father is a 
mere man is the root of their polytheism, and forces Mormons to deny not only the Trinity of 
God as revealed in Scripture, but the immaterial nature of God as pure spirit. Mormons have 
gone on record and stated that they accept the doctrine of the Trinity, but, as we have seen, it is 
not the Christian Trinity. God the Father does not have a body of flesh and bones, a fact clearly 
taught by our Lord (John 4:24, cf. Luke 24:39). Mormon Apostle James Talmage describes the 
church’s teaching, as follows, in his book The Articles of Faith: 

The Church of Jesus Christ of Latter-day Saints proclaims against the 
incomprehensible God, devoid of “body, parts, or passions,” as a thing 
impossible of existence, and asserts its belief in and allegiance to the true and 
living God of scripture and revelation. … Jesus Christ is the Son of Elohim both 
as spiritual and bodily offspring; that is to say, Elohim is literally the Father of 
the spirit of Jesus Christ and also of the body in which Jesus Christ performed 
His mission in the flesh. … Jehovah, who is Jesus Christ the Son of Elohim, is 
called “the Father” … that Jesus Christ, whom we also know as Jehovah, was the 
executive of the Father, , in the work of creation as set forth in the book 
Jesus the Christ, chapter IV (48, 466–467). 

In these revealing statements, Talmage lapses into the error of making Elohim and Jehovah 
two separate gods, apparently in complete ignorance of the fact that Elohim “the greater god” 
and Jehovah—Jesus the lesser god, begotten by Elohim—are compounded in the Hebrew as 
“Jehovah the Mighty One,” or simply “Jehovah God” as any concordance of Hebrew usage in 
the Old Testament readily reveals (LORD—; God—). This error is akin to that 
of Mary Baker Eddy who, in her glossary to Science and Health With Key to the Scriptures 
made exactly the same error, she too being in complete ignorance of the Hebrew language. In 
this grammatical error, Christian Science and the Mormons are in unique agreement. 

Talmage’s argument that “to deny the materiality of God’s person is to deny God; for a thing 
without parts has no whole and an immaterial body cannot exist” is both logically and 
theologically an absurdity. To illustrate this, one needs only to point to the angels whom the 
Scriptures describe as “ministering spirits” (Hebrews 1:7), beings who have immaterial “bodies” 
of spiritual substances and yet exist. The Mormons involve themselves further in a hopeless 
contradiction when, in their doctrine of the preexistence of the soul, they are forced to redefine 
the meaning of soul as used in both the Old and the New Testaments to teach that the soul is not 
immaterial, while the Bible clearly teaches that it is. Our Lord, upon the cross, spoke the words, 
“Father, into thy hands I commend my spirit” (Luke 23:46). Certainly this was immaterial. And 
Paul, preparing to depart from this world for the celestial realms, indicated that his real spiritual 
self (certainly immaterial, since his body died) was yearning to depart and to be with Christ, 
which is far better (Philippians 1:21–23). The martyr Stephen also committed his spirit (or 
immaterial nature) into the hands of the Father, crying, “Lord Jesus, receive my spirit” (Acts 
7:59). And there are numerous passages in both the Old and New Testaments that indicate an 
“immaterial nature” can exist, provided that form is of a spiritual substance as is God the Father 
and the Holy Spirit, and as was Jesus Christ as the preincarnate Logos (John 1:1, cf. John 1:14). 
Far from asserting their “belief and allegiance to the true and living God of Scripture and 
revelation,” as Talmage represents Mormonism, Mormons indeed have sworn allegiance to a 
polytheistic pantheon of gods, which they are striving to join, there to enjoy a polygamous 
eternity of progression toward godhood. 

One can search the corridors of pagan mythology and never equal the complex structure that 
the Mormons have erected and masked under the terminology and misnomer of orthodox 
Christianity. That the Mormons reject the historic Christian doctrine of the Trinity no student of 
the movement can deny, for after quoting the Nicene Creed and early church theology on the 
trinity, Talmage, in The Articles of Faith, declares: “It would be difficult to conceive of a greater 
number of inconsistencies and contradictions expressed in words as here. … The immateriality 
of God as asserted in these declarations of sectarian faith is entirely at variance with the 
scriptures, and absolutely contradicted by the revelations of God’s person and attributes ”(p. 
48). 

After carefully perusing hundreds of volumes on Mormon theology and scores of pamphlets 
dealing with this subject, the author can quite candidly state that never has he seen such 
misappropriation of terminology, disregard of context, and utter abandon of scholastic principles 
demonstrated on the part of non-Christian cultists than is evidenced in the attempts of Mormon 
theologians to appear orthodox and at the same time undermine the foundations of historic 
Christianity. The intricacies of their complex system of polytheism causes the careful researcher 
to ponder again and again the ethical standard that these Mormon writers practice and the 
blatant attempts to rewrite history, biblical theology, and the laws of scriptural interpretation 
that they might support the theologies of Joseph Smith and Brigham Young. Without fear of 
contradiction, I am certain that Mormonism cannot stand investigation and wants no part of it 
unless the results can be controlled under the guise of “broad-mindedness” and “tolerance.” 

On one occasion, when the Mormon doctrine of God was under discussion with a young 
woman leaning in the direction of Mormon conversion, I offered in the presence of witnesses to 
retract this chapter and one previous effort (Mormonism, Zondervan Publishing House, 1958) if 
the Mormon elders advising this young lady would put in writing that they and their church 
rejected polytheism for monotheism in the tradition of the Judeo-Christian religion. It was a 
bona fide offer; the same offer has been made from hundreds of platforms to tens of thousands 
of people over a twenty-year period. The Church of Jesus Christ of Latter-day Saints is well 
aware of the offer. To the unwary, however, they imply that they are monotheists, to the 
informed they defend their polytheism, and like the veritable chameleon they change color to 
accommodate the surface upon which they find themselves. 

G. B. Arbaugh, in his classic volume Revelation in Mormonism (1932), has documented in 
exhaustive detail the progress of Mormon theology from Unitarianism to polytheism. His 
research has been invaluable and available to interested scholars for over sixty years, with the 
full knowledge of the Mormon Church. In fact, the Mormons are significantly on the defensive 
where the peculiar origins of the “sacred writings” are involved or when verifiable evidence 
exists that reveals their polytheistic perversions of the Gospel of Jesus Christ. It is extremely 
difficult to write kindly of Mormon theology when they are so obviously deceptive in their 
presentation of data, so adamant in their condemnation of all religions in favor of the “restored 
gospel” allegedly vouchsafed to the prophet Joseph Smith. We must not, however, confuse the 
theology with the person as is too often the case, for while hostility toward the former is 
scriptural, it is never so with the latter. 

Continuing with our study, Apostle Orson Pratt, writing in The Seer, declared: “In the 
Heaven where our spirits were born, there are many Gods, each one of whom has his own wife 
or wives, which were given to him previous to his redemption, while yet in his mortal state” (p. 
37). In this terse sentence, Pratt summed up the whole hierarchy of Mormon polytheism, and 
quotations previously adduced from a reputable Mormon source support Pratt’s summation 
beyond reasonable doubt. The Mormon teaching that God was seen “face to face” in the Old 
Testament (Exodus 33:9, 11, 23; Exodus 24:9–11; Isaiah 6:1, 5; Genesis 5:24, etc.) is refuted on 
two counts, that of language and the science of comparative textual analysis (hermeneutics). 

From the standpoint of linguistics, all the references cited by the Mormons to prove “that 
God has a physical body that could be observed” melt away in the light of God’s expressed 
declaration, “Thou canst not see my face: for there shall no man see me, and live” (Exodus 
33:20). 

Exodus 33:11 (face to face) in the Hebrew is rendered “intimate,” and in no sense is it 
opposed to verse 20. Similar expressions are utilized in Deuteronomy 5:4, while in Genesis 
32:30 it is the Angel of the Lord who speaks, not Jehovah himself. The Old Testament is filled 
with theophanies (literally, God-appearances), instances where God spoke or revealed himself in 
angelic manifestations, and it is accepted by all Old Testament scholars almost without 
qualification that anthropomorphisms (ascribing human characteristics to God) are the logical 
explanation of many of the encounters of God with man. To argue, as the Mormons do, that 
such occurrences indicate that God has a body of flesh and bone, as “prophet” Smith taught, is 
on the face of the matter untenable and another strenuous attempt to force polytheism on a 
rigidly monotheistic religion. Progressing beyond this, another cardinal Mormon point of 
argument is the fact that because expressions such as “the arm of the Lord,” “the eye of the 
Lord,” “the hand of the Lord,” “nostrils,” “mouth,” etc., are used, all tend to show that God 
possesses a physical form. However, they have overlooked one important factor. This factor is 
that of literary metaphor, extremely common in Old Testament usage. If the Mormons are to be 
consistent in their interpretation, they should find great difficulty in the Psalm where God is 
spoken of as “covering with his feathers,” and man “trusting under his wings.” If God has eyes, 
ears, arms, hands, nostrils, mouth, etc., why then does He not have feathers and wings? The 
Mormons have never given a satisfactory answer to this, because it is obvious that the 
anthropomorphic and metaphorical usage of terms relative to God are literary devices to convey 
His concern for and association with man. In like manner, metaphors such as feathers and wings 
indicate His tender concern for the protection of those who “dwell in the secret place of the 
Most High and abide under the shadow of the Almighty.” The Mormons would do well to comb 
the Old Testament and the New Testament for the numerous metaphorical usages readily 
available for observation. In doing so, they would have to admit, if they are at all logically 
consistent, that Jesus was not a door (John 10:9), a shepherd (John 10:11), a vine (John 15:1), a 
roadway (John 14:6), a loaf of bread (John 6:51), and other metaphorical expressions any more 
than “our God is a consuming fire” means that Jehovah should be construed as a blast furnace or 
a volcanic cone. 

The Mormons themselves are apparently unsure of the intricacies of their own polytheistic 
structure, as revealed in the previously cited references from Joseph Smith, who made Christ 
both the Father and the Son in one instance, and further on indicated that there was a mystery 
connected with it and that only the Son could reveal how He was both the Father and the Son. 
Later, to compound the difficulty, Smith separated them completely into “separate personages,” 
eventually populating the entire universe with his polytheistic and polygamous deities. If one 
peruses carefully the books of Abraham and Moses as contained in the Pearl of Great Price 
(allegedly “translated” by Smith), as well as sections of Ether in the Book of Mormon, Doctrine 
and Covenants, and Discourses of Brigham Young, the entire Mormon dogma of the 
preexistence of the soul, the polygamous nature of the gods, the brotherhood of Jesus and 
Lucifer, and the hierarchy of heaven (telestial, terrestrial, and celestial—corresponding to the 
basement, fiftieth floor, and observation tower of the Empire State Building, respectively), and 
the doctrines of universal salvation, millennium, resurrection, judgment, and final punishment, 
will unfold in a panorama climaxing in a polygamous paradise of eternal duration. Such is the 
Mormon doctrine of God, or, more properly, of the gods, which rivals anything pagan 
mythology ever produced. 

The Holy Spirit in Mormonism

Having discussed the nature and attributes of God in contrast to Mormon mythology and its pantheon of polygamous deities, it remains for us to understand what the Mormon teaching concerning the third person of the Christian Trinity is, since they deign to describe Him as “a personage of spirit.”

It is interesting to observe that in their desire to emulate orthodoxy where possible, the Mormons describe the Holy Ghost in the following terms:

“The term Holy Ghost and its common synonyms, Spirit of God, Spirit of the Lord, or simply Spirit, Comforter, and Spirit of Truth occur in the Scriptures with plainly different meanings, referring in some cases to the person of God the Holy Ghost, and in other instances to the power and authority of this great personage, or to the agency through which He ministers. … The Holy Ghost undoubtedly possesses personal powers and affections; these attributes exist in Him in perfection. Thus, He teaches and guides, testifies of the Father and the Son, reproves for sin, speaks, commands, and commissions. … These are not figurative expressions but plain statements of the attributes and characteristics of the Holy Ghost” (The Articles of Faith, 115).

It is interesting to recall that according to Talmage, writer of The Articles of Faith, “It has been said, therefore, that God is everywhere present; but this does not mean that the actual person of any one member of the Godhead can be physically present in more than one place at one time. … Admitting the personality of God, we are compelled to accept the fact of His materiality; indeed, an ‘immaterial’ being, under which meaningless name some have sought to designate the condition of God, cannot exist, for the very expression is a contradiction in terms. If God possesses a form, that form is of necessity of definite proportions and therefore of limited extension in space. It is impossible for Him to occupy at one time more than one space of such limits …” (42–43).

Here exists a contradiction in Mormon theology if ever there was one. Talmage declares that the Holy Spirit is a personage of spirit, obviously “an immaterial being” and obviously God (cf. Doctrine and Covenants, 20:28), and yet not possessing a form of material nature; hence, not limited to extension and space, and therefore rendering it possible for Him to occupy at one time more than one space of such limits, in direct contradiction to Talmage’s earlier statements in the same volume. For the Mormon, “a thing without parts has no whole and an immaterial body cannot exist” (Articles of Faith, 48), and yet the Holy Spirit is a “personage of Spirit,” one of the Mormon gods, according to Doctrine and Covenants. To cap it all, “He is an immaterial being possessed of a spiritual form and definite proportions!” Mormon theology here appears to have really become confused at the roots, so to speak; but Talmage does not agree with Talmage, nor does Doctrine and Covenants; they are forced into the illogical position of affirming the materiality of God in one instance, and denying that materiality in the next instance where the Holy Spirit is concerned.

Parley P. Pratt, the eminent Mormon theologian, further complicated the doctrine of the Holy Spirit in Mormon theology when he wrote: “This leads to the investigation of that substance called the Holy Spirit or Light of Christ. … There is a divine substance, fluid or essence, called Spirit, widely diffused among these eternal elements. … This divine element, or Spirit, is immediate, active or controlling agent in all holy miraculous powers. … The purest, most refined and subtle of all these substances and the one least understood or even recognized by the less informed among mankind is that substance called the Holy Spirit” (Key to the Science of Theology, ed. 1978, 24–25, 64).6-23
In the thinking of Pratt, then, the Holy Spirit is a substance, a fluid, and a person, but this is not the teaching of Scripture, which consistently portrays God the Holy Spirit, third person of the Trinity, as an eternal, omnipotent, omnipresent, omniscient Being, sharing all the attributes of Deity, and one with the Father and the Son in unity of substance. Mormons are, to say the least, divided in their theology on the issue, although Talmage bravely attempts to synthesize the mass of conflicting information and “revelations” found within the writings of Smith and Young and the other early Mormon writers. Try as he will, however, Talmage cannot explain the Mormon confusion on the subject, as evidenced by the following facts.

In Doctrine and Covenants 20:37 the following statement appears:

“All those who humble themselves … and truly manifest by their works that they have received of the Spirit of Christ unto the remission of their sins, shall be received by baptism into his church.”

Joseph Smith the prophet was the recipient of this alleged revelation and he is to be believed at all costs; yet the same Joseph Smith translated the Book of Mormon, which unreservedly declared:

“Yea, blessed are they who shall … be baptized, for they shall … receive a remission of their sins. … Behold, baptism is unto repentance to the fulfilling of the commandments unto the remission of sins” (3 Nephi 12:2; Moroni 8:11).

In one instance, Smith taught that baptism follows the initial act—remission of sins—and in the second instance, the initial act—remission of sins—reverses its position and follows baptism. According to Talmage, “God grants the gift of the Holy Ghost unto the obedient; and the bestowal of this gift follows faith, repentance, and baptism by water. … The apostles of old promised the ministration of the Holy Ghost unto those only who had received baptism by water for the remission of sins” (The Articles of Faith, 163).

The question naturally arises: When, then, is the Holy Spirit bestowed? Or indeed, can He be bestowed in Mormon theology when it is not determined whether the remission of sins precedes baptism or follows it? Here again, confusion on the doctrine of the Holy Spirit is evidenced in Mormon thinking.

It would be possible to explore further the Mormon doctrine of the Holy Spirit, especially the interesting chapter in President Charles Penrose’s book Mormon Doctrine (Salt Lake City, 1888), in which he refers to the Holy Spirit as “it” more than twenty times—devoid of personality, although, in the usual polytheistic Mormon scheme, endowed with Deity. Penrose closes his comment by stating, “As baptism is the birth of water, so confirmation is the birth or baptism of the Spirit. Both are necessary to entrance into the Kingdom of God. … The possessor of the Holy Ghost is infinitely rich; those who receive it can lose it, and are of all men the poorest. But there are various degrees of its possession. Many who obtain it walk but measurably in its light. But there are few who live by its whisperings, and approach by its mediumship into close communion with heavenly beings of the highest order. To them its light grows brighter every day” (pp. 18–19).

Mormonism, then, for all its complexities and want of conformity to the revelation of God’s Word, indeed contradicts the Word of God repeatedly, teaching in place of the God of pure spiritual substance (John 4:24) a flesh-and-bone Deity and a pantheon of gods in infinite stages of progression. For Mormons, God is restricted to a narrow, rationalistic, and materialistic mold. He cannot be incomprehensible, though Scripture indicates that in many ways He most certainly is. “My thoughts are not your thoughts, neither are your ways my ways, saith the Lord. For as the heavens are higher than the earth, so are my ways higher than your ways, and my thoughts than your thoughts” (Isaiah 55:8–9). Mormon theology complicates and confounds the simple declarations of Scripture in order to support the polytheistic pantheon of Joseph Smith and Brigham Young. It is obvious, therefore, that the God of the Bible and the “god” of the Mormons, the “Adam-god” of Brigham Young and the flesh-and-bone deity of Joseph Smith are not one and the same; by their nature all monotheistic and theistic religions stand in opposition to Mormon polytheism. Christianity in particular repudiates as false and deceptive the multiplicity of Mormon efforts to masquerade as “ministers of righteousness” (2 Corinthians 11:15).

The Virgin Birth of Christ

One of the great doctrines of the Bible, which is uniquely related to the supreme earthly manifestation of the Eternal God, is the doctrine of the Virgin Birth of Jesus Christ. In one very real sense, this doctrine is indissolubly linked with that of the Incarnation, being, so to speak, the agency or instrument whereby God chose to manifest himself. Time and again the Bible reminds us that Deity was clothed with humanity in the manger of Bethlehem, and Christians of all generations have revered the mystery prefigured by the cryptic words of Isaiah the prophet:

Behold, a virgin shall conceive, and bear a son, and shall call his name Immanuel. … For unto us a child is born, unto us a son is given: and the government shall be upon his shoulder: and his name shall be called Wonderful, Counselor, The mighty God, The everlasting Father, The Prince of Peace (Isaiah 7:14; 9:6).

The apostle Paul refers numerous times to the deity of our Lord, declaring that “In Him dwelleth all the fullness of the Godhead bodily” (Colossians 2:9).

Attempts to minimize the Virgin Birth of Christ or to do away with it altogether, as some liberal theologians have energetically tried to do, have consistently met with disaster. This is true because the simple narratives of this momentous event recorded in Matthew and Luke refuse to surrender to the hindsight reconstruction theories of second-guessing critics.

Some persons have, on the other hand, decided upon a middle course where this doctrine is concerned. They affirm its biological necessity. In a word, Matthew and Luke, who had access to eyewitness testimonies (Mary, Joseph, Elizabeth, etc.), never really believed the teaching as recorded; rather it was a pious attempt to endow Christ with a supernatural conception in order to add glory to His personality. Regardless of how distasteful the unbiblical concepts of liberal and so-called neoorthodox theologians may be concerning the Virgin Birth of our Savior, no group has framed a concept of the Virgin Birth doctrine in the terms employed by the Mormon prophet Brigham Young. Mormon doctrine concerning the Virgin Birth of Christ was first delivered in the pronouncements of Brigham Young and has been consistently found in the teachings of all General Authorities throughout their history. It has never been contradicted and consequently represents the doctrine of the Mormon Church.

Relative to the doctrine of the Virgin Birth of Christ, Brigham Young has unequivocally stated, “When the Virgin Mary conceived the child Jesus, the Father had begotten him in his own likeness. He was not begotten by the Holy Ghost. And who was the Father? He is the first of the human family; and when he took a tabernacle [body], it was begotten by his Father in heaven, after the same manner as the tabernacles of Cain, Abel, and the rest of the sons and daughters of Adam and Eve; from the fruits of the earth, the first earthly tabernacles were originated by the Father, and so on in succession. … Jesus, our elder brother, was begotten in the flesh by the same character that was in the garden of Eden, and who is our Father in Heaven” (Journal of Discourses, 1:50–51).

Now, in order to understand what “prophet” Young was saying, another of his pronouncements found in the same context should be considered:

When our father Adam came into the garden of Eden, he came into it with a celestial body, and brought Eve, one of his wives, with him. … He is our FATHER and our GOD, and the only God with whom WE have to do.

As we have seen in the Mormon doctrine of “God,” Mormon theology teaches that polytheism is the divine order. Belief in many gods is the cornerstone of their theology, and polygamous gods they are. Parley P. Pratt, a leading Mormon writer whose books are recommended by Mormon publishing houses as representing their theological views, also writes concerning this doctrine:

Each of these Gods, including Jesus Christ and his Father, being in possession of not merely an organized spirit but also a glorious immortal body of flesh and bones … (Key to the Science of Theology, ed. 1978, 23).

Added to this polytheistic picture are other official Mormon sources, many of whom confirm the sexual conception of Jesus enunciated by Young and many others. Wrote Apostle James Talmage in The Articles of Faith:

His [Christ’s] unique status in the flesh as the offspring of a mortal mother [Mary] and of an immortal, or resurrected and glorified, Father [Elohim] (ed. 1974, 473).

Brigham Young, therefore, taught this unbiblical doctrine of which he spoke openly more than once as the following shows:

When the time came that His first-born, the Saviour, should come into the world and take a tabernacle (body), the Father came Himself and favoured that spirit with a tabernacle instead of letting any other man do it (Journal of Discourses, 4:218).

The birth of the Saviour was as natural as are the births of our children; it was the result of natural action. He partook of flesh and blood—was begotten of his Father, as we are of our fathers (Journal of Discourses, 8:115).

The crass polytheism of Mormonism was never more clearly dissembled than in the foregoing statements, and Young’s classification of the Father as a glorified, resurrected “man” cannot be misunderstood. The phrase “any other man” rules out the efforts of Mormon apologists to defend Young and unmasks the entire anti-Christian teaching.

We see, then, the Mormon teaching concerning our Lord’s birth is a revolting distortion of the biblical revelation and one that is in keeping with the Mormon dogma of a flesh-and-bone god. In Mormon thinking, as reflected in the authoritative declarations of one of their prophets, our Savior was produced, not by a direct act of the Holy Spirit, but by actual sexual relations between “an immortal or resurrected and glorified Father” and Mary—a blasphemous view, which takes its place beside the infamous mythology of Greece, wherein the gods fathered human sons through physical union with certain chosen women.

Brigham Young further declared: “He (Christ) was not begotten by the Holy Ghost. … Jesus, our elder brother, was begotten in the flesh by the same character that was in the garden of Eden, and who is our Father in Heaven” (Journal of Discourses, 1:50–51). There can be no mistaking the fact that the Adam-God doctrine is meant here, no matter how vehemently the Mormon apologists of today may deny that it was ever taught. The language is too clear, the cross-reference easily demonstrable, and the denial of His conception by the Holy Spirit evident for all to see.

Mormon leaders, however, while accepting the doctrine as Young declared it, are extremely careful not to allow “the Gentiles” (all non-Mormons) to understand the full impact of the teaching until they have come under extremely favorable Mormon influences. This is understood by the fact that in Leo Rosten’s A Guide to the Religions of America (1963, 131–141), the Mormons employed the subterfuge of semantics to escape declaring this position to the general public.

In Rosten’s book, the question was asked, “Do Mormons believe in the Virgin Birth?” (134). To which the Mormon spokesman, a high-ranking member of the Mormon hierarchy, replied, “Yes. The Latter-day Saint accepts the miraculous conception of Jesus the Christ.”

Now, it is obvious that if LDS Apostle Richard L. Evans, the Mormon spokesman, had set forth the doctrine of Brigham Young, a doctrine that has been taught by his church and which appears in authoritative publications, even nominal Christians would have been shocked and goaded to some comments, and the one thing the Mormon Church does not desire is adverse publicity. Indeed they maintain a public relations staff in order to avoid such embarrassments. Mr. Evans resorted to semantic vagaries in an attempt to make his religion appear “orthodox,” which it is not.

According to the revelation of the Virgin Birth as recorded within the Scripture, our Lord was conceived by a direct act of God the Holy Spirit, wholly apart from human agency. The Scripture is explicit in declaring that this conception took place while Mary was “espoused to Joseph, before they came together.” Matthew, therefore, flatly contradicts Brigham Young in no uncertain terms, declaring: “She was found with child by the Holy Spirit” (Matthew 1:18). And the angel Gabriel, who appeared to Joseph to reassure him concerning the divine origin of Christ’s conception, reiterated this fact by declaring, “That which is conceived in her is of the Holy Spirit” (verse 20).

Luke, the beloved physician, in his narrative of the Virgin Birth, describes the revelation of our Lord’s conception in unmistakable terms: “The Holy Ghost shall come upon thee, and the power of the Highest shall overshadow thee: therefore also that holy thing which shall be born of thee shall be called the Son of God” (Luke 1:35).

Some Mormon apologists have attempted to prove from this verse, however, that the phrase “the power of the Highest shall overshadow thee” in fact refers to the Mormon god’s impregnation of Mary, thus proving “the truthfulness” of Brigham Young’s assertion. But as we shall see from Matthew’s account, this is an impossible contention and is unworthy of further refutation.

It is true that many debates have been instigated over the nature of the Virgin Birth of Christ, but the Christian position has always been based upon a literal acceptance of the event as recorded in the first chapters of Matthew and Luke. It might be noted that even liberal and neoorthodox scholars have repudiated the grossly polytheistic and pagan concept enunciated by Brigham Young and handed down through Mormon theology.

We would do well to remember “prophet” Young’s denials, “He (Jesus) was not begotten by the Holy Ghost. … Jesus, our elder brother, was begotten in the flesh by the same character that was in the garden of Eden, and who is our Father in Heaven,” and contrast them with the reliable testimony of the Word of God:

“When as his mother Mary was espoused to Joseph, before they came together, she was found with child of the Holy Ghost. … The angel of the Lord appeared unto him in a dream, saying, Joseph, thou son of David, fear not to take unto thee Mary thy wife: for that which is conceived in her is of the Holy Ghost” (Matthew 1:18–20).

The Mormon Church today finds itself, no doubt, in a very difficult position where this heinous teaching concerning our Lord’s conception is concerned. Some Mormons with whom the author has spoken repudiate vehemently Brigham Young’s doctrine of the Virgin Birth, maintaining that he never really taught such a thing; but upon being faced with statements from Young’s Journal of Discourses and quotations from Mormon periodicals and magazines between the years 1854 and 1878, particularly, they are forced to admit that such was the teaching of their church under Brigham Young. Then, not wanting to appear as though they lack loyalty to President Young, they lapse into silence or reluctantly affirm it.

One Mormon writer and historian, B. H. Roberts, writing in the Deseret News (July 23, 1921, Section 4:7) went so far as to deny that the Mormon church taught the Adam-God doctrine or the doctrine of the Virgin Birth as pronounced by Young. Mr. Roberts wrote in answer to the charge of the Presbyterian Church that “the Mormon church teaches that Adam is God … and that Jesus is his son by natural generation”:

As a matter of fact, the “Mormon” church does not teach that doctrine. A few men in the “Mormon” church have held such views: and several of them quite prominent in the councils of the church. … Brigham Young and others may have taught that doctrine but it has never been accepted by the church as her doctrine.

The unfortunate thing about Mr. Roberts’ statement is that (1) he was not empowered to speak for the church, and (2) he is in direct conflict with the teachings of his church on the subject of prophetic authority, not to mention Talmage’s Articles of Faith previously cited. He also used a carefully qualified term when he said that “Brigham Young and others may have taught that doctrine.” As we have seen, Brigham Young did teach that doctrine; and according to the Mormon faith, Brigham Young was a prophet of God as was Joseph Smith, in the same category as Jeremiah, Ezekiel, or Daniel. So the fact that Brigham taught it—and no General Authority has ever contradicted it—demonstrates that it is the doctrine of the Mormon Church, despite any claims to the contrary. That the Mormon Church accepts as her doctrine the teachings of Joseph Smith and Brigham Young must, we feel, be documented beyond reasonable doubt so that the reader will become familiar with the unfortunate Mormon habit of redefining terms and qualifying statements to elude detection of their true teachings.

The following quotation is taken from The Latter-Day Saints Biographical Encyclopedia, an official publication of the Mormon Church, and clearly reveals the authority of Brigham Young and his high position in the church. In the light of this statement and numerous others, it is hard to see how his doctrines can be denied by the Mormons.

In a revelation given through the prophet Joseph Smith, Jan. 19, 1841, the Lord says: “I give unto you my servant, Brigham Young, to be a President over the Twelve traveling council, which Twelve hold the keys to open up the authority of my kingdom upon the four corners of the earth, and after that to send my word to every creature.”

The Quorum of the Twelve stands next in authority to the Presidency of the Church, and in the case of the decease of the Prophet, the Twelve preside over the church with their president at the head, and thus was brought to the front Brigham Young, the man whom God designed should succeed the prophet Joseph Smith. … When the Twelve were sustained as the presiding authority of the Church, Brigham Young arose to speak, and in the presence of the multitude was transfigured by the spirit and power of God, so that his form, size, countenance and voice appeared as those of the martyred Prophet. Even non-members were struck with amazement and expected to see and hear the departed Seer.

From that moment doubt and uncertainty were banished from the hearts of the faithful and they were fully assured that the mantle of Joseph Smith had fallen upon Brigham Young. After the martyrdom of Joseph and Hyrum, persecution did not cease; the Prophets were slain but truth did not die. The man who stood at the earthly head was taken away, but the authority which he held had been conferred upon others. … During his administration of thirty years as President of the church, he made frequent tours, accompanied by his associates in the Priesthood. … Though he did not utter so many distinct prophecies, he builded faithfully upon the foundation laid through the Prophet Joseph Smith, and all his movements and counsels were prophetic, as fully demonstrated by subsequent events. He was a Prophet, statesman, pioneer, and colonizer (1:8).

Supplementing this detailed account of Brigham Young’s authority and position as a source of doctrinal reliability, the reader will find innumerable statements concerning the government of the Mormon Church in their circulated literature, all of which indicate that every succeeding first president of the church wears the “prophetic mantle” of Joseph Smith and Brigham Young; they, too, are considered prophets of God as were Joseph and Brigham.

When all the facts are considered, two things emerge from the mass of evidence available, which no Mormon writer has yet attempted to explain away—that is, the fact that the Mormon Church teaches the absolute authority of its prophetic office and that Brigham Young is regarded as second greatest in lineage. When one reads, therefore, Young’s statements concerning the nature of God and the Virgin Birth of our Lord in particular, and duly notes the circuitous tactics of the Mormons and their pointed lack of official denial where the teachings of Young and other prominent Mormons are involved, there is very little left to the imagination as to their true teachings. The Christian, who reverences the revelation God has given concerning the nature of His Son’s birth, cannot find fellowship with the Mormons who subscribe to the teachings of their prophet. Henceforth, when Mormons speak of “the miraculous conception of Jesus the Christ,” let it be well remembered what they mean by these terms, for in no way can they be equated with the teaching of the New Testament wherein God has so effectively spoken: “That which is conceived in her is of the Holy Spirit” (Matthew 1:20).

The blasphemous Mormon concept of Jesus’ entrance into this world through a sexual union between Father God (an exalted man) and the Virgin Mary is reduced to sireship like that of the lower animal kingdom. Apostle James Talmage referred to the act as “celestial sireship” (Jesus the Christ, 81), and prophet Ezra Taft Benson said, “The Church of Jesus Christ of Latter-day Saints proclaims that Jesus Christ is the Son of God in the most literal sense. The body in which He performed His mission in the flesh was sired by that same Holy Being we worship as God, our Eternal Father” (Teachings of Ezra Taft Benson, 7).

Salvation and Judgment in Mormonism

Personal salvation in Mormonism is one of the doctrines most heavily emphasized, and since Christianity is the Gospel or “Good News” of God’s redemption in Christ, it is inevitable that the two should come into conflict.

The Mormon doctrine of salvation involves not only faith in Christ, but baptism by immersion, obedience to the teaching of the Mormon Church, good works, and “keeping the commandments of God (which) will cleanse away the stain of sin” (Journal of Discourses, 2:4). Apparently Brigham was ignorant of the biblical pronouncement that “without the shedding of blood there is no remission [of sin]” (Hebrews 9:22).

The Mormon teaching concerning salvation is, therefore, quite the opposite of the New Testament revelation of justification by faith and redemption solely by grace through faith in Christ (Ephesians 2:8–10).

Brigham Young, an authoritative Mormon source by any standard, was quite opposed to the Christian doctrine of salvation, which teaches that a person may at any time sincerely repent of his sins, even at the eleventh hour, and receive forgiveness and eternal life. Wrote Brigham:

“Some of our old traditions teach us that a man guilty of atrocious and murderous acts may savingly repent on the scaffold; and upon his execution will hear the expression ‘Bless God! he has gone to heaven, to be crowned in glory, through the all-redeeming merits of Christ the Lord!’ This is all nonsense. Such a character will never see heaven” (Journal of Discourses, 8:61).

However, Jesus addressed the thief on the cross who had repented of his sins at the last moment, so to speak, crying: “Lord, remember me when thou comest into thy kingdom” (Luke 23:42). The answer of our Savior was unequivocal: “Today shalt thou be with me in paradise” (Luke 23:43).

Mormon teaching skirts these verses by claiming that “paradise” is the spirit prison where the dead go to hear the Mormon “gospel” preached. On page 309 of Teachings of the Prophet Joseph Smith, Joseph Smith claimed Luke 23:43 should read, “This day thou shalt be with me in the world of spirits.” It should be noted, however, that Smith does not give this rendering in his Joseph Smith Translation of the Bible. In the JST it reads the same as the King James Version (in the JST it is verse 44, not 43).

The parable of the laborer (Matthew 20:1–16) presents Christ’s teaching that God agrees to give to all who will serve Him the same inheritance, i.e., eternal life. Brigham Young would most likely have been numbered among the voices that “murmured against the good man of the house, saying, These last have wrought but one hour, and thou hast made them equal unto us, which have borne the burden and the heat of the day” (vv. 11–12).

The answer of the Lord is, however, crystal clear: “Friend, I do thee no wrong: did not thou agree with me for a penny? Take what is thine, and go thy way: I will give unto the last workers, even as unto thee. Is it not lawful for me to do what I will with mine own? Is thine eye evil, because I am good?” (vv. 13–15).

Our Lord was obviously teaching, to use a modern illustration, that the “base pay” given to all laborers in the kingdom is the same; namely, eternal redemption. But the rewards are different for length and content of the services rendered, so whoever comes to Christ for salvation receives it, whether at the first hour or the eleventh hour. The “gift of God,” the Scripture tells us, is “eternal life,” and although rewards for services may be earned as the believer surrenders himself to the power of the Holy Spirit and bears fruit for the Lord, God is no respecter of persons. His salvation is equally dispensed without favor to all who will come.

According to the Mormon scheme of salvation, the gods who created this earth actually planned that Adam, who was to become ruler of this domain, and his wife, Eve, were foreordained to sin so that the race of man who now inhabit this earth might come into being and eventually reach godhood. The fall in the Garden of Eden was necessary for procreation to take place. According to 2 Nephi 2:25 in the Book of Mormon, “Adam fell that men might be; and men are, that they might have joy.”

Since Mormons believe in the preexistence of the human soul, it is part of their theology that these preexistent souls must take human forms since it is necessary, in order to enjoy both power and joy, that bodies be provided. This was the early Mormon justification for polygamy, which accelerated the creation of bodies for these preexistent offspring of Joseph Smith’s galaxy of gods. A careful reading of the Book of Abraham will reveal that life on this earth was designed by the gods to discipline their spirit children and at the same time provide them with the opportunities to reproduce and eventually inherit godhood and individual kingdoms of their personal possessions.

According to Mormon revelation, the site for the conception of these plans was near the great star Kolob, and it will come as no surprise to students of Mormonism to learn that Lucifer, who was a spirit brother of Jesus prior to His incarnation, fell from heaven because of his jealousy of Christ. Christ was appointed by the gods to become the Redeemer of the race that would fall as a result of Adam’s sin, and it was this office to which Lucifer aspired, hence his antipathy (Journal of Discourse, 13:282).

Lucifer is even quoted as saying, “Behold, here am I, send me, I will be thy son, and I will redeem all mankind, that one soul shall not be lost, and surely I will do it; wherefore give me thine honor” (chapter 4 of the Book of Moses, found in the Pearl of Great Price, catalogs all of these events, including the fall of Satan and the establishment of the Garden of Eden, chapter 6, which Joseph Smith elsewhere “revealed” was really located in Missouri and not the Mesopotamian area).

The Book of Moses also records the fact that Cain, the first murderer, was the progenitor of the Negro race, his black skin being the result of a curse by God. On this basis the Mormons avoided and ignored blacks for years in their missionary work, believing that preexistent souls which were considered less than valiant in the “war in heaven” between Christ and Satan were punished by being assigned to black bodies during their mortality. Until 1978, they were denied all of the “blessings” and “privileges” of the priesthood, but a revelation of convenience gave them full access to these glories and neatly removed the last major obstacle to the Mormon “evangelization” of Africa and the rest of the free world.

The Indians, who are supposedly the descendants of the Book of Mormon’s wicked Lamanites, have allegedly been cursed by the Mormon deity with dark skins as a punishment for the misdeeds of their forefathers. Mormonism, then, is clearly a religion with a shameful history of white supremacist doctrines and practices.

These and many other interesting factors comprise the background of the Mormon doctrine of salvation, but it is also important to understand the Mormons’ teaching concerning their redeemer, one of the main areas of their controversy with historic Christianity.

The Mormon Savior

The record of the Bible concerning the Savior of the world, the Lord Jesus Christ, is well known to students of the Scriptures. In Christian theology, there is but one God (Deuteronomy 6:4; 1 Corinthians 8:4–6), and Jesus Christ is His eternal Word made flesh (John 1:1; 1:14). It was the function of the second person of the Trinity, upon His reception by the sons of men, to empower them to be the sons of God (John 1:12); and this the Scripture teaches came about as a result of God’s unmerited favor and His great love toward a lost race.

The Lord Jesus offered one eternal sacrifice for all sins, and His salvation comes not by the works of the law or any human works whatever (Galatians 2:16; Ephesians 2:9), but solely by grace through faith (Ephesians 2:8). The Savior of the New Testament revelation existed eternally as God; lived a holy, harmless, and undefiled life, separate from sinners; and “knew no sin.” He was “a man of sorrows, and acquainted with grief” (Isaiah 53:3), “the Lamb of God which taketh away the sin of the world” (John 1:29).

The Savior of Mormonism, however, is an entirely different person, as their official publications clearly reveal. The Mormon “Savior” is not the second person of the Christian Trinity, since, as we have previously seen, Mormons reject the Christian doctrine of the Trinity, and he is not even a careful replica of the New Testament Redeemer. In Mormon theology, Christ as a preexistent spirit was not only the spirit brother of the devil (as alluded to in the Pearl of Great Price, Moses 4:1–4 and later reaffirmed by Brigham Young in the Journal of Discourses, 13:282), but celebrated his own marriage to “Mary and Martha, and the other Mary,” at Cana of Galilee, “whereby he could see his seed, before he was crucified” (Apostle Orson Hyde, Journal of Discourses, 4:259; 2:82). As we have seen previously, the Mormon concept of the Virgin Birth, alone, distinguishes their “Christ” from the Christ of the Bible.

In addition to this revolting concept, Brigham Young categorically stated that the sacrifice made upon the cross by Jesus Christ in the form of His own blood was ineffective for the cleansing of some sins. Brigham went on to teach the now suppressed but never officially repudiated doctrine of “blood atonement.”

To better understand Young’s limitation of the cleansing power of Christ’s blood, we shall refer to his own words:

Suppose you found your brother in bed with your wife, and you put a javelin through both of them, you would be justified, and they would atone for their sins, and be received into the kingdom of God. I would at once do so in such a case; and under such circumstances, I have no wife whom I love so well that I would not put a javelin through her heart, and I would do it with clean hands. 

There is not a man or woman, who violates the covenants made with their God, that will not be required to pay the debt. The blood of Christ will never wipe that out, your own blood must atone for it; and the judgments of the Almighty will come, sooner or later, and every man and woman will have to atone for breaking their covenants. … All mankind love themselves, and let these principles be known by an individual, and he would be glad to have his blood shed. … I could refer you to plenty of instances where men have been righteously slain, in order to atone for their sins. … This is loving our neighbor as ourselves; if he needs help, help him; and if he wants salvation and it is necessary to spill his blood on the earth in order that he may be saved, spill it” (Journal of Discourses, 3:247; 4:219–220).

So clear-cut was Brigham’s denial of the all-sufficiency and efficiency of the atoning sacrifice of Christ in the foregoing quotation that Mormons have had to develop an argument “to explain” what the prophet really meant. It is their contention that a criminal is “executed to atone for his crimes and this is all Brigham Young meant.”

However, they completely omit any discussion of the fact that Young’s statement is not dealing with this subject at all. Young’s statement declared that what Christ’s blood could not cleanse, a man’s own blood atonement could. This teaches that in some instances human sacrifice, which Brigham states took place and which he sanctioned, were efficacious where Christ’s blood was not.

The Mormons want no part of the biblical doctrine of the all-sufficiency of Christ’s Atonement, in the words of John: “The blood of Jesus Christ his Son cleanses us from all unrighteousness” (1 John 1:7, emphasis added). This both contradicts Young and reveals the true biblical teaching.

There can be no doubt from the biblical record that it is in Jesus Christ that we have redemption and that His blood is the means of the cleansing of the conscience (Hebrews 9:14) and of the loosening from sin (Revelation 1:5). It is the very basis of our justification (Romans 5:9).

The Christ of the Mormons cannot save, for He is as the apostle Paul describes him, “another Jesus,” the subject of “another gospel,” and the originator of a “different spirit,” whose forerunner (the angelic messenger, Moroni) was anticipated by the apostle (Galatians 1:8–9), and who along with the entire revelation is to be considered “anathema” or more literally from the Greek, “cursed” by God.

It may be difficult for some to grasp what is in fact an incredible concept, but Mormonism fits perfectly into the descriptions given by the Word of God. The greatest of the apostles, in his second letter to the Corinthian church, after mentioning a counterfeit Jesus, gospel, and spirit, goes on to state that such occurrences should not come as a surprise to the Christian church.

“For such are false apostles, deceitful workmen, transforming themselves into apostles of Christ, and it is not surprising, for Satan himself transforms himself into an angel of light. It is therefore no great marvel if his servants also transform themselves as servants of righteousness whose end will be according to their works” (2 Corinthians 11:13–15, from the Greek).

This is harsh language indeed, but it is the language of God’s choosing and it cannot be ignored by anyone who takes seriously the revelations of Scripture and apostolic authority.

Mormonism, with its apostles, priesthood, temples, secret signs, symbols, handshakes, and mysteries, quite literally masquerades as “the church of the restoration”; but at its heart, in its doctrine of the Messiah, it is found to be contrary to every major biblical pronouncement.

Salvation by Grace?

It is common to find in Mormon literature the statement that “all men are saved by grace alone without any act on their part.” Although this appears to be perfectly orthodox, it is necessary to study all the Mormon statements relative to this doctrine in order to know precisely what they mean.

In one such official Mormon publication (What the Mormons Think of Christ, B. R. McConkie, 1973), the Mormons give their own interpretation:

Grace is simply the mercy, the love and the condescension God has for his children, as a result of which he has ordained the plan of salvation so that they may have power to progress and become like him. … All men are saved by grace alone without any act on their part, meaning that they are resurrected and become immortal because of the atoning sacrifice of Christ. … In addition to this redemption from death, all men, by the grace of God, have the power to gain eternal life. This is called salvation by grace coupled with obedience to the laws and ordinances of the gospel. Hence Nephi was led to write: “We labor diligently to write, to persuade our children, and also our brethren, to believe in Christ, and to be reconciled to God; for we know that it is by grace that we are saved after all we can do.”

Christians speak often of the blood of Christ and its cleansing power. Much that is believed and taught on this subject, however, is such utter nonsense and so palpably false that to believe it is to lose one’s salvation. Many go so far, for instance, as to pretend and, at least, to believe that if we confess Christ with our lips and avow that we accept Him as our personal Saviour, we are thereby saved. His blood, without other act than mere belief, they say, makes us clean. … Finally in our day, he has said plainly: “My blood shall not cleanse them if they hear me not.” Salvation in the kingdom of God is available because of the atoning blood of Christ. But it is received only on condition of faith, repentance, baptism, and enduring to the end in keeping the commandments of God (pp. 27–33, emphasis added).

The above quote is a typical example of what might be termed theological double-talk, which in one breath affirms grace as a saving principle and in the next declares that it is “coupled with obedience to the law and ordinances of the gospel,” and ends by declaring that confession of Christ and acceptance of Him as “personal Savior” is “utter nonsense” and “palpably false.” McConkie decries the fact that Christ’s blood “without other act than mere belief … makes us clean” (p. 31).

The biblical position is, however, quite clear in this area; we are saved by grace alone, as previously mentioned, but it in no way enables us to “have power to progress and become like Him.” As we have seen, in the Mormon sense such a progression refers to becoming a god, not to the Christian doctrine of sanctification, or of the life of the believer being brought into conformity to the Holy Spirit as clearly enunciated in the epistle to the Romans (chapters 8 and 12).

Mr. McConkie’s assertion—that “salvation by grace” must be “coupled with obedience with the laws and ordinances of the gospel” in order for a person to be saved—introduces immediately the whole Mormon collection of legalistic observances and requirements. In the end, salvation is not by grace at all, but it is in reality connected with human efforts: “baptism, and enduring to the end in keeping the commandments of God” (p. 33).

This is not the Christian doctrine of redemption that the apostle Peter described graphically when he wrote:

Forasmuch as ye know that ye were not redeemed with corruptible things, as silver and gold, from your vain conversation received by tradition from your fathers; but with the precious blood of Christ, as of a lamb without blemish and without spot. … Being born again, not of corruptible seed, but of incorruptible, by the word of God, which liveth and abideth for ever (1 Peter 1:18–19, 23).

In diametric opposition to the Mormon concept, the confession of Christ with the lips and the acceptance of Him as “our personal Savior” is indeed the very means of personal salvation. It is the biblical record which states that “with the heart man believeth unto righteousness; and with the mouth confession is made unto salvation” (Romans 10:10). The gospel’s command is “believe on the Lord Jesus Christ, and thou shalt be saved” (Acts 16:31). This is, of course, totally foreign to what the Mormons would have us believe. Jesus Christ did not die merely to insure our resurrection, as Mr. McConkie declares (p. 27), but He died to reconcile us to God, to save us by grace, to redeem us by blood, and to sanctify us by His Spirit. But such biblical doctrines the Mormons most decidedly reject. It appears that they cannot conceive of a God who could save apart from human effort, and Nephi’s statement betrays this: “For we know it is by grace that we are saved after all we can do” (p. 28).

In Mormonism, it is they who must strive for perfection, sanctification, and godhood. Grace is merely incidental.

It was no less an authority than Brigham Young who taught concerning salvation:

“But as many as received Him, to them gave he power to continue to be the sons of God” (Journal of Discourses, 12:100–101).

In Brigham’s theology, “instead of receiving the gospel to become the sons of God, my language would be—to receive the gospel that we may continue to be the sons of God. Are we not all sons of God when we are born into this world? Old Pharaoh, King of Egypt, was just as much a son of God as Moses and Aaron were His sons, with this difference—he rejected the word of the Lord, the true light, and they received it.”

In agreement with their doctrine of the preexistence of souls, the Mormons believe that they are already the sons of God and that the acceptance of God merely enables them to “continue to be the sons of God,” a direct contradiction of the biblical record which states:

“But as many as received him, to them gave he power to become the sons of God, even to them that believe on his name” (John 1:12).

The apostle Paul points out, with devastating force, the fact that “they which are the children of the flesh, these are not the children of God: but the children of the promise are counted for the seed” (Romans 9:8, emphasis added).

The apostle, with equal certainty, affirms that only those who are led by God’s Spirit can be called the sons of God (Romans 8:14). It is difficult to see how in any sense of the term, “Old Pharaoh, King of Egypt, was just as much a son of God as Moses and Aaron were His sons,” as Brigham Young declared.

The biblical teaching is that “ye are all the children of God by faith in Christ Jesus” (Galatians 3:26, emphasis added), a fact Brigham obviously overlooked.

It is one of the great truths of the Word of God that salvation is not of him that wills or of him that strives, but of God who shows mercy (Romans 9:16), and that Jesus Christ has redeemed us from the curse of the law, having become a curse for us (Galatians 3:13).

It was the teaching of our Lord that “all that the Father giveth me shall come to me; and him that cometh to me I will in no wise cast out” (John 6:37), and the salvation which He still offers to lost men is “not by any works of righteousness which we have done, but according to his mercy he saved us” (Titus 3:5).

In the Mormon religion, they boldly teach universal salvation, for as Mr. Evans, the Mormon apostle and spokesman, put it: “Mormons believe in universal salvation that all men will be saved, but each one in his own order” (Rosten, p. 136).

It is the teaching of the Scriptures, however, that not all men will be saved, and that at the end of the ages some shall “go away into everlasting punishment: but the righteous into life eternal” (Matthew 25:46).

The somber warnings of the apostle John stand arrayed against the Mormon doctrine of universal salvation:

And I saw the beast, and the kings of the earth, and their armies, gathered together to make war against him that sat on the horse, and against his army. And the beast was taken, and with him the false prophet that wrought miracles before him, with which he deceived them that had received the mark of the beast, and them that worshipped his image. These both were cast alive into a lake of fire burning with brimstone. … And the devil that deceived them was cast into the lake of fire and brimstone, where the beast and the false prophet are, and shall be tormented day and night for ever and ever. … And whosoever was not found written in the book of life was cast into the lake of fire. … But the fearful, and unbelieving, and the abominable, and murderers, and whoremongers, and sorcerers, and idolaters, and all liars, shall have their part in the lake which burneth with fire and brimstone: which is the second death. … The same shall drink of the wine of the wrath of God, which is poured out without mixture into the cup of his indignation; and he shall be tormented with fire and brimstone in the presence of the holy angels, and in the presence of the Lamb: And the smoke of their torment ascendeth up for ever and ever: and they have no rest day nor night, who worship the beast and his image, and whosoever receiveth the mark of his name (Revelation 19:19–20; 20:10, 15; 21:8; 14:10–11).

By no conceivable stretch of the imagination is universal salvation to be found in these passages where the Greek words in their strongest form indicate torment, judgment, and eternal fire that defies human chemical analysis.

The Mormon doctrine of “celestial marriage” derived from their original concept of polygamy and substituted for it in 1890, when they were forced to abandon this immoral conduct lest Utah not be given statehood, is tied to their doctrine of salvation. The Mormons believe that the family unit will endure unto the eternal ages, hence their insistence upon the sealing of Mormon men to many women, and the sealing of their families. It was for this reason that there are many special rites and ceremonies instituted in behalf of the dead (particularly relatives); hence, their practice of baptism for the dead and laying on of hands (for the bestowing of the gift of the Holy Ghost), all by proxy.

Mormon Eschatology

Believing as they do in the literal second advent of Christ, the Mormons teach that at His return the Jews will have been gathered to Palestine, the Mormons will be miraculously gathered together in Missouri, and the judgment of the Lord will be poured out upon the earth everywhere except on old and new Jerusalem. (See Doctrine and Covenants, 29:9–11.)

The Mormons also have something in common with the cult of Anglo-Israel, believing as well in the restoration of the ten lost tribes. The difference is that the Anglo-Israelites believe that the ten lost tribes are the English people, whereas the Mormons believe the ten lost tribes are somewhere in what Mormons call the “north country.” In the words of Mormon Apostle Bruce McConkie, “In due course the one who holds the keys shall direct the return of the ten tribes from the land of the north. With ‘their rich treasures’ they shall come to their American Zion to ‘be crowned with glory’ by ‘the children of Ephraim,’ who already have assembled at the Lord’s house in the tops of the mountain” (Doctrinal New Testament Commentary, 2:26). The Doctrine and Covenants, 110:11, states that Joseph Smith and Oliver Cowdery were given those keys by which to lead them.

Mormons also believe in the bodily resurrection of all men and in salvation in a three-fold heaven. In Mormon theology, there are three heavens: the telestial, the terrestrial, and the celestial. McConkie states that “most adults” will go to the telestial kingdom and that it is composed of “the endless hosts of people of all ages who have lived after the manner of the world; who have been carnal, sensual, and devilish; who have chosen the vain philosophies of the world rather than accept the testimony of Jesus; who have been liars and thieves, sorcerers and adulterers, blasphemers and murders” (Mormon Doctrine, 1966, 778). The second kingdom (the terrestrial) will be inhabited by Christians who did not accept the Mormon message, Mormons who did not live up to their church’s requirements, and men of good will of other religions who rejected the revelations of the Latter-day Saints (Mormon Doctrine, 1966, 784). The highest or celestial heaven is itself divided into three levels. Only in this highest level is godhood or the possession of a kingdom for one’s self and one’s family to be gained. This particular estate has as its prerequisite the candidate’s having been sealed by celestial marriage in a Mormon temple while upon the earth. Even in the celestial kingdom, godhood is by slow progression, and in the end each who becomes a god will, with his family, rule and populate a separate planet of his own.

It is almost superfluous to comment that this entire scheme of the consummation of Mormon salvation is the antithesis of the biblical revelation, which knows nothing of godhood, either constituted or progressive, and which teaches instead that in heaven the destiny of the redeemed will be the special providence of God himself, which “eye hath not seen, nor ear heard,” and which has “never entered into the mind of men” for these are “the things which God hath prepared for them that love Him” (1 Corinthians 2:9). God has revealed many of these things to us by His Spirit; but as Paul so eloquently puts it, we “see through a glass, darkly; but then face to face” (1 Corinthians 13:12, emphasis added).

Let us understand clearly, then, that salvation in the biblical sense comes as the free gift of God by grace alone through faith in the vicarious sacrifice of Christ upon the cross. The Lord Jesus Christ said, “He that hears my word and believes Him that sent me has eternal life, and shall never come into judgment; but has passed out of death into life” (John 5:24, emphasis mine, from the Greek).

The command of the Gospel to all men everywhere is to repent. “Because [God] hath appointed a day, in which he will judge the world in righteousness by that man whom he hath ordained; whereof he has given assurance unto all men, in that he hath raised him from the dead” (Acts 17:31).

The Scriptures disagree with the Mormons in their insistence upon good works as a means of salvation. The book of James clearly teaches (chapter 2) that good works are the outgrowth of salvation and justify us before men, proving that we have the faith that justifies us before God (Romans 4 and 5).

No Mormon can today claim that he has eternal life in Christ. This is the very power of the gospel, which is entrusted to Christ’s church (Romans 1:16–17). Let us therefore use it in an attempt to bring them to redemptive knowledge of the true Christ of Scripture and the costly salvation He purchased for us with His own blood.

John, the beloved apostle, has summed it up:

If we receive the witness of men, the witness of God is greater: for this is the witness of God which he hath testified of his Son. He that believeth on the Son of God hath the witness in himself: he that believeth not God hath made him a liar; because he believeth not the record that God gave of his Son. And this is the record, that God hath given to us eternal life, and this life is in his Son. He that hath the Son hath life; and he that hath not the Son of God hath not life. These things have I written unto you that believe on the name of the Son of God; that ye may know that ye have eternal life, and that ye may believe on the name of the Son of God. And this is the confidence that we have in him, that, if we ask any thing according to his will, he heareth us: And if we know that he hear us, whatsoever we ask, we know that we have the petitions that we desired of him. … And we know that we are of God, and the whole world lieth in wickedness. And we know that the Son of God is come, and hath given us an understanding, that we may know him that is true, and we are in him that is true, even in his Son Jesus Christ. This is the true God, and eternal life (1 John 5:9–15, 19–20).

Let us follow in his train, “for the hour is coming in which no one can work,” and the Mormons, too, are souls for whom Christ died.

We have seen in the preceding pages how the Mormon religion utilizes biblical terms and phrases and even adopts Christian doctrines in order to claim allegiance to the Christian faith. Mormons have also come to lay much stress upon public relations and take pains to make certain that they do not use language that might reveal the true nature of their theological deviations. We have also seen that the Mormon Church considers itself alone the true church of Christ in our age, and further that they consider all other groups to be Gentiles and apostates from the true Christian religion.

We further read the words of Joseph Smith himself, whom all Mormons are bound to recognize as the prophet of God, equal if not superior to any of the Old Testament prophets.

Wrote “prophet” Smith concerning an alleged interview with the deity:

My object in going to inquire of the Lord which of all the sects was right, that I might know which to join. No sooner, therefore, did I get possession of myself, so as to be able to speak, than I asked the Personages who stood above me in the light, which of all the sects was right and which I should join.

I was answered that I must join none of them, for they were all wrong, and the Personage who addressed me said that all their creeds were an abomination in His sight; that those professors were all corrupt; that: “they draw near to me with their lips, but their hearts are far from me, they teach for doctrines the commandments of men, having a form of godliness, but they deny the power thereof.”

He again forbade me to join any of them; and many other things did he say unto me, which I cannot write at this time.”6-24
In addition to this statement of Smith’s, Twelfth Mormon Prophet Spencer W. Kimball gave the following comment:

Latter-day Saints are true Christians. We cannot understand how anyone could question our being Christians. … We are the true followers of Jesus Christ; and we hope the world will finally come to the conclusion that we are Christians, if there are any in the world” (Teachings of Spencer W. Kimball [Bookcraft, 1982], 434).

From these facts it is evident for all to see that Mormonism strives with great effort to masquerade as the Christian church complete with an exclusive message, infallible prophets, and higher revelations for a new dispensation that the Mormons would have us believe began with Joseph Smith Jr.

But it is the verdict of both history and biblical theology that Joseph Smith’s religion is a polytheistic nightmare of garbled doctrines draped with the garment of Christian terminology. This fact, if nothing else, brands it as a non-Christian cult system.

Those who would consider Mormonism would be greatly profited by a thoughtful consideration of the facts and evidence previously discussed, lest they be misled into the spiritual maze that is Mormonism.
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 NAME: ____________________________
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Who is the founder of Mormonism?
a) Herbert Armstrong

b) Joseph Smith

c) Lafayette Hubbard

d) Charles Russell

e) Bhagwan Rajneesh

2. Which of the following books form the basis for Mormon doctrine?
a) The Book of Mormons

b) Doctrine and Covenants

c) The Pearl of Great Price

d) The Teachings of Joseph Smith

e) All the above

3. The Mormon assembly is also known as (circle all that apply)
a) Church of the Nazarene

b) Evangelical Methodist Church

c) The Church of Jesus Christ of Latter Day Saints

d) The Church of Christ

e) The Masonic Temple

4. ______________ faced strong opposition when they started to sanction ________________.

5. After the death of its founder, _______________________ (name) emerged as the next leader of the largest faction of Mormonism.

6. The center for the Mormons is headquartered in __________________________ (city & state).
7. List some of the Mormon doctrines that contradict the teachings of the Church:

a) On the Holy Trinity: __________________________________________
b) On God: ____________________________________________________

c) On human souls: _____________________________________________

d) On Baptism: _________________________________________________

e) On life after death: ____________________________________________











































( A large portion of this lesson’s text comes from Cults at my door - An Orthodox Examination of the Mormons and the Jehovah’s Witnesses, by Fr. John W. Morris, Conciliar Press , Ben Lomond, California, 1996


( The Kingdom of the Cults, by Walter Ralston Martin, Bethany House Publishers, 1997, Chapter 6 (Not reviewed for Orthodox Christian teachings)
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